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FOREWORD AND
ACKNOWLEDGMENTS

LAURENCE W. WOOD

The essays in this volume by John Fletcher are previously unpublished.
Fletcher died before he had time to put them in a publishable format. Their significance can hardly be overstated, and they represent his latest thinking. In our
"postmodern" world, where diversity and inclusiveness are so highly valued,
Fletcher's doctrine of dispensations has much relevance.
We are indebted to Dana Moutz for transcribing the most difficult article to
read, "The Father's Dispensation." These manuscripts are badly worn, and yet
quite legible—except for this one. We decided against trying to edit these manuscripts, choosing rather to transcribe them as they are. Because they were in an
incomplete format, you will notice some irregularities, such as the sequence of
numbers. We have also maintained Fletcher's spellings as they were written in his
original manuscripts. Abbreviations have also been left as they appear in the originals. For example, symbols such as "&c," which means "and so forth" have been
left in the manuscripts. Note that the items struck through in various articles were
struck through with Fletcher's own pen. This was perhaps done in the interest of
brevity since Fletcher mentioned to Charles Wesley about John Wesley's desire for
him to write more briefly, as a long discourse is not read by most people.
A letter to John Wesley on making Methodism a "daughter Church" of the
Church of England is also included, which had only been partially transcribed
previously by J.F. Hurst in his History of Methodism (1902). This letter was first
located a hundred years after Wesley's death in the cellars of the Methodist
Book Room in London. Undoubtedly, Wesley preserved it because of its significance and apparently suppressed it at the time it was written because its ideas
were too advanced to introduce to his preachers. Hurst noted its influence when
Wesley authorized Methodism to be a separate denomination in America.' It is
Laurence W Wood, editor ofThe Asbury Theological Journal, is Frank Paul Morris Professor of
Systematic Theology and Chairperson of the Division of Theological Studies at Asbury Theological
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fully transcribed here, along with two other letters.
We are indebted to the John Rylands University Library of Manchester and the
British Methodist Archives Committee for their permission to transcribe and publish
this material from the John Fletcher Archival Collection. Special thanks is due to Dr.
Peter Nockles and Mr. Gareth Lloyd for their help in making these documents available at the John Rylands Library, Deansgate. We are also indebted to Dr. Dorothy
Clayton, the John Rylands Library Bulletin Editor, and Mr. John Lenton, chairman of
the British Methodist Archives.
NOTE
John Fletcher Hurst, A History of Methodism (New York: Eaton and Mains,
1902), pp. 923-934
.
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THE REDISCOVERY OF PENTECOST
IN METHODISM

LAURENCE W. WOOD

"God may, and ... does, instantaneously so baptize a soul with the Holy
Ghost and with fire, as to purify it from all dross, and refine it like gold, so
that it is renewed in love, in pure and perfect love ... yet ought not those who
have experienced this, to be repeatedly told ... that there is a further, and still
further renewal to be experienced day by day."'
— loseph Benson in The Arminian Magazine (1781) and published by Wesley
THE ANTI-CALVINIST DECLARATION OF THE 1770 ANNUAL CONFERENCE
On August 7, 1770, Wesley gathered his preachers for their annual conference.
These conferences gave Wesley the opportunity of meeting with his preachers on a
yearly basis to discuss specific issues and to receive reports on their progress in promoting the cause of Methodism. This was a time of spiritual reflection and
accountability. There did not seem to be any unusual circumstances which would
have marked this twenty-seventh annual conference as being any different from
previous ones. Even the official appointment of the first preachers to America
seemed rather routine, perhaps because these first preachers (Joseph Pilmore and
Richard Boardman) had left a year earlier. 2 Wesley was sixty-seven years old and
despite his arduous life he was enjoying remarkably good health. In fact, the best
and most productive years of his life lay ahead of him to span a period of time
which Outler has called "the later Wesley."
Wesley invited his preachers at this conference to ponder this question with
him, "What can we do to revive the work of God?" These types of questions were
a routine part of each of his annual conferences, but the answer given to this question launched Methodism into proclaiming the message of Pentecost with an
emphasis which had largely been neglected since the Early Church Fathers.' This is
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because John Fletcher, the vicar of Madeley, rose to the occasion.
This conference declared that the Methodists were "leaning too much toward
Calvinism."' This sparked a controversy among the Calvinist Methodists who were disciples of George Whitefield. Whitefield was one of the original Oxford Methodists along
with John Wesley when they were university students.' Whitefield, along with Wesley,
proclaimed the possibility of attaining Christian perfection in this life. Fletcher, who
knew Whitefield very well, reports that at this stage of his life he embraced the doctrine
of Christian perfection. Fletcher reported that Whitefield's preaching called believers to
Christian perfection. Fletcher specifically cited Whitefield's sermon on "The Marks of the
New Birth" where he encourages those believers "who have received the Holy Ghost in
all its sanctifying graces, and are almost ripe for glory."'
After his student days, Whitefield had become a convinced Calvinist, and he influenced a larger part of the Methodists to embrace Calvinism.' The Methodists were thus
divided between Wesleyan Methodists and Calvinist Methodists, though both groups
continued to work together. In spite of the differences between Wesley and Whitefield,
they remained dear friends.
Prior to this 1770 conference, Whitefield had gone in 1769 for his seventh and last
voyage to America as a missionary.' Due to his frequent absence, the leadership of the
Calvinist Methodists in Britain had largely fallen upon one of Whitefield's wealthy benefactors of royal descent, the Countess of Huntingdon. She too was a close friend of John
Wesley and only four years younger than he. She had attended Wesley's society at the
"Foundry Chapel" after Wesley separated from the Moravians in 1740 because of their
"quietism" and neglect of the sacraments' When Wesley and Whitefield had separated
over the dispute on predestination in 1741, she had been largely instrumental in restoring
their personal friendship—even though she sided with Whitefield's
She was present at Wesley's first conference in London in 1744. She invited this first
conference to her London mansion on Downing Street, and Wesley preached on the
text, "What hath God wrought."" This was the first household service conducted in her
home. The Countess later choose Whitefield as her chaplain and beginning in 1748,
Whitefield preached in her home twice a week.' For all practical purposes, her aristocratic mansion was converted into a chapel where numerous dignitaries and intellectuals
(such as David Hume)" heard Whitefield preach, but apparently Wesley had the honor
of being the first preacher in her home. And Wesley's preachers had the honor of being
invited to her home during their first annual conference.
When Wesley met with his preachers in London on that eventful day on August 7,
1770, little did he realize how enormously offended the Countess would feel with their
declaration that they had been too tolerant of Calvinist theology. After all, Wesley was
meeting with his preachers who agreed with him, and it probably never occurred to him
that she would be surprised about their discussion on Calvinism. Besides, she already
knew that he disagreed with her views. His 1744 Conference (which she attended) had
already stated twenty-six years earlier that he and his preachers had made too many
concessions to their Calvinist friends. Besides, it was through her efforts almost thirty
years ago that the friendship between him and Whitefield was restored, allowing them at
the same time the freedom to retain their own doctrinal differences over Calvinism.
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Ever since the resolution of that original dispute in 1741, Wesley and Whitefield had
formed separate societies, but they often preached for each other. Wesley regularly
preached in many of the chapels of the Countess of Huntingdon scattered throughout
Great Britain. She also served as one of his advisors. On one occasion she persuaded
him not to preach a sermon which he had intended to deliver at Oxford University on
July 25, 1741, on Isaiah 1:21: "How is the faithful city become a harlot!" The sermon
would have been an outspoken attack on deism and the practices of the university, but
the Countess advised him that it could have a counterproductive effect" When Wesley
seemed to be terminally ill in 1753, she prayed eamestly for his recovery, noting that
despite their theological differences she dearly loved him as a Christian brother!'
This time, however, Wesley's criticism of Calvinism clearly unnerved her. She took it
personally as if it were an attack on her. There were extenuating circumstances which
contributed to her final break with Wesley. Two years earlier she had been offended by
the dismissal of some of the Calvinist Methodist students whom she had supported at
Oxford University. The authorities had expelled them because they allegedly had been
seduced by her Methodist teaching and were being supported at her expense in order to
carry out her religious agenda. This had inspired her to form a college on the site of an
old castle in South Wales which she named Trevecca College!' The purpose of the college was to train preachers to promote Methodism with its message on justification by
faith.
Now it appeared to her that one of her long-time friends had also become one of her
enemies, and what made it worse was that it was the founder of original Methodism,
John Wesley himself. It was understandable that he would break with the Moravians in
1740, because they downgraded the importance of the means of grace; it was understandable that he would attack deism and the dead formalism of the Church of England
as he had once intended to do in his university sermon of 1741; it was even understandable that he would have a different opinion from hers about predestination; but
what apparently was not understandable to her is why Wesley would think that an
attack on Calvinism was necessary in order to revive the work of God
The two main points of dispute which erupted out of the London declaration centered on the related doctrines of absolute predestination and sanctification. The Calvinist
Methodists believed God unconditionally foreordained certain ones to salvation. They
further believed that one's justification by faith was grounded in this divine election
process. This implied that the believer is accepted with God despite any change in one's
character. This means one is justified because one is considered to be as righteous as
Christ though in actual fact the believer may not be holy at all. Wesley said this implies
that justification by faith produces an illusion of righteousness and a disregard for the law
of obedience. This tendency toward Antinomianism is why Wesley believed that a
revival of the work of God required a repudiation of Calvinism.
JOHN FLETCHER BECOMES THE APOLOGIST OF METHODISM

Over the next few years, from 1771 to 1775, John Fletcher, while serving as the vicar
of Madeley, answered the criticisms of the Calvinists, and in this process he developed a
theology of the Holy Spirit which became as important in history as Luther's recovery of
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the meaning of justification by faith and John Wesley's recovery of the meaning of sanctification by faith. For his emphasis on the baptism with the Holy Spirit has penetrated
deeply into Protestant and Roman Catholic thinking even though Fletcher's name is
hardly recognizable and the significance of his writings are little known even among his
own twentieth-century Methodist descendants."
Fletcher was himself aware of the historic significance of his defense of Wesley's theol ogy, noting that "we stand now as much in need of a reformation from
Antinomianism, as our ancestors did of a reformation from Popery." Fletcher believed
the need to "check the rapid progress of so enchanting and pemicious an evil ... inspires
me with fresh courage ... to face ... my new, respectable opponent:IsFletcher specifically
cited Wesley as initiating a new reformation which brought into balance the over-reaction of Luther and Calvin to the Roman Catholic notion of sanctification by good works
with their one-sided emphasis on the doctrine of justification by faith through grace
Fletcher perceived that a true religious understanding of universal grace and practical
piety had reached a climax in the Calvinist controversy in which he and Wesley were
engaged. Fletcher (along with Wesley) believed that his Checks to Antinomianism had
successfully defended Wesley's own reformation of the Church's theology begun with
Luther, Calvin, and Cranmer. Fletcher understood the historical significance of what he
was about, and without any false modesty he placed himself and Wesley in the same
category of a reformer as Luther, Calvin, and Cranmer. 2°
Fletcher's theology was no less scholarly and he was no less a creative genius than the
previous Protestant and Anglican reformers. One biographer of Fletcher appropriately
called him, "a genius in the great company of the saints: 2 ' John Wesley said Fletcher had
written with more clear understanding on this theme of "pardon and holiness" than
"scarcely any one has done before since the Apostles."" Wesley further believed that
God had specifically "raised him up" to make the history of salvation culminating in the
coming of the Holy Spirit on the day of Pentecost clearer than ever had been previously
understood in the history of the Church." Wesley further showed that Fletcher's motivation for living was to be "filled with the fulness of his Spirit."" Wesley further says that
Fletcher's life exemplified his preaching and that he did not expect to find another person like him "this side of etemity."" Wesley wrote:
Many exemplary men have I known, holy in heart and life, within fourscore years,
but one equal to him I have not known—one so inwardly and outwardly devoted
to God. So unblamable a character in every respect 1 have not found either in
Europe or America. Nor do I expect to find another such on this side of etemity.
As it is possible we all may be such as he was, let us endeavor to follow him as
he followed Christ!"
These words, "let us endeavor to follow him as he followed Christ!" show the profound feeling which Wesley had for Fletcher. These final words coming from Wesley at
the end of Fletcher's life indicated his complete imprimatur upon Fletcher's theology as a
standard for Methodism.
In a letter from John Wesley to Fletcher, dated October I I, 1783, Wesley wrote: "1
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am quite satisfied about your motives and you had from the beginning my Imprimatur.""
This term, "Imprimatur," comes from the New Latin imprimatur which means "let it be
printed." It is a technical term used to show official approval and a license to print especially under conditions of censorship. It implies that what is printed is by the directive of
the highest officials. This is the most absolute term which Wesley could have used to
show his complete and unqualified approval of Fletcher's writings. The term indicates
Fletcher's official status as speaking for Wesley ex officio and with Wesley's sanction.
There is not a stronger term which Wesley could have used to show his total identification with Fletcher's thoughts.
Wesley believed that Fletcher's intellectual abilities were superior to anyone whom he
knew, including George Whitefield." Wesley admired "the purity of the language," "the
strength and clearness of the argument," and "the mildness and sweetness of the spirit"
which typified Fletcher's writings. 29 His familiarity with the Scriptures, his knowledge of
Church history and theology, his competence in ancient and modern languages, his
understanding of world literature and world history, his comprehension of philosophy
and the science of his day," his artful and clear style of writing, and his saintly life provided the resources for him to articulate a theology of the Holy Spirit which arguably has
done more than any other writings to revive the work of God in the world—next only to
John Wesley.
Fletcher was recognized among all Methodists in the late eighteenth century and
nineteenth century as the joint-interpreter with John Wesley of Methodist doctrine. He
was dearly loved and highly respected among Wesley's preachers who affectionately
referred to him as "the great and good man, Mr. Fletcher?" John Watson, the first academic systematic theologian of Methodism, described Fletcher as "a man eminent for
genius, eloquence, and theological learning.""
One of Fletcher's admirers was Mr. Joshua Gilpin, a scholarly priest of the Church of
England. His description of Fletcher's writings and preaching was based on an intimate
acquaintance with him. He also edited and translated Fletcher's posthumous and highly
influential work, A Portrait of St. Paul. Gilpin wrote:
Had he aimed at celebrity as a public speaker, furnished as he was with the
united powers of learning, genius, and taste, he might have succeeded beyond
many, who are engaged in so insignificant a pursuit But his design was to convert,
and not to captivate his hearers; to secure their eternal interests, and not to obtain
their momentary applause. Hence, his speech and his preaching were not with enticing
words of man's wisdom, but in demonstration of the Spirit, and of power. He spake, as in
the presence of God, and taught, as one having divine authority. There was an
energy in his preaching, that was irresistible. His subjects, his language, his gestures,
the tone of his voice, and the turn of his countenance, all conspired to fix the
attention and affect the heart Without aiming at sublimity, he was truly sublime;
and uncommonly eloquent without affecting the orator."
It is generally known that Fletcher was a saintly person, but he was equally known as
a genius. One of his more recent biographers, George Lawton, has said that it is more
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appropriate to call him "a genius in the great company of the saints."" Lawton believes
that Wesley had greater organizational skills, but Fletcher's "writings reveal him as
Wesley's intellectual equal." 35 More recently, United Methodist theologian Albert Outler
has compared Fletcher's intellectual abilities as next only to Wesley's abilities and attainments." The significance of this connection between Fletcher and Wesley is symbolized
in a monument erected in the honor of John Fletcher in the City Road Methodist
Chapel in London, which Wesley built in 1777. Fletcher's monument is located to the
right side of the communion table and immediately beneath John Wesley's monument
At the top of Fletcher's monument is a sculpture of the Ark of the Covenant. On one
side is a sculpture of books entitled, "Checks" and "Portrait of St. Paul." On the other
side is a scroll with the theme, "With the meekness of wisdom." Located at the bottom is
a sculpture of a dove flying above pens and a roll of paper. The following epitaph composed by Richard Watson" was inscribed on the tablet:
Sacred to the Memory of
THE REV. JOHN WILLIAM DE LA FLECHERE,
Vicar of Madeley in Shropshire;
Born at Nyon, in Switzerland, The XII. of September
A.D. MDCCXXIX; Died the XIV. of August, MDCCLXXV.
A MAN EMINENT FOR GENIUS, ELOQUENCE, AND THEOLOGICAL LEARNING;
STILL MORE DISTINGUISHED FOR SANG!!! Y OF MANNERS, AND THE VIRTUES OF PRIMITIVE CERISTIANHY,
ADORNED WITH 'WHATSOEVER THINGS ARE PURE, WHATSOEVER THINGS ARE LOVELY;
AND BRINGING FORTH 'THE FRUITS OF THE SPIRIT; IN SINGULAR RICHNESS AND MATURITY.
THE MEASURE OF EVERY OTHER GRACE IN HIM WAS EXCEEDED BY HIS DEEP AND UNAFFECTED HUMILITY.
OF ENLARGED VIEWS AS TO THE MERIT OF THE ATONEMENT,
AND OF THOSE GRACIOUS RIGHTS WITH WHICH IT INVESTS ALL WHO BELIEVE.
HE HAD 'BOLDNESS TO ENTER INTO THE HOLIEST BY THE BLOOD OF JESUS;
AND IN REVERENT AND TRANSPORTING CONTEMPLATIONS,-THE HABIT OF HIS DEVOUT AND HALLOWED SPIRIT,THERE DWELT AS BENEATH THE WINGS OF THE CHERUBIM,
BEHOLDING THE GLORY OF GOD IN THE FACE OF JESUS CHRIST,' AND WAS 'CHANGED INTO THE SAME IMAGE;
TEACHING HIS OWN ATTAINMENTS, MORE THAN EVEN BY HIS WRITINGS, THE FULLNESS OF EVANGELICAL PROMISES,
AND WITH WHAT INTIMACY OF COMMUNION MAN MAY WALK WITH GOD.
HE WAS THE FRIEND AND COADJUTOR OF THE REV. JOHN WESLEY,
WHOSE APOSTOLIC VIEWS OF THE DOCTRINES OF GENERAL REDEMPTION, JUSTIFICATION BY
FAITH, AND CHRISTIAN PERFECTION, HE SUCCESSFULLY DEFENDED,
LEAVING THE FUTURE AGES AN ABLE EXPOSITION OF 'THE TRUTH WHICH IS ACCORDING TO GODLINESS,
AND ERECTING AN IMPREGNABLE RAMPART AGAINST PHARISAIC AND ANTINOMIAN ERROR,
IN A SERIES OF WORKS, DISTINGUISHED BY THE BEAUTY OF THEIR STYLE, BY FORCE OF ARGUMENT,
AND BY A GENTLE AND CATHOLIC SPIRIT; AFFORDING AN EDIFYING EXAMPLE OF 'SPEAKING
THE TRUTH IN LOVE,'
IN A LONG AND ARDENT CONTROVERSY.
FOR TWENTY-FIVE YEARS, THE PARISH OF MADELEY WAS THE SCENE OF HIS UNEXAMPLED PASTORAL LABOURS;
AND HE WAS THERE INTERRED, AMIDST THE TEARS AND LAMENTATIONS OF THOUSANDS,
THE TESTIMONY OF THEIR HEARTS TO HIS EXALTED PIETY,
AND TO HIS UNWEARIED EXERTIONS FOR THEIR SALVATION;
BUT HIS MEMORY TRIUMPHED OVER DEATH;
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AND HIS SAINTLY EXAMPLE EXERTS INCREASING INFLUENCE IN THE CHURCHES OF CHRIST,
THROUGH THE STUDY OF HIS WRMNGS, AND THE PUBLICATION OF HIS BIOGRAPHY.
IN TOKEN OF THEIR VENERATION FOR HIS CHARACTER,
AND IN GRATITUDE FOR THE SERVICES RENDERED BY HIM TO THE CAUSE OF TRUTH,
THIS MONUMENT WAS ERECTED BY THE TRUSTEES OF THIS CHAPEL, A.D. MDCCXXII

Certainly this monument and the commemoration written by Richard Watson eloquently speak of the towering influence of John Fletcher upon the development of
Methodist doctrine and practice. This monument and its location directly under Wesley's
monument reminds us that Methodist history will never be appreciated and understood
adequately without reference to the saintly, scholarly influence of John Fletcher.
A significant part of Fletcher's effectiveness as an apologist for Methodism was his
saintly life. Much could be written about the Christ-like impression which he made upon
his world, but the following comments by fames Ireland are typical. Ireland was one of
Fletcher's most beloved friends. He was a wealthy merchant who contributed heavily to
the Methodist cause. After Fletcher's untimely death, he wrote the following words to
Fletcher's widow, Mary Fletcher, October 6, 1786:
I never saw Mr. Fletcher's equal. On him great grace was bestowed. What deadness to the world! What spiritual mindedness! What zeal for souls! What communion with God! What intercourse with heaven! What humility at the feet of Jesus!
What moderation towards all men! What love for the poor! In short, he possessed
the mind which was in Christ Jesus."
Before Fletcher's writings had come to be so widely read by the religious world in
Britain in the 1770s, it was estimated that the majority of English Evangelical believers
were Calvinists." At the Methodist school at Trevecca it was estimated three out of
every four students were Calvinist." Undoubtedly as a result largely of Fletcher's pen,
Wesley could say in 1778 that "not one in ten, not one in an hundred, if we look
through the nation, have the least esteem for Absolute Predestination.'
In 1805, Joseph Benson wrote his biography of John Fletcher and noted that
Methodists "are almost universally great admirers of Mr. Fletcher.' In 1882, Luke
Tyerman wrote a significant work on the life of John Fletcher. He noted that "Retcher's
'Checks' are as much read to-day as they were a hundred years ago. The demand for
them increases almost every year, both in England and in America; and they are found
in every land where Methodism has been founded.""
Abel Stevens in The History of Methodism said essentially the same thing, except even
stronger:
No polemical works of a former age are so extensively circulated as these
'Checks.' They are read more to-day than they were during the excitement of the
controversy. They control the opinions of the largest and most effective body of
evangelical clergymen of the earth. They are staples in every Methodist publishinghouse. Every Methodist preacher is supposed to read them as an indispensable
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part of his theological studies, and they are found at all points of the globe whither
Methodist preachers have borne the cross. They have been more influential in the
denomination than Wesley's own controversial writings on the subject."

In the same vein John Fletcher Hurst in 1902, expressed the judgment that "Hetchef s
masterpiece remains to this day a really valuable contribution to the literature of an agelong dispute" and that "every Methodist preacher reads the Checks as an indispensable
part of his studies."" Hurst was a noted scholar, author, and did post-graduate studies in
Germany, where he became well informed of the latest developments in philosophy
and theology at a time when traditional Methodism was beginning to be swept away by
the tide of the newly emerging Liberalism associated with Borden Parker Bowne. He
became a professor of historical theology at Drew Seminary in 1871, and then became
its president in 1873. Eventually, he became the thirty-second bishop of the Methodist
Episcopal Church in 1880. 46 Hurst supported Fletcher's interpretation of holiness and he
believed that Fletcher's writings were more influential in counteracting Calvinism than
Wesley's own writingsfHe said that Fletcher's writings "constitute the greatest prose
contribution to the literature of the Methodist awakening as do Charles Wesley's hymns
to its poetry. "48
This assessment of the importance of Fletcher for original Methodism has been reaffirmed in the History of American Methodism (in three volumes) which was commissioned
by action of the General Conference of the Methodist Church in 1956 and published in
1964. This study pointed out that the "origins of Wesley's Methodism in America are
not clearly known by contemporary research."" As an example of this lack of understanding this study shows that it was Wesley's idea to ordain the American preachers,
not Coke's. Fletcher's role in this ecclesiastical decision was particularly noted," namely,
that he encouraged Wesley to establish American Methodism as an independent
denomination and that he had wanted to come to America to take an active role if his
health had permitted.'
Fletcher's role as an authoritative source of Methodist doctrine was also affirmed in
this official study, placing his Checks to Antinomianism alongside the Discipline, Wesley's
Notes upon the New Testament and several editions of Wesleyan hymns." This officially
authorized history of Methodism also noted that just as soon as The Arminian Magazine
was successfully established as a continuing literary journal in America in 1813, "the
experiences and insights of John Wesley and John Fletcher were repeated time and again
within early American Methodism.' This study cited the editors of The Arminian
Magazine in America as especially wanting to promote a wider understanding of
Methodist doctrine as taught by John Wesley and John Fletcher." This study quoted
Bishop Asbury as highlighting "Fletcher's and Wesley's most excellent parts." 55 This study
further showed that "many an early American Methodist" "read himself full of Fletcher's
Checks and Wesley's Sermons, which besides his Bible, were the only books within his
reach." This study pointed out that Bishop Asbury's dependence upon Fletcher and
Wesley was typical of all Methodist preachers." Even more recently it has been observed
in The Historical Dictionary of Methodism (1996) that Fletcher's Checks to Antinomianism
was regarded in Methodism as "one of its principal textbooks in both Britain and
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America.""
It has been pointed out by the editors of the recent edition of The Works of John
Wesley that the "the Sermons—the Notes—the Hymns ... are the standard books of
Wesleyan doctrine. Only the Sermons and Notes are 'official documents; but it is highly
doubtful whether without the Hymns there could have been a Methodist revival."" As
the official study of the history of American Methodism (commissioned in 1956 and
published in 1964) has pointed out, Fletcher's writings were also decisive and functioned
as one of the standards of Methodist doctrine.
FLETCHER'S PREACHING AND THEOLOGY SHAPED EARLY METHODISM
Fletcher's influence in American Methodism (as well in Britain) was profound. His
Checks to Antinomianism were reprinted for the Methodist Episcopal Church eight different times in the nineteenth century alone. The last two editions were published by the
printing agency for the Methodist Episcopal Church in New York in 1889, and for the
Methodist Episcopal Church, South, in Nashville, Tennessee, in 1898. His complete
Works were reprinted twenty-two times throughout the nineteenth century with the last
edition being in 1883.

The Life of John Fletcher was first written by John Wesley, and then it was rewritten by
Joseph Benson in 1804 at the request of the British General Conference. It was subsequently published twenty-seven times with the 1898 edition being the last one.
Seventeen of those editions were for The Methodist Episcopal Church, and ten editions
were for British Methodism. Sixteen thousand copies were printed for the 1837 edition
published in New York.
Christian Perfection, An Extract from John Fletcher was published and reprinted in 1796,
1837, 1844, 1852, 1855, 1857, 1861, and 1875, by the publishing agency for the
Methodist Episcopal Church. Portrait of St Paul was reprinted nine times, mostly in New
York for the Methodist Episcopal Church. According to The National Union Catalog,
which lists all publications prior to 1956, there were 174 different printings of Fletcher's
various books in the nineteenth century." This remarkably large number of reprints of
Fletcher's writings shows that his views of Methodist doctrine formed the thinking of
American and British Methodism from its inception. It further proves that Fletcher's writings in the nineteenth century did in fact "control the opinions of the largest and most
effective body of evangelical clergymen of the earth." It further shows that Methodist
preachers everywhere were accustomed to speaking of full sanctification in terms of the
Pentecostal baptism with the Spirit since that was Fletcher's key category, as Wesley also
noted in his original biography of Fletcher.'
Fletcher's Pentecostal view of full sanctification characterized American Methodism
from its very beginning including Francis Asbury and Thomas Coke. We have in the
B.L. Fisher Library Archives at Asbury Theological Seminary examples of how early
Methodist preachers used Pentecostal nomenclature for describing Wesley's view of full
sanctification. Simply browsing through The Arminian Magazine will also show how
extensively language such as "filled with the Spirit" was used to define the meaning of
being perfect in love.
Wesley's later sermons, like 'The General Spread of the Gospel," "The Mystery of
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Iniquity," and 'The Signs of the Times," show that Wesley explicitly linked perfection
with Pentecost. Reading these sermons of the later Wesley in The Arminian Magazine
(where they were first published), alongside other writings such as Fletcher's and
Benson's which linked Pentecost and perfection, generates an overwhelming sensation
of Wesley's agreement with that emphasis.
According to Clarke's autobiography, while he was attending the Bristol annual conference, early in the morning on August 3, 1783, he heard "Mr. Bradbum preach on
Christian perfection, from I John iv.19." (It should be noted that Bradbum also felt especially indebted to John Fletcher, and he too equated Pentecost with Christian perfection"). Then at 10 am., Clarke heard Wesley preach on the text Acts 1:5, "Ye shall be
baptized with the Holy Ghost" Later during the day, again he heard Wesley preach on
the text, "Let us go on to perfection," (Heb. 6:D. 62 Clarke also noted that when Wesley
came into his district of Norwich in October 1783, he heard Wesley preach a sermon
on the text, "They were all baptized with the Holy Ghost."" Within the space of one
month, Clarke heard Wesley preach two sermons on the baptism with the Holy Ghost.
We know from Clarke's writing that he also linked Pentecost and Christian perfection.
In his Commentary on the Book of Acts, Clarke writes: "John baptized with water, which
was a sign of penitence, in reference to the remission of sin; but Christ baptizes with the
Holy Ghost, for the destruction of sin [=entire sanctification]."
The term "baptism with the Holy Spirit" was thus an encoded phrase for Christian
perfection, which Fletcher had crystallized in the preaching and thinking of Methodists
through his Checks to Antinomianism. But Fletcher's preaching throughout the Methodist
movement further influenced the wide acceptance of this interpretation. For this was a
prominent theme in his preaching. At the Leeds annual conference in 1781, Hetcher
preached on his doctrine of dispensations according to a letter written by Joseph Pescod
to his wife while he was attending the conference. He reported that Fletcher's second
point in his message was "the promise of the Holy Ghost, whom our Lord told His disciples He would send after His ascension. The dispensation of the Spirit is to renew us
after the image of God; which implies light, and power, and love.... I think I never heard
a sermon to be compared with it. I wish I could tell you every word." Pescod then
added this comment to his wife: "I had, also, the happiness to receive from his hand the
bread in the sacrament of the Lord's Supper. The ordinance was administered in the old
church, by Mr. Wesley, Mr. Fletcher, and nine other Clergymen:"
We also have Wesley's favorable response and positive evaluation of this specific sermon. After listening to it, Wesley recorded in his diary that he was not at all surprised
that Fletcher was such a popular preacher among the Methodists. Wesley's preachers
used Pentecostal nomenclature freely, and Wesley did too. Joseph Benson wrote an
essay on 'Thoughts on Perfection" which Wesley published in The Arminian Magazine in
October 1781. This was only two months after Fletcher had preached on this same subject at the Leeds Conference. In his essay, Benson highlighted the baptism of the Holy
Spirit as the means of attaining Christian perfection: "God may, and ... does, instantaneously so baptize a soul with the Holy Ghost and with fire, as to purify it from all dross, and
refine it like gold, so that it is renewed in love, in pure and perfect love." Benson also published a treatise on sanctification two years later which also linked being filled with the
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Spirit and holiness.
One of the first preachers Wesley sent to America was Joseph Pilmore. His diary
notes show that he too regularly preached on the baptism with the Holy Spirit." We
know that Pilmore preached, along with John Fletcher and Henry Moore, at Wesley's
annual conference in Leeds in 1784" Henry Moore was also greatly influenced by
Fletcher, and Fletcher referred to "the pious &c learned Dr. Henry Moore" as one who
specifically affirmed the baptism of the Holy Spirit (See Fletcher's essay on the new birth
in this issue of the journal.)
One of Asbury's preachers, Elijah R. Sabin, preached a sermon on Christian
Perfection and later published it under the title, "Christian Perfection Displayed and the
Objections Obviated: Being the Substance of Two Discourses Delivered at Warwick,
Rhode Island, September 13, 1807." It explicitly located the basis for full sanctification in
Pentecost, highlighting Acts 2 and being filled with the Holy Spirit
In the imprints of The Life of the Rev. John Fletcher following the first edition of 1804,
Benson added an appendix in order to answer the charge that Fletcher's concept of the
Pentecostal baptism with the Spirit was an unrealistic aspiration for human beings and
that Fletcher himself never professed to experience it for himself. The significance of this
appendix shows how deeply established Fletcher's concept of the baptism with the Spirit
was and that even his non-Methodist detractors understood its significance for
Methodism. Benson writes:
Speaking of "the Promise of the Father," or the gift of the Holy Spirit, including
that rich blessing of union with the Father and the Son, mentioned John xvii.21,
they [the reviewers of The Christian Observer] observe, "Upon this sublime and
important subject, much occurs in the course of this volume [The Life of the Rev.
John Fletcher]. But though we think that in the present day it is not sufficiently considered, even by religious persons, we are clearly of opinion that, both as to his
expectations and expressions, relative to the gift of the Holy Spirit, Mr. Fletcher
exceeded the boundaries which are prescribed to us in Scripture. It appears also, in
fact, that he never did experience that fullness of manifestation which he seems to
have looked for so earnestly for so many years. Indeed, to expect another
Pentecost, as Mr. Fletcher evidently did, is, as we conceive, wholly unscriptural,
and can tend only to spiritual delusion."
Benson's reply to this criticism was a lucid explanation of Fletcher's view of Pentecost
and its importance for Methodists everywhere. He showed that Fletcher was not the
fanatic and literalist which his critics imagined him to be. Benson noted that he particularly knew Fletcher intimately and consequently he knew the importance of this subject
and its meaning.
As the subject is of peculiar importance, I must be allowed to dwell a little upon it.
This is a point which I can speak upon with assurance, having very frequently conversed and corresponded with Mr. Fletcher upon it, so that I knew his views thereon perfectly. Now the questions are, What did he expect himself? What did he
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teach others to expect? And what did he himself experience? "He expected," say
the conductors of that Miscellany, "another Pentecost" In some sense he did; but
not in the sense they imagine. He expected a Pentecost, not literally, but figuratively speaking. Did he expect cloven or distinct tongues of fire to rest upon him, or
the gift of tongues, or that of prophecy, so called, or of healing? Did he expect to
be enabled to raise the dead with a word or a touch? by no means: he looked for
nothing of this kind. He expected only those ordinary operations and graces of the
Spirit in a full and mature state which the holy Scriptures declare to be essential to
the character of a true and perfect Christian. He expected "the spirit of wisdom
and revelation, in and by the knowledge of Christ, that the eyes of his understanding being enlightened, he might know what was the hope of his calling, and what
the riches of the glory of his (God's) inheritance in the saints, and what the
exceeding greatness of his power towards those that believe." He expected that his
"faith should grow exceedingly," that his "love should abound more and more in
knowledge, and in all (.41qqfi s21) sense and feeling," even the love of God, of his
people, and all mankind, "shed abroad in his heart by the Holy Ghost given unto
him." He expected to be "filled with joy and peace through believing, and to
abound in hope, by the power of the same Holy Ghost." He expected to be
stamped with that divine image of God which he had lost by the fall, to be a partaker of a divine nature, to be sanctified wholly, to "grow up into Christ his living
head in all things," and to arrive at the measure of the stature of his fullness, being
"filled with all the" communicable "fullness of God," and "conformed to the image
of his Son." And what he expected himself, he taught others to expect, and urged
them continually to press to this "mark for the prize of the high calling of God in
Christ Jesus."

Benson defended Fletcher's link between Pentecost and perfection, and he showed
that Fletcher encouraged others to experience this baptism for themselves. He also
affirmed that Fletcher was himself a recipient of this experience.
Now who will take upon him to say that Mr. Fletcher was in an error in this,
and that we have no authority from Scripture to look for such things? But, say
these Christian Observers, "It appears, in fact, that he never did experience that
fullness of manifestation which he seems to have looked for so eamestly, for so
many years." No! I think, on the contrary, it appears that he did experience it, at
least in a very high degree.
Benson engaged in a lengthy account of the evidence that Fletcher did receive his
Pentecostal experience, while at the same time noting that Fletcher insisted that one
must always continue to grow in grace and experience yet more and more of God's
love. Perfect love is a quality of pure love which increases in quantity daily as one grows
in grace. Benson further noted, that though the Checks to Antinomianism were written in
a controversial setting, Methodists owe to Fletcher their "vindication" as a religious group
of people. He further noted that Fletcher formed the thinking of Methodists everywhere

111

The Rediscovery of Pentecost in Methodism

19

and that "thousands have received so much edification" from his writings. He concluded
this appendix encouraging Methodist laypeople and preachers to embrace Fletcher's theology and piety, "that they should be followers of him, as he was of Christ.'
If Benson could say in an appendix in this second edition that thousands had read
Fletcher and were shaped in their thinking by his writings, then certainly many more
thousands of Methodists had read him by the time Benson's biography of Fletcher had
been reprinted twenty-seven times in the nineteenth century, along with the many other
imprints of his works. Also Fletcher's personal testimony to having experienced the baptism with the Holy Spirit and being made perfect in love was written down by Hester
Ann Rogers shortly after she had heard him give it, and it was distributed widely.
Thomas Coke quoted it in the funeral sermon of Hester Ann Rogers." It was included
in the Life of Bramwell, another prominent Methodist preacher. It was also quoted in the
widely-read Guide to Christian Perfection in 184569
UNDERSTANDING WESLEY MEANS UNDERSTANDING FLETCHER
Fletcher's life and personal experience of holiness were universally known and
respected until the end of the nineteenth century. Today he is scarcely known?' The
demise of Fletcher's influence coincided with the demise of Wesley's influence toward
the end of the nineteenth century when theological Liberalism literally swept through
official Methodism. The newer generation of Methodist scholars at the end of the century considered Fletcher's relevance to be confined to his own day because he was considered uninformed by modem critical scholarship." Few, if any Methodist-related preachers, have today ever read anything written by this scholar. This is in large part the reason
why early, classical Methodist doctrine (especially the emphasis on Pentecost) is so misunderstood and unappreciated by twentieth-century Wesleyans. This is, in part, the reason why Wesley's later thinking is relatively unknown, as Albert Outler has noted."'
Fletcher placed the ideas of Wesley in their larger context of church history and theology
and gave them an intellectual penetration unequaled in Methodist history, and his interpretation of Wesley became the standardized view of Wesley and his thoughts—until the
end of the nineteenth century.
One of Wesley's hand-picked men as a leader of Methodism was Henry Moore, who
lived in Wesley's home for a time as his assistant." He predicted in 1817, that Fletcher's
"admirable writings will live while piety and leaming are honoured in the earth" and that
those who never had the opportunity to know him personally will "acknowledge his
great superiority.' Assuming that "piety and teaming" are still present "in the earth," it is
obvious that Moore was not altogether accurate in thinking that future generations
would self-consciously benefit from Fletcher's writings. What is particularly evident is that
Fletcher's interpretation of Wesley which shaped early Methodism has been bypassed,
resulting in a misunderstanding of the real, historical Wesley. If Jesus could only be properly understood through his closest friends and disciples, this is also generally true of any
religious leader. Certainly "the whole Wesley" cannot be reconstructed by Wesley scholars today—without looking through the lens of John Fletcher.
From the very beginning of their friendship, Wesley was deeply attached to John
Fletcher like no one else—except Charles Wesley. In his biography of Fletcher, Wesley
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noted: "Nor was ours a slight or ordinary acquaintance; but we were of one heart and of
one soul. We had no secrets between us for many years: we did not purposely hide anything from each other. From time to time he consulted me, and I him, on the most
important occasions." Wesley further mentioned the deep affection that they had for
each other: "He told me in one of his letters, (I doubt not from his heart,) ... With thee I
gladly would both live and die. — Wesley's biography was prompted by "the strongest
ties" which they felt for each other.'
Fletcher had emigrated to England from Switzerland in 1752 at the age of twentythree.' He was employed as the tutor for the two sons of a wealthy merchant, Mr.
Thomas Hill. Because of his mystical inclinations, Mrs. Hill once jokingly remarked that
she would not be surprised "if our Tutor does not turn Methodist by-and-by." Fletcher
had never heard of Methodism, but when Mrs. Hill told him "the Methodists are a people that do nothing but pray: they are praying all day and all night,"" he was determined
to get acquainted with them. And shortly after this incident when he was twenty-five
years old he joined a Methodist society. In 1755, through the preaching of the
Methodists, Fletcher felt the assurance of his justification by faith."
Fletcher received his college education from the academy in Geneva (later to become
the University of Geneva), where he pursued "the usual course of study."" He also pursued further studies in languages (including Hebrew) and mathematics. One of his special areas of studies was divinity.' Since he was seven years old,' he desired to be a minister, but he abandoned those plans temporarily when he decided to come to England.
He soon resumed his intentions to enter the ordained ministry and began to prepare for
the priesthood in the Church of England.
Since John Wesley became his "spiritual guide,"" Fletcher sought Wesley's advice in a
letter of December 13, 1756, about entering the ordained ministry.' Within three
months of seeking Wesley's advice, Fletcher received his deacon's orders and his priest's
orders. Immediately on the same day of his ordination as a priest he hurried to West
Street Chapel to assist Wesley in serving Holy Communion." Fletcher had brought to
Wesley's attention three months earlier his need for assistants to help him serve Holy
Communion. Fletcher observed how quickly Holy Communion had to be served
because Wesley lacked help, and as a consequence the work of God's grace was being
hindered. For these early Methodists, the sacrament of the Lord's Supper was a primary
means of receiving the converting and sanctifying grace of God. As an example, Charles
Wesley records in his journal for September 1740, that while receiving the Lord's
Supper, he experienced the perfection of love." So the very day that Fletcher was
ordained as a priest he went immediately to help Wesley serve this sacrament because
of its evangelistic usefulness.
In his Journal of 1757, Sunday, February 27, Wesley wrote: "Finding myself weak at
Snowsfields, I prayed (if he saw good) that God would send me help at the chapel. And
I had it ... As soon as I had done preaching Mr. Fletcher came, who had just been
ordained priest, and hastened to the chapel on purpose to assist lin the administration of
the Lord's supper], as he supposed me to be alone:" On Sunday, March 20, Wesley
entered this note in his Journal: "Mr. Fletcher helped me again. How wonderful are the
ways of God! When my bodily strength failed, and none in England were able and will-
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ing to assist me, He sent me help from the mountains of Switzerland; and an help mate
for me in every respect: where could I have found such another?""
For the next three years after his ordination, Fletcher worked closely with John
Wesley. He preached for him in his chapels in the London area from 1757 to 1760?
Fletcher developed a highly respected reputation and was well-liked by Methodists
everywhere. He quickly became the most influential person in Methodism next to John
Wesley. He became known as a "saint" without ever pretending to be one. Wesley
noted that he was endowed with a talent for courtesy "in which there was not the least
touch either of art or affectation. It was pure and genuine, and sweetly constrained him
to behave to everyone (although particularly to inferiors) in a manner not to be
described, with so inexpressible a mixture of humility, love, and respect. This directed his
words, the tone of his voice, his looks, his whole attitude, his every motion:"
A typical comment about the saintliness of Fletcher was made by Sarah Crosby, one
of the devout Methodist women leaders. She wrote down her early recollections of him
shortly after his death in 1785. She wrote:
It is eight or nine and twenty years since I was first favoured with his heavenly conversation, in company with Mr. Walsh and a few other friends, most of whom are
now in the world of spirits. At these seasons, how frequently did we feel
'The o'erwhelming power of saving grace!"
How frequently were we silenced thereby, while tears of love our souls
o'erflowed! It sweetly affects my soul, while I recollect the humility, fervour of spirit and strength of faith, with which dear Mr. Fletcher so often poured out his soul
before the Great Three One, at whose feet we have lain in holy shame and
silence, till it seemed earth was turned to heaven ...
I heard him preach his first sermon at West-street chapel. I think his text was,
"Repent, for the kingdom of heaven is at hand." His spirit appeared in his whole
attitude and action, though he could not well find words in the English language to
express himself; but he supplied that defect, by offering up prayers, tears, and
sighs, abundantly."
If Fletcher quickly developed the admiration of Methodists everywhere, he never felt
a competitive spirit with John Wesley. Fletcher's admiration for John Wesley was sincere
and profound. In a letter of May 6, 1757, Fletcher wrote to him.
There is generally upon my heart such a sense of my unworthiness that sometimes I
dare hardly open my mouth before a child of God; and think it an unspeakable honour to stand before one who has recovered something of the image of God, or sincerely seeks after it Is it possible that such a sinful worm as I should have the privilege to converse with one whose soul is besprinkled with the blood of my Lord?
The thought amazes confounds me; and fills my eyes with tears of humble joy."
Fletcher then expresses his sincere feeling that in spite of his own inadequacies he
must "presume to write to you, whose shoes I am not worthy to bear.""
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The intimate love and friendship which Fletcher felt for John Wesley was mutual.
Fletcher also won the admiration of George Whitefield and Charles Wesley. Fletcher
preached for Whitefield in London, and Whitefield sought for him to be his curate, but
Fletcher was unable because of his heavy commitments which he had already made."
Charles Wesley proved to be an invaluable friend to Fletcher. Nearly everything which
Fletcher wrote "passed under the eye and hand of Mr. Charles Wesley before it was
given to the world," as Thomas Jackson reports." At the age of twenty-eight, he also met
the Countess of Huntingdon. In her diary of March 19, 1758, she wrote: "I have seen
Mr. Fletcher, and was both pleased and refreshed by the interview. He was accompanied by Mr. Wesley, who had frequently mentioned him in terms of high commendation, as had Mr. Whitefield, Mr. Charles Wesley, and others, so that I was anxious to
become acquainted with one so devoted, and who appears to glory in nothing, save in
the cross of our Divine Lord and Master.""
Fletcher at this time was twenty-eight years old and Wesley was fifty-five years old.
Two years after this interview, the Countess of Huntingdon asked Fletcher to preach in
her chapels as time permitted him to do so since he was already so heavily committed
to preach for John and Charles Wesley." Fletcher also became a close advisor to the
Countess as she made preparations for opening up her college at Trevecca "
On October 17, 1760, Fletcher accepted the position of vicar at Madeley," and this
limited his time involvement in helping Wesley oversee the Methodist cause, but he
never relaxed his support of the Methodist movement Wesley's admiration for Fletcher
continued to be passed on to Methodists in general. His reputation as a Christlike man, a
capable preacher, and a respected scholar increased over the years. He often attended
Wesley's annual conferences, and he was warmly received and was showed the highest
respect by the Methodist preachers. His attendance at the 1777 annual conference at
Bristol was a remarkable event. A letter written by David Lloyd, a Church of England
priest, addressed to Adam Clarke on November 7, 1821, reveals the depth of affection
and respect shown to Fletcher.
Rev. and Dear Sir,—At the conference of the Methodist preachers, held at
Bristol in the year 1777, an interview took place between the Rev. Mr. Wesley
and the Rev. John Fletcher, of Madeley. I was both an eye- and ear-witness to the
facts I here relate. The Rev. Mr. Fletcher had for a long time laboured under the
effects of a deep-rooted consumption, which was then adjudged to be rapidly
advancing to its final crisis. He was advised by the faculty to make the tour of the
Continent, and to breathe his native air. He resided, at that time with Mr. Ireland,
a gentleman of known celebrity for the exercise of catholic love towards all such
as possessed the essential attributes of great and good men. On the forenoon of a
day, when the sitting of the Conference was drawing to a close, tidings announced
the approach of Mr. Fletcher. As he entered the vestibule of the New Room, supported by Mr. Ireland, I can never forget the visible impulse of esteem which his
venerable presence excited in the house. The whole assembly stood up, as if
moved by an electric shock. Mr. Wesley rose, a cathedra, and advanced a few
paces to receive his highly respected friend and reverend brother, whose visage
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seemed strongly to bode that he stood on the verge of the grave; while his eyes,
sparkling with seraphic love, indicated that the dwelt in the suburbs of heaven. In
this his languid but happy state, he addressed the conference, on their work and
his own views, in a strain of holy and pathetic, eloquence, which no language of
mine can adequately express. The influence of his spirit and pathos seemed to
bear down all before it. I never saw such an instantaneous effect produced in a
religious assembly, either before or since. He had scarcely pronounced a dozen
sentences before a hundred preachers, to speak in round numbers, were
immersed in tears. Time can never efface from my mind the recollection and
image of what I then felt and saw. Such a scene I never expect to witness again on
this side eternity. Mr. Wesley, in order to relieve his languid friend from the fatigue
and injury which might arise from a too long and arduous exertion of the lungs
through much speaking abruptly kneeled down at his side, the whole congress of
preachers doing the same, while, in a concise and energetic manner, he prayed for
Mr. Fletcher's restoration to health and a longer exercise of his ministerial labours.
Mr. Wesley closed his prayer with the following prophetic promise, pronounced in
his peculiar manner, and with a confidence and emphasis which seemed to thrill
through every heart, "He shall not die, but live, and declare the works of the
Lord." The event verified the prediction. Mr. Fletcher lived for eight succeeding
years, exerting all the zeal of a primitive missionary, and enjoying all the esteem of
a holy patriarch.
I am, dear, Sir, with high regard and esteem, your sincere friend and humble
servant,
David Lloyd'
The description of Fletcher as "exerting all the zeal of a primitive missionary, and
enjoying all the esteem of a holy patriarch" indicates the extent which his influence in
Methodism was destined to reach as a co-leader with Wesley as a result of his presidency of Trevecca College and his subsequent defense of Wesley's theology against the
Calvinist Methodists.
In his memorial sermon for Fletcher, Wesley expressed his deep affection and genuine appreciation for Fletcher and his contribution to Methodism. Wesley wrote:
I was intimately acquainted with for above thirty years. I conversed with him
morning, noon, and night, without the least reserve, during a journey of many
hundred miles; and in that time, I never heard him speak one improper word, nor
saw him do an improper action. To conclude. Many exemplary men have I
known, holy in heart and life, within fourscore years. But one equal to him I have
not known—one so inwardly and outwardly devoted to God. So unblamable a
character in every respect I have not found either in Europe or America. Nor do I
expect to find another such on this side of eternity.
As it is possible we all may be such as he was, let us then endeavour to follow
him as he followed Christ!"
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'LET US THEN ENDEAVOUR TO FOLLOW HIM AS HE FOLLOWED CHRIST!'

The early Methodists sensed their indebtedness to Fletcher as one who helped them
understand Wesley's doctrines and who modeled Wesley's idea of Christian perfection.
However, an unfortunate historiographical misrepresentation of Fletcher has developed
only in the past twenty-five years—that he and Wesley were at odds with one another
over the issue of the baptism with the Holy Spirit.'°' This is clearly not true, though there
was a brief period of a few months in 1771, when Wesley did misunderstand both
Joseph Benson and John Fletcher. I have just completed a manuscript which will be published in the next few months which shows the historical timeline from the beginning of
this brief controversy to its resolution. Recently uncovered information demonstrates
that the basic misunderstanding was located in Wesley's fear that Benson and Fletcher
had embraced a Zinzendorfian view of holiness. That is, Wesley thought that Benson
and Fletcher had restricted the witness of the Spirit to the experience of those fully sanctified, denying that "babes in Christ" also had the witness at least "sometimes." Once he
began writing his Checks to Antinomianism, Wesley was satisfied that Fletcher fully supported his theology. Indeed Fletcher insisted that his writings were only synthesizing the
various aspects of Wesley's Standard Sermons into a larger unity. Wesley was fully persuaded by Fletcher's accomplishments in doing that very thing, and Wesley's later sermons more explicitly connected Pentecost and Christian perfection. Most Wesley scholars today only know his Standard Sermons. Consequently, they often miss the real
Wesley whom the early Methodists knew from reading The Arminian Magazine which
contained Wesley's later sermons. The Arminian Magazine also placed Wesley's later sermons in the context of other interpreters of Wesley who gave the doctrine of holiness a
Pentecostal framework.
The clearest indication that Wesley approved of Fletcher's use of the baptism with the
Holy Spirit as a designation for full sanctification is his special abridged edition of
Fletcher's Equal Check to Antinomianism and Phariseeism. Wesley highlighted the portions
of that book which he thought most useful, and the very first paragraph which he
marked was Fletcher's use of the baptism with the Holy Spirit as the essence of Wesley's
distinctive doctrine. The fact that Wesley required his preachers to read Fletcher's writings further shows his approval of Fletcher's Pentecostal emphasis. For that Pentecostal
emphasis was Fletcher's primary means of explaining the doctrine of holiness, as Wesley
also reported in his biography of Fletcher—the only biography which Wesley ever wrote!
Wesley said that he chose Fletcher to be his successor of the Methodists because he
understood so clearly Methodist doctrine and because he was so well-liked universally
by all Methodists.'" Unfortunately Fletcher died at the age of fifty-five, but his widow,
Mary (Bosanquet) Fletcher, carried on his work. She was Wesley's favorite person, and
she often "preached" with Wesley throughout England. Henry Moore, one of Wesley's
most important assistants and an influential preacher, wrote The Life of Mrs. Mary Fletcher.
It formed one of the most important sources of devotional literature for Methodists.
Throughout her diary, Mary (Bosanquet) Fletcher used the phrase "the baptism of the
Holy Spirit" to describe the essence of Wesley's doctrine of Christian perfection.
In my forthcoming book on this subject I will show that there was a very small number of Methodists who at first resisted Fletcher's Pentecostal emphasis. I will also show
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that Wesley discounted that opposition, and it soon ceased. The documents included in
this special issue of The Asbury Theological Journal reflect some of that opposition.
RECENT UNPUBLISHED MANUSCRIPTS OF JOHN FLETCHER

In February and March of 1997, I went to the John Rylands Library of Manchester
University to do some research in the archival collection of John Fletcher. I learned from
the archivists that Fletcher's collection of manuscripts is the largest one in all of their
archival holdings, including John Wesley. These manuscripts are mostly just sitting there
waiting to be discovered and made available to the public. I also discovered that his wife,
Mary (Bosanque0 Fletcher, left quite a collection of letters and writings of her own. She
was the first woman Methodist preacher and a lay theologian as well. Her writings are
now in the process of being published under the auspices of the John Rylands Library.
What I came across were some significant unpublished manuscripts which were overlooked by Wesley's own friends, as well as his wife. Perhaps because of their unfinished
condition these manuscripts were judged to be unready for publication or perhaps it was
thought that they were already incorporated in Fletcher's other writings. In one instance,
a manuscript on the new birth (included in this issue of The Asbury Theological Journal)
may have been intentionally suppressed by his wife because she had once told Fletcher
that she disagreed with his larger use of the concept of "birth of the Spirit." She agreed
with his idea of the baptism of the Holy Spirit as the means of being perfected in love,
but she seemed to want to preserve "the birth of the Spirit" as a designation for all justified believers. However, Fletcher used the concept of the birth of the Spirit (as distinguished from birth of water) as another term for Christian perfection in his latest writings, including his masterpiece The Portrait of St. Paul, though it was not prominently featured as such. One could speculate that if this essay had been published, it is very likely
that "birth of the Spirit" as distinct from "birth of water" would have become an encoded
phrase for Christian perfection throughout Methodism.
This previously unpublished manuscript explains Fletcher's latest views on this subject,
and it shows that he particularly believed he was in agreement with John Wesley on the
distinction between the birth of water (justification) and the birth of the Spirit (full sanctification). The concept of being bom again has generally been used exclusively in the
Wesleyan tradition to refer to being justified by faith, but a more careful reading of
Wesley will show that he used it in a variety of ways, and not just for the moment of
one's justifying experience.
We are also publishing several other manuscripts for the first time ever with the permission of the John Rylands Library and the British Methodist Archival Committee.
These documents will certainly provide additional light on Fletcher's most recent thinking before his untimely death in 1785, especially in regard to his doctrine of dispensations. One document is a letter outlining Fletcher's proposal to Wesley conceming the
special connection between Methodism and the Church of England, which was published in part by J.F. Hurst in his History of Methodism. You will want to notice that in this

letter Fletcher appealed to him to seek permission from the archbishop to perform the
rite of confirmation for Methodists. Wesley never did this apparently, but the rite of confirmation is one of the things which linked Wesley's doctrine of holiness to the Early
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Church Fathers.
In fact, Wesley's neglect of this rite was also typical of the so-called Macarius (fourth
century AD.) whose Fifty Homilies highlighted the baptism of the Holy Spirit and the
perfection of love, cleansing from sin, and the full assurance of faith through the witness
of the Spirit without making any reference to the initiation rites (such as water baptism
or the laying on of hands). Macarius' writing reflected the theology of the greatest of the
Early Church Fathers, Gregory of Nyssa. Macarius' influence on Wesley was also significant John Fletcher quoted extensively from Macarius to show that a Pentecostal interpretation of Christian perfection represented the views of the Early Church Fathers.
George A. Maloney, a Roman Catholic patristic scholar, made available in 1992 a
new and quite readable edition of the writings of Macarius. These writings clearly show
that Fletcher's interpretation of the Early Church Fathers as believing that the baptism
with the Holy Spirit was the means of Christian perfection was accurate. Maloney
writes: "The preponderant accent is ... placed on the personal and intimate experience of
fire and baptism in the Holy Spirit that effects a mystical oneness with the indwelling
Jesus Christ."'" Maloney further writes:
Macarius is one of the first witnesses of what modem Christians would call the
baptism in the Holy Spirit. He conceives this to be an ongoing process of surrendering to the indwelling guidance of the Holy Spirit to the degree that the individual cries out for the Spirit to heal the roots of sinfulness that lie deeply within the
soul. When one begins consistently to give himself or herself over entirely to seeking the love of Christ in all things, then, according to Macarius, that person is
receiving the baptism in the Holy Spirit of Jesus Christ. The sign of the true
progress in the baptism of the Spirit is the continued desire to surrender to the
Spirit's gifts, especially faith, hope, and love.'"
After one has read these manuscripts of Fletcher, it would be quite instructive to read
The Fifty Homilies of Macarius to see and compare the striking similarities.

The manuscript entitled 'The Language of the Father's Dispensation" was the most
difficult one to decipher. The other manuscripts are written in beautiful, artistic handwriting (though some smudges made it at times difficult to read), but this particular one was
still in a very rough draft format. Fletcher referred to this manuscript in a letter to Joseph
Benson,'" where he mentioned that he was in the process of putting it together, but his
ill health and untimely death prevented him from finishing it. For the first time, this essay
in its rough draft format is available for the public to read.
Some significant views of Fletcher are expressed in it, especially regarding his interpretation of Wesley's Aldersgate experience. Though Fletcher does not specifically mention
it, he does identify Wesley as a justified believer before he ever went to Georgia. The
clear implication of Fletcher's view is that Wesley's sanctifying experience was his
Aldersgate experience when he received the strong witness of forgiveness of sins. Since
Wesley linked Christian perfection to the abiding witness of the Spirit, the full assurance
of faith, and the clear perception that one's sins were forgiven, it could be argued that
Fletcher's interpretation is convincing. In his sermon on "The Almost Christian," Wesley
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identified himself as an "almost Christian" before his Aldersgate experience, and then he
described being a real Christian in terms of being made perfect in love, which he implies
was his own experience after Aldersgate. Of course, the discussion about Wesley's experience of holiness has been often addressed, and we probably can never be sure about
his own perception. We know that he was often ridiculed in the media of his day for his
doctrine of Christian perfection, and being such a well-known public figure, Wesley
undoubtedly kept a low profile of his own private experiences, though he did insist that
others give testimony to being made perfect in love. We thus do not know what Wesley
thought of Fletcher's interpretation since this essay was never published and since
Wesley probably never read this very rough copy. However, it is highly likely that
Fletcher talked personally to Wesley about this matter because of their frequent and intimate life together. I personally think that Hetcher may well be correct on this issue.
In this essay on "The Language of the Father's Dispensation, " Fletcher clearly articulates the many advantages of his doctrine of dispensation. It portrays a spirit of inclusiveness and Christian charity toward others whose theological understanding and spiritual
development may be different from one's own. His unfinished and brief essay "A
Charimeter" is an interesting way of using a spiritual thermometer.
Reading these manuscripts will certainly not replace the value of reading his published works, especially his Checks to Antinomianism. These manuscripts are in a fragmentary and incomplete condition, and thus they do not represent Fletcher's more polished
style of writing. They will, however, fumish significant information to the current discussion regarding the role of Fletcher as Wesley's chief apologist.
THOMAS COKE BORROWED SIGNIFICANTLY FROM FLETCHER'S ESSAY ON THE BIRTH OF
THE SPIFUT

You will want to pay close attention to the last paragraph of Fletcher's essay on the
new birth. One of Thomas Coke's scholarly writings was his Commentary on the New
Testament, published in 1803. In his commentary on Acts 2, Coke notes that the baptism with the Holy Spirit on the day of Pentecost meant five things: the beginning of the
Christian Church, power to witness, strength to live the Christian life, miraculous gifts as
proofs of Christianity, and full sanctification.'" Coke particularly noted the changes in the
lives of the disciples after Pentecost as they were no longer influenced by camal passions.'" He highlights the sanctifying power of the Holy Spirit given on the day of
Pentecost He writes:
To watt cleanse Laptize with the Holos and sanctifyare commonly synonymous in Scripture; hence the phrase of beg baptized with the Holy Ghost
which is elsewhere called being baptized with fire, to signify the universal and intimate purification of the inmost springs of action thereby. With this view the
prophet Malachi compares the Spirit IQ a refiner Qf gold ar silver destroying the
dross, and separating all heterogeneous particles from those metals by force of fire,
till they are reduced to perfect purity. Thus the Spirit sanctifies the soul, by abolishing all sordid inclinations, by purging away the multiplicity of carnal desires, and
reducing all the powers of the mind to one simply constant pursuit, viz. that of
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God's glory. This renders the soul holy, that is to say, pure, all of a kind, concentered in the end of its creation, even the glory of its Maker,'"

When I came across the word, "concentered," in Coke's commentary, I realized that I
had recently seen that same word somewhere else. I went back to my "Fletcher notes"
taken in the John Rylands Library, and I discovered that Coke had borrowed extensively
from Fletcher's unpublished manuscript on the new birth. Fletcher had written an earlier
"sermon" on the new birth in French before he had developed his doctrine of dispensations. Henry Moore translated it in 1795, perhaps thinking it was the "essay" which
Fletcher once referred to in his letters to Mary Bosanquet before they were married.'
But the later "essay" was not the same in emphasis as his earlier "sermon." Fletcher
talked about this essay to Mary Bosanquet in a letter on March 7, 1778:
Your letter did not reach me till after it had lain here, at the post office, several
days [in Marseilles].
I cannot be answerable for what the person you mention thinks of Mr. Wesley
or me, or our sentiments. Nothing is more common than to see people drawing
rash inferences from premises which are partly false and partly true. 1 can only
answer for myself, and for what I deem to be the truth.
If you ask me what I think to be the truth with respect to Christian perfection, I
reply, my sentiments are exposed to the world in my essay on 'Christian
Perfection,' and in my essay on Truth,' where I lay the stress of the doctrine on
the great promise of the Father, and on the Christian fullness of the Spirit. This I have
done more particularly in a treatise on the 'Birth of the Spirit; which treatise is not
yet published. I do not rest the doctrine of Christian perfection on the absence of
sin,—that is the perfection of a dove or a lamb; nor on the loving God with all one's
power for I believe all perfect Gentiles and Jews have done so; but on the fullness
of that superior, nobler, warmer, and more powerful love, which the Apostle calls
the love of the Spirit, or the love of God shed abroad by the Holy Ghost, given to the
Christian believers, who, since the Day of Pentecost, go on to the perfection of the
Christian dispensation.
You will find my views of this matter in Mr. Wesley's sermons on Christian
Perfection and on Spiritual Christianity [Tyerman probably miscopied this; it
should say "Scriptural Christianity"]; with this difference, that I would distinguish
more exactly between the believers baptized with the Pentecostal power of the
Holy Ghost, and the believer who, like the Apostles after our Lord's ascension, is
not yet filled with that power.
I own to you, Madam, that I have been much surprised to see the gross inattention to, and unbelief of, the promise of the Father among believers of various classes. It is the sun among the stars, and yet some can hardly distinguish it. When I
preached it to the Calvinists in Wales [at Treveccal, they called it Mr. Wesley's
whim. When 1 have spoken of it to our brethren, some have called it Lady
Hungtingdon's whim; and others have looked upon it as a new thing; which to me
is the strongest proof that this capital Gospel doctrine is as much under a cloud
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now as the doctrine of justification by faith was at the time of the Reformation.
Should you go back by way of London, my essay on the Birth by which we
enter into the Kingdom in the Holy Ghost is in the hands of Miss Thornton, Mrs.
Greenwood's sister, who will give it you if think worth while to look into it. I build
my faith not on my experience, though this increases it, but upon the revealed
truth of God.
Luke Tyerman in his classic biography of Fletcher, Wesley's Designated Surrnsor, mistakenly thought that Fletcher's reference in this letter was to his earlier sermon on the
new birth translated by Henry Moore,"° but Fletcher referred to it as "treatise" and not
as a sermon. It was also one he was preparing to have published, which would hardly
been a reference to a sermon he had preached possibly twenty years earlier.
When he wrote this letter to Mary Bosanquet (later to be his wife), Fletcher was fifty
years old and in Switzerland (from December 1777 to April 1781) where he was currently writing another work, The Portrait of St. Paull" Fletcher died before he was able to
publish this treatise on Paul, though it was later published and included in his Works. The
Portrait of St. Paul circulated widely among Methodists as a supplement to Wesley's A
Plain Account of Christian Perfection. Francis Asbury was especially deeply affected by it' ' 2
For whatever reason, his treatise on the birth of the Spirit was overlooked and never
published. It is understandable that it would seem to be too incomplete to be published
at first glance because written on the first page of the manuscript is "page 52, Section V."
Yet it was in that form circulated around London while Fletcher was visiting Switzerland.
I noticed that the manuscript had a number of wax seals (which were used to seal a letter) applied to it as if it had been passed on from person to person. At the bottom on
the outside of the manuscript was written the name, "Mary," which would obviously
have been a reference to Mary Bosanquet.
In a follow-up letter three years later, Fletcher again wrote to Mary Bosanquet, on
May 1, 1781. This time he had already returned to England. He noted in this letter that
Dr. Coke was in possession of his "Essay" (and not a sermon) on the new birth. Fletcher
wrote:
I have sincerely aimed at truth in writing the Essay [on the new birth mentioned in his letter to her on March 7, 1778] you have been so kind as to peruse.
If I am not mistaken, Dr. Coke told me, when I passed through London, that he
had it but I went out of town in such a hurry that I had not time to take it with
me.
This manuscript which I found in Fletcher's box of manuscripts is a treatise whose
exact title is, "The doctrine of the new birth, as it is stated in these sheets, is directly or
indirectly maintained by the most spiritual divines, especially in their sacred poems." It
makes a clear distinction between "birth of water" (justification by faith) and "birth of the
Spirit (full sanctification), and it shows that this distinction is an amplification of Wesley's
distinction between those who are partially born again (the justified believer) and those
who are fully born again (the sanctified believer).
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Indeed Coke did have that manuscript in his possession. I discovered that the above
quotation taken from Coke's comments on Acts 2 in his Commentary on the New
Testament is a word-for-word copy of the last paragraph in Fletcher's essay on the new
birth. The only difference in these 149 words which Coke quoted from Fletcher (without any footnote reference!) is that Coke adds "with the Holy Ghost" after the word
"baptize" in the first sentence. This is a remarkably revealing essay which shows that this
founding bishop of American Methodism used Fletcher's Pentecostal categories.
Coke had graduated from Oxford University and was an ordained presbyter' in the
Church of England and became a curate at South Petherton, England, at the age of
twenty-eight.''' When he was a curate at South Petherton, England, he heard about
Fletcher and began to read his Checks. On August 28, 1775, Coke wrote Fletcher a year
before he met John Wesley. Here is part of the letter he wrote:
Rev. Sir,—I take the liberty, though unknown to you, but not unacquainted with
your admirable publications, of writing you a letter of sincerest thanks for the spiritual instruction, as well as entertainment, they have afforded me; and for the spirit
of candour and Christian charity which breathes throughout your writings ...
You are indubitably, Sir, a sincere friend of the Gospel of Jesus Christ. I also am
an humble admirer of the blessed Jesus, and it is on that foundation only I would
wish, and it is on that only I am sure I can recommend myself to you.
Your excellent 'Checks to Antinomianism' have revited me in an abhorrence
and detestation of the peculiar tenets of Calvin ...
Your 'Essay on Truth' has been more particularly blessed to me ...
0, Sir, I have frequently prayed to my God that He will make you a great pillar
of His Church.' ' 5
It is to be noted that Coke mentioned Fletcher's "Essay on Truth" which he said was
a particular blessing to him. One can see that Coke liked Fletcher's emphasis on the baptism with the Holy Spirit since that was his dominant motif in that essay. Coke said that
reading Fletcher was "the blessed means of bringing me among that despised people
called Methodists, with whom, God being my helper, I am determined to live and
die."' Coke was twenty-eight years of age when he wrote his first letter to Fletcher.
Coke was destined to become one of the most important leaders of Methodism whom
Wesley valued next to Fletcher. Fletcher's influence was thus determinative in the formation of American Methodism, through his personal friendship with Coke as well as
through his writings which literally shaped the theology of every Methodist preacher
both in England and in America.
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AN ESSAY ON THE
DOCTRINE OF THE NEW BIRTH

JOHN FLETCHER

[This essay begins on page 52 and they is nothing attached to the preceding manuscript—ed.]
SECTION V

The doctrine of the new birth as it is stated in these sheets, is directly or indirectly
maintained by the most spiritual divines especially in their sacred poems
A great preacher begins his Sermon on the circumcision of the heart by the following observation:' 'Tis the melancholy remark of an excellent man, that "he who now
preaches the most excellent duties of Christianity, runs the hazard of being esteemed
by a great part of his hearers, a setter forth of new doctrines." Most men have so lived
away the substance of that religion, the profession whereof they still retain, that no
sooner are any of those truths proposed, which difference the Spirit of Christ from the
spirit of the world, than they cry out Thou bringest strange things to our ears'
What Mr. Wesley says of preaching, is equally true of writing: It is therefore probable, that some readers in pursuing these sheets, will cry out This is a new doctrine!
To break the force of this rising prejudice, 1 beg leave to observe, that what we have
overlooked, let it be ever so common, or ever so old, frequently appears new to us,
when we begin to give it a proper attention.
What is new in my explanation of the text, where our Lord declares, that we
must be bom again of water and of the Spirit? When 1 assert, that being bom age
being baked. do I advance any thing new? Did not the hasdirectfno
above-quoted writer say many years ago? The expression being bom again, was not
first used by our Lord. It was in common use among the Jews, when our Saviour
appeared among them. When an adult heathen was convinced, that the Jewish religion was of God, and desired to join therein, it was the custom to baptize him first,
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before he was admitted to circumcision. And when he was laptized he was said to be
born a gai n.' See the Rev. Mr. Wesley's Works. Vol. iii. p.296. Now if the expression being
born again had originally such a reference to baptism does it not follow, that to be
born again of water and of the Spirit may well mean being baptized with water and
fly_
e F 31 Ghost or being renewed to repentance and love according to the two
gospel-dispensations, which are sealed by a baptism of water, and a baptism of fire?
Should it be objected, that this is a new interpretation; I appeal to the commentators
whom I first meet with. The one is Bengelius. This judicious Divine, in his notes on John
111.3,5 (where our Lord preaches the new birth to Nicodemus] says, "the sense is, 0
Nicodemus, the good opinion of Christ is not sufficient: Thou must explicitly believe, and
submit to the divine institution of baptism." Bengelius supports this sentiment by a reference to Mark XV1.16, where Christ says He that believeth and is ba shall be saved..
This learned critic adds, "Our Lord defines the new birth to be communion with himself,
and with the Holy Ghost; for nobody can enjoy God without his Son and his Spirit As for
the water" (which our Lord mentions, where he speaks of being born again of water] "it
denotes the baptism unto Christ administered by John [the] Baptist; a baptism thus, which
the Pharisees of whom Nicodemus was one, had rejected; altho the Jews were accustomed to baptisms, as appears from Heb.IX.10. And it seems that Nicodemus himself had
but low thoughts of John's baptism since he made no mention of him in John iii.2. Nor is it
enough to have communion with Christ" (by being baptized in his name• "communion
with his Spirit is also necessary, as appears from Acts H.38." And Peter said, &c. Be baptized
every one of you in the name of Jesus, and you shall receive the gift of the Holy Ghost
From these quotations it is evident, that Bengelius saw that to be born again of water and
i is to be interested in Christ and in the Holy Ghost by sharing the blessings,
of tle5pda
which are sealed to believers both by the preparatory baptism of water and by the pet fecfive baptism of the Spirit
Mr. Henry is not far from Bengelius's sentiment: for in his comment on our Lord's
words, Except a man be born againH:ibma he says; "It is probable that Christ had an eye
for the ordinance of baptism which John had used, and he himself had begun to use"
Nor would I have the reader imagine, that Bengslius and Henry were singular in this
sentiment; for the bulk of the Lutherans understand the expression to be born again of
water just as Bengelius does. In Pool's annotations on John iii.5, we find these words:
'There is a great difference among interpreters about being born of water: The Romanists
and rigid Lutherans understand the water in a proper sense, for the element of Baptism." It
is true that Mr. Pool blames them for holding this opinion, because it seems to make water
baptism absolutely necessary to salvation. But if this inconvenience attends the doctrine of
the Lutherans and the Romanists, it has nothing to do with the doctrine maintained in this
Nater, to the ordinance of dipping or
essay: For 1 do not confine the beingg borr
sprinkling; but extend it to the whole preparatory dispensation, which is otar iyl sealed to
penitents by an effusion of water. I say ordinarily not universally, because some [like the
penitent thief on the cross] may be born again according to the dispensation of the Father
and the Son, without having received either the baptism of John or the water-baptism of
Christ, as a seal of their new birth: Just as a king may have regal authority, and a true title
to the crown; tho' some accident should have prevented his formal coronation. And as we
could say, that such a king inherits the crown without the regal ceremony of a coronation;
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so we can say of some disciples of Christ, [the penitent thief, for example, and pious
Quakers] that they are born ag&I according to the dispensation, which is sealed by an
effusion of water; altho peculiar circumstances, or prejudices, may have hindered them
from going thro' the Christian ceremony of ater-bap
tism
If the sense, which I have fixed upon the phrase Being
wa r
,wr. is as old as
the Lutheran, Roman, and Jewish churches; can any thing be more absurd than to reject
that sense, upon pretense of its being new?
With respect to what I have said of the being born again of the Spirit or baptized
Holy Ghost and with fire; whoever will consult the poems composed by spiritual men,
from the ancient hymn called Vent Creator Spiritus, to the well-known modem hymn,
Love divine, all loves excelling.
Joy of heaven, to earth come down, &c—
Whoever, I say, will consult those hymns, will see, that what 1 have said on the plentiful
outpouring of the Spirit, is by on means a novel doctrine. Had not Dr. Watts, for instance,
the baptism of the Sptne in view, when he sung?
Come Holy SpLit
Come Holy Spirit heav'nly dove,
With g they quickning powis,
Come, shed abroad a Saviour's love,
And that shall kindle ours.—
[Again:] Descend, Celestial fire
And seize me from above:
Wrap me in flames of pure desire
A sacrifice to love.
Had not the pious &c leamed Dr. Henry Moore the same baptism in view, when he
wrote,
Father, if justly still we claim
To us and ours the Promise made;
To us by graciously the same,
And crowrSh
li
ea :
Our claim admit, and from above
Of holiness the5ptitshowy. &c.
And do Messrs J. and C. Wesley, with those ministers and congregations, who adopt
their hymns, deal in spiritual novelties, when they sing the following lines?

Come Holy Ghost my heart inspire,
Attest that 1 am bom again
Come and baptize me now with fire, &c.
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Again: Come, Holy Ghost all quickning fire
Come, and in me delight to rest:
Drawn by the lure of strong desire
0 come, and consecrate my breast:
The temple of my soul prepare,
And fix thy sacred presence there.—
Let all my powts thine entrance feel.
And deeper stamp thyself the seal.
Again: lesu thine all-victorious love
Shed in my heart abroad:
Then shall my feet no longer rove,
Rooted and fix'd in God.
0 that in me the sacred fire
Might now begin to glow:
Bum uthe dross of base desire
and make the mountains flow!
0 that it now from heaVn might fall,
And all my sins consume!
Holy
for thee I call,
Spirit of burning, come!
Refining fire, go thro my heart
Illuminate my soul
Scatter thy life thro' every part,
And san d fy
whole.
The preceding testimonies might suffice: Nevertheless I beg leave to produce a few
more such, in hopes that the heart of the pious reader will catch the baptismal flame,
whilst his mind is convinctl that I do not advance a new doctrine. The following hymns
are well known to many of those who plead the gospel Promise of sanctification.
Chose from the world if now I stand,
Adom'd in righteousness divine;
If brought into the promis'd land,
I justly call the Saviour mine:
Thy sanctifying Srkpoiir
To quench my thirst, and was me clean:
Now, Father, let_aicA2.htheac
Descend and make me pure from sin, &c.
Holy, and true, and righteous, Lord,
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I wait to prove thy rm will:
Be mindful of thy gracious word,
And stamp me with thy Spirit's seal.
Again: An inward bap tism of r
Where wid
a
I havet
Tis all my longing sours desire,
save
This, o
so
Straiten'd I am till this be done;
Kindle in me the sacred flame;
Father, in me reveal thy Son,
Baptize me into lesu's name.
Transform my nature into thine,
Let all my pow'rs thine impress feel,
Let all my soul become divine,
And stamps me with thy Spirit's eal, &c.
If with the wretched sons of men,
It still be they delight to live,
Come, Lord, beget my soul agn,
Thyself, th
With me he dwells. and bids thee come,
Answer thine own effectual prayer:
Enter my hearicl fix thine home
Thine everlasting presence there.
Nor did the pious Mr. VVhitefield differ from Messrs Wesley with respect to this doctrine; for in his collection of hymns, he sings together with them:
One the Spi rit. which we [believers] claim,
One the pure baptismal flame.
When he baptized adults, he claimed this baptismal flame in the following words:
Descend, celestfaclove!
In ey'ry bosom dwell, &c
Anoint with holy fire,
Baptize with purging flames
This soul, and with thy grace inspire
In ceaseless living streams.
Do I wrong the pious Countess Huntingdon, and her Chaplains, if I think that they
have some thing of the baptism which I vindicate in view, when they sing?
Come, descend, 0 heavenly Spirit
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Fan each spark into a flame
let us now inherit,
Blessings, which we cannot name, &c.
Descend from heav'n, celestial Dove,
With flames of pure, seraphic love
Our ravish'd breasts inspire.
Fountain of joy, blest Paraclete,
Warm our cold hearts with heav'nly heat.
And set our souls on fire.
Blessi

And does not the Rev. McMadan look for some thing like the Pentecostal gift of the
Holy Ghost, when he signs in the versified Te Deum and in his hymn for Whitsunday?
Thy witnessing Spirit
In us shed abroad,
And bid us inherit
The kdom of God.
Thy sorrowful disciples cheer,
And send us down th e C om fo rter.Hasten Him, Lord, into each heart,
Our sure insepar able guide:
O might we meet and never part!
O might He in our hearts abide!
And keep his house of praise and pray'r,
And rest, and reign for ever there!
Innumerable are the testimonies to the full dispensation of the Spirit, which are found in
the works of our sacred poets, and in the collections of hymns published by our gospelministers. But these will suffice to prove, that if pious divines do not all explicitly maintain
the doctrine of this essay, they all pray, at times for the fullness of the gospel-blessing
which imperfect believers are here directed to press after.
SECTION VI

Should it be urged, that it is wrong to establish a doctrine upon devotional pieces of
poetry; because pious writers may say many things as poets which they would disapprove
as divines: I reply, that pious writers would not more propagate false doctrines or a new
gospel in verse than in prose. But supposing the readers will not pay any attention to the
poetic testimony of our modem divines, I beg he would consider the doctrine of Macarius,
one of the most holy of the Fathers, who in his tenth Homily, bears his full testimony to
the dispensation of the Spirit
'They who have found the heavenly measure of the Spirit the Lord shining in their
hearts, fulfil that entire extent of goodness there is in the commandments of the Lord, from
that treasure that is within them, Christ —For, by means of the heavenly treasure. do they
work every virtue in the whole circle of righteousness—Whoever therefore professes with-
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in himself this heavenly treasur e of the Spirit he fulfils in this Spirit all the righteousness of
the commandments, and the complete practice of the virtues, without blame, and in purity; moreover without compulsion or difficulty. Then let us beseech God, and seek diligently unto him, that he would freely grant us the treasi ire of his Spirit that we may be
enabled to walk in all his commandments without reproof, and without blemish, and fulfil
all righteousness of the Spirit in purity and perfection.'—
'It behooved every one to oblige himself by force, to petition the Lord, that he may
receive the heavenly treasure of the Spirit so as without difficulty to be able to perform all
the commandments of the Lord, blameless and in purity; which before, even with violence, he could never do.
patience, hath f and the L rd, the true treasure, pr duceth thc fruits f the Spirit and per
'We ought therefore to beg of God with earnestness of heart, that he would grant unto
us his riches, the true treasure of Christ in our hearts, in the power and efficacy of the
Spit. And thus having found first within ourselves salvation [so meat salvation] 'we shall
then profit others also; producing from that treasure of Christ within us, all the goodness of
spiritual discourses; and declaring heavenly mysteries. For so it pleased the good will of the
Father, that he should dwell with every one that believeth.' {the promise f the lather ,
'He that loveth me says Christ, shall be loved
of my Father, and I will love him, and will manifest myself to him. And again, We will
come into him. I and my Father, and make our abode with him. Tlies-tiliel4Iiie-infin
. ite

Holy Macarius, after 'illustrating in some measure by examples, the methods of the
Spirit in the soul' that is bom of the Spirit, goes on thus: These several refreshments of
grace are expressed indeed very differently. However, there is no intermission of their influence; but one operation continually succeeds another. For when the soul is thoroughly
cleansed from all its corrupt affections; and is united, by an ineffable communion, to the
Spirit; and is become Spirit itself: then it is all light, all eye, all spirit, all joy, all rest, and gladness, all love, all bowels, all goodness and clemency. As a stone in the bottom of the sea, is
every way surrounded with water: so are those fist are baptized with the I I ly Ch stl
'every way drenched with the Holy S:t, and made like Christ himself; possessing unalterably within themselves the virtues of the power of the Spirit, being blameless within and
without—spotless and pure. For being bro to - ection b e S 1ri how is it possible

duce the fruits f sin? But at all times, and in every instance, d the fruits f thc Spirit shine
isfightly-etit4n4heiewitelei-depetinieRE

The L rd hath pr miscd t all that believe in him, and ask in truth that he will give t
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And that, according to Macarius's doctrine, we attain all those good things, when we
receive what-Maris:is he calls the treasure of the Spirit and what our Lord calls the baptism of the Holy Ghost and of fire, is evident from what he says in his fifteenth Homily.
The great men, and the righteous, and the kings' [celebrated in the Old Testament] 'knew
that the Redeemer was to come: but that his blood was to be poured out upon the cross,
they neither knew nor had heard; neither had it entered into their hearts that there was to
be the baptism of fire and of the Holy Ghost &c that Christians were to receive the
th power from on high and be filled with the Godhead, and
Comforter and be clothedv_
mixed together with the HolySprit' Christian Library, Vol. I. p. 133.
From the preceding extract I conclude, that, if Macarius, who lived near 1300 years ago,
so clear by he preached the baptism and dispensation of the Holy Spirit;Mtriehh-Weskey
after I cannot reasonably be charged with novel for doing the same thing:-For I only
tread in the doctrinal steps of that holy Father, as he himself trod in the doctrinal steps of
Jesus Christ and John the Baptist
Should the testimony which holy Macarius bore to the full dispensation of the Spirit be
disregarded, because he was not a prelate was not of the first rank in the Church, I beg
leave to give him a collegue, who, for dignity and learning, was a second to none: I mean
S t Clan who may be considered as the Angel of the Church of Constantinople. In
his comment on John XIV.26, he speaks, thus of the Power from on high which Christ
promised to his disciples: 'Such is that grace, that if it finds sadness, it takes it away: if evil
desire, it consumes it. It casts out fear, and suffers him that receives it to be a man no
longer; but translates him, as it were, into heaven. Hence none of them' [that received the
Holy Ghost on. or after, the day of Pentecost] 'counted any thing his own, but continued
in prayer, with gladness and singleness of heart For this chiefly is their need of the Holy
Ghost For the fruit of the Spirit is joy, peace, &c. Indeed spiritual men often grieve: but that
grief is sweeter than joy: for whatever is of the Spirit is the greatest gain, as whatever is of
the world is the greatest loss. Let us therefore in keeping the commandments' [accordir
to our Lord's exhortation ver. 15,1 'secure the unconquerable assistance of the Spirit and
so we shall be nothing inferior to angels.' tip-pacity-anel.hteliness rlevei, From these words it
is evident St. Chrysostom taught: ( I ) That the promised Comforter is fully given to all the
imperfect believers, who in keeping the commandments secure his unconquerable assistance: And (2) That when they have thus received the Holy Ghost, they are "more than
men," and "nothing inferior to angels" in purity of intention, and chearfulness of obedience.
I find in a modem author' another quotation from St. Chrysostom, which will throw
some light upon the two births and dispensation of grace which I attempt to place in their
scriptural order. 'Whereas the title of the Sons of God had been given of Old to the Jewshe (St Chrysostom) shows how great a difference there is between that honour and this'
[between the honour of being a son of God according to the Jewish dispensation, and that
of being a son of God according to the full dispensation of the Spirit of Christ] 'For tho,
says he, the titles are the same, yet the things are not. And he plainly proves it:-And first
he shows what they [the lewsl had received, viz., A Spirit of bondage-unto fear &c. For
* It was Fletcher's custom to write "Mr. Wesley and I" and then strike through Wesley's name, modestly allowing Wesley to restore it before his manuscript would be sent to the publisher.-ed.
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punishments were at their heels and much fear was on every side.—But with
[Christians, who have received the Spirit of adoption, according to the fulness of the blessing of the gospel] 'it is not so. For our mind and conscience are cleansed; so that we do all
things well, not for fear of punishment, but thro' our love to God, and an habit of virtue.'
From these words I infer, that if St Chrysostom grants, that the Jews, who had the spirit of
bondage, were sons of God, or were b racC)d according to their dispensation; much
more does he grant it of the disciples of Christ before the day of Pentecost, who rose higher than the Jews in Christian experiences. Nor will this doctrine appear singular, if we
advert to these words of Cidge,
n produced by the same efieelepe author. 'He Weslerila4lie
is a babe' [in
Christ] 'who is fed with milk—but if he seeks the things that are above, without doubt he
will be of the number of those, who receive not the Spirit of bondage unto fear, but the
Spirit of Adoption.—the sum of all good things consists in this, that a man [i.e. a babe in
Christ] be found worthy to receive the grace of the Holy Ghost otherwise nothing will be
accounted in him.' See Farther Appeal, &c page 57.
The testimony, which Macarius, St. Chrysostom, and Origen, formerly bore to the dispensation ofthei
prt is glorious, but in my judgement, that which Dr. Gell bore to it in
the last century far exceeds it in glory; because he not only stood up with boldness for that
too much neglected dispensation, but also wisely contradistinguished it from the dispensations of the Father and of the Son- Three distinct dispensations, which we are apt to confound, , and which IDr-Gell it is to be
wished all gospel-ministers would learn to place in their evangelical order, To what I have
„aid n this head in my [may on truth, I beg leave to add after the ocamplc f Dr. Cell.
This-Ittelieieas-Beeiewir ie-his-issay as the Dr. does in the following lines, which I transcribe
from his Essay towards the amendment of the last translation of the Bible page 789.
'I doubt not but they all, or the most of them' [that plead for the continuance of sin
from I John 1:81 'fought the fight of faith: But I doubt whether many of them had laid hold
upon the eternal life, so far as to have attained unto the dispensation of the Spirit —That we
may the better understand this, we must know, that sin against God may be considered
according to the three dispensations of the Father Son, and S • 1—When God the Father,
by his law [raised up in the fallen man, and testifying against him] connects, informs, and
instructs him to amendment of life; and man meantime neglects, and opposes this am .action and drawing of the Father, and knows not or duly considers not that this goodness of
God leads him to repentance, This is the sin against the Father which, upon repentance at
the teaching of John' (the Baptist) 'is forgiven unto men.'
'But when now we are, by the discipline of the Father, brought unto the Son and look
on him whom we have pierced, &c and he now begins to assure us with the same mind,
we are yet in great ignorance and weakness, as I Cor. 2.3, and when he draws us, we draw
back: when he would, we will not The contention is long between the house of David
and the house of Saul. In many things we offend all. Nor can we say, that we have no sin
until the Spirit be Poured from on high, until we be born from the dead, until death be
swallowed up in victory. until we have fellowship with the Father and with his Son Jesus

Christ'
'Little notice has been taken [and in these days much less] of the three
and states of men in the Father• Son, and Spirit.' that there is a sign against the Father, and
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against the Son; those children of the Father who have their sins forgiven them thro' his
name, and are now brought unto the Son, and grow so strong in him, that they overcome
the evil one; these at length attain to the old age in the Spirit, and experimentally know
him' (in trinity) who is from the beginning This is that state which is without sin. Such a
state is possible and attainable, thro the grace of God and his Holy
therefore
are much to blame, who abuse this scripture, which St. John applies to little children in
Christ, I John 2.1, and extend it to all Christians, in all their spiritual ages.'
Page 797, this judicious Writer, speaking of the very same birth of the Spirit, which I
contend for in these pages, says with great truth: 'There is no divine birth so much
opposed as this, and that by all sorts of Christians, teamed and unlearned: And the reason
is: The evil one knows that if such a state be believed=lilt wherein all sin being subdued, men may perform exact obedience to God, such as that state is whereunto St John,
and his fellow-apostles had attained,—well he knows, that his kingdom would be towards
an end.'—
If the fourth century produced a Macarius and a Cluysostom, and the last age a Gell,
we have reason to bless God, that our days have produced two' divines (par nobile
fratrum) who earnestly contend for the birth or baptism of the Spirit, and for the perfection
of Christianity. That they hold the doctrine of the dispensations, I have already shewn in
my Essay on Truth. All I want to prove now is that inim as well as in verse, they have
again and again directly or indirectly contended for the doctrine maintained in the preceding pages. Take a few, out of the many proofs, with which this assertion might be supported; remembering that, many as these proofs are, there would be many more, if we had not
all "leaned too much towards Calvinism"—a system of doctrine which does not make a
proper distinction between the dispensations of divine grace.
Mr. J. Wesley how print In the preface to the third part of their Hymns and Sacred
Poems after describing the complete Christian, the believer who is fully born of God—born
of the Spirit, as well as of the Father and the Son, they add: 'not that every one is a child of
the devil (as some have rashly asserted) till he is in this full sense, born of God. On the
contrary, whosoever he be, who has a sure trust in God, that thro' the merits of Christ his
sins are forgiven, and he reconciled to God; he is a child of God' [that is. he is a child of
God according to the dispensation of the Father and of the Son] 'For tho the heir, as long
as he is a child, differeth nothing from a servant, yet is he Lord of all. God does not despise
the day of small things; the day of fears, and doubts, and clouds and darkness: But if there
be first a willing mind, pressing towards the mark of the prize of our high calling it is
accepted (for the present) according to what man hath, and not according to what he hath
not.' From this concurrent testimony of the two above-mentioned brothers, it is evident,
that they make a capital difference between the believers, who are born of God in the
lower sense of the word, and the believer, who, as they express it, are "in this full sense
bom of God," that is, born or translate into the full dispensation of the Holy Ghost—the dispensation of perfect Christianity.
Even in his first sermon, entitled Salvatio n by fai Mr. J. Wesley clearly distinguished
between 'the faith which the apostles themselves had while Christ was yet upon earth;
tho' they so believed on him as to leave all to follow him, and were sent by their Master to
preach the kingdom of God.' And what is this, but distinguishing between the faith of anteiristia i and the faith of Pentecostal, perfect Christianity
Pentecostal.
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This important distinction between faith in Christ and the full dispensation, baptism, or
seal of the Sant appears in many other writings of the same author. The apostle says to
the Ephesians, After that ye believed in him [Christ] ye were sealed with that Holy S
romise Eph. 1.13. Mr. Wesley in his note on that verse, observes ( 1) That the Ephesians
were there sealed "probably some time after their fiat believing;" (2) That this sealing Spirit
is "promised to all the children of God;" whence it follows, that people may be believers
and children of God in the inferior sense of these words, before they are sealed with the
Holy Spirit, and have received the Promise of the Father: And (3) That "this sealing seems
to imply a fu l l impressi o n of the image of God on their souls; and a full assurance of receiving all the promises, whether relating to time or eternity." Accordingly Mr. Wesley does not
scruple to intimate in his Note on Act viii.I 5, that the believers of Samaria, who had b
baptized in the name of the Lord Jesus had not yet received the Holy Ghost either "ir■his
miraculous wits or his 4fta1il sanctifying graces:"—those full and ripe jaeffeet graces, which
distinguish thc pelf-et believer- the believers, who have been baptized with the Holy
Ghost from those who have not. For in the language of the Scriptures the gi—the
pouring out—the shedding forth—and the baptism of the Holy Ghost, are phrases of the
same import And to receive the Holy Ghost —to be sealed with the Spirit of promise—to
be baptized
—and to have the Holy Ghost
one—and to be
endured with [Pentecostal] power from on high, are expressions, which convey the same
meaning.
Proceeding upon the same scriptural plan, Mr. Wesley's sermon on John iii.8, loigell
ey
one that is born of the Spirit . gives us the following admirable description of the s ritual
he Spirit how is the manner of his existence man.Whe isborfGd,nc±tpa
changed? His whole soul is now sensible of God, and he can say by sure experience, —I
feel thee in all my ways.—The Spirit or breath of God is immediately inspired, breathed
into the new-bom soul. And the same breath which comes from, retums to God: as it is
continually received by faith, so it is continually rendered back by love, by prayer, and
praise, and thanksgiving: love and praise and prayer being the breath of every soul, which
is truly GefaisieteM bom of God' [the Spirit] by this new kind of spiritual respiration, spiritual life is not only sustained, but increased day by day; together with spiritual strength and
motion and sensation—All the darkness is now passed away, and he abides in the light of
God's countenance. All his spiritual senses being now awakened, he has a clear intercourse
with the invisible world—He now knows what is joy in the Holy Ghost what the love of
God, which is shed abroad in the hearts of them, that believer in him thro' Christ Jesus.
Thus &c. he who is bom of the Spirit which is experienced by those who are borrif the
Spirit. and confound it with the joy that belongs to the inferior dispensations of divine
grace; Mr. Wesley describes it in the following lines of the same sermon: 'It is not for the
tongue of man to describe joy in the Holy Ghost It is the hidden manna, which no man
knoweth, save he that receiveth it. It not only renaim, but overflows in the depth of affliction.—When sufferings most abound, the consolations of the Spirit do much more abound;
in so much that the sons of God,' [he speaks of those who are bom of the Spirit] as-weli-as
of-water] 'laugh at destruction when it cometh; at want, pain, hell, and the grave.'

'Such' [adds our author] 'if the appeal be made to the oracles of God, is everyone that is
bom of the Spiri st This it is, in the judgment of the Spirit of God, to be a son of God'
[according to the dispensation of t] 'It is so to believe in God thro Christ as not to
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commit sin, and to enjoy at all times and in all places, that peace of God which passeth all
understanding. It is so to hope in God thro' the Son of his love, as to have not only the testimony of a good conscience, but also the S bearing witness with your spirits,
that ye are the children of God.—It is so to love God, as you never did love any creature.
so that you are constrained to love all men as yourselves, with a love not only ever burning
in your hearts but flaming out in all your actions and conversations and making your
whole life one labour of love, one continued obedience to those commands, Be ye merciful, as God is merciful; Be ye perfect as your Father, which is in heaven is perfect' Now
Mr. Wesley is too judicious to assert that no person is a believer, who does not answer this
excellent description of one who is bom of the Spirit for it suits none but corn le
Christians; and very few of those, whom he justly calls believers in Christ come up to this
standard of Christian perfection. And that I have not wronged him by adding the clause
[according to the dispensation of the Spirit] appears, not only from the text and context,
but from the awful question, which immediately follows the quotation. 'Who then are ye
[says he] 'that are thus bom of God?—Every one of you, who have observed these words,
cannot but feel and know of a truth, whether as this hour you are thus a child of God or
no.—I ask not whether you were born of water and of the Spirit But are you now the tema
ple of the Holy Ghost which dwelleth in you? The two emphatical expressions thus Lom
of God,—thus a child of God, indicate to Mr. Wesley's candid readers, that he allows of a
birth, and a sonship, inferior to the above-described birth and sonship of the Spirit.
His sermon on Christian perfection is still stronger. For in that discourse, he explicitly
rests the doctrine of full Christian regeneration, on the full or Pentecostal dispensation of
the Spirit. Take his own words: It is of great importance to observe, and that more fully
than it has been done, the wide difference there is between the Jewish and the Christian
dispensation, and the ground of it, which the same apostle assigns John vii.38, &c. After
had there related those words of our blessed Lord, He that believeth on me, as the scrip
ture that said, out of his belly shall flow rivers of living waters he immediately subjoins,
Th is s pake he of the Spirit, which they who' believe on him, were afterwards to receive.
For the Holy Ghost was not vet given, because that Jesus was not yet &rifled Now the
Apostle cannot mean here, as some have thought, that the miracle-working power of the
Holy Ghost was not yet given. For this was given: our Lord had given it to all his apostles,
when he first sent them forth to preach the gospel. He then gave them power over
unclean spirits to cast them out power to heal the sick, yea to raise the dead. But the Holy
Ghost was not yet given in his sanctifying graces, as he was after Jesus was glorified. It was
that he received those gifts
then, when he ascended uo on high and ca tivicative
ythat
Lord
ous might dwell among them. And
for menea
even the
for the
re bel liGod
when the day of Pentecost was fully come, then first it was, that they !the imperfect believ
crs, wh wcrc n t yct baptized with the I I ly Ch and} who waited for the Promise of
the Father were made more than conquerors over sin, by the Holy Ghost given unto
them.'
From these words it is evident, that Mr. Wesley rests the perfection of Christianity on
the Pentecostal dispensation of the Spirit, and teaches, that, to be "made more than egat
Querors over sin" imperfect believers need only "wait or the promise of the Father" till
"the Holy Ghost is given unto them" according to the fulness of that grand promise. That
this is Mr. Wesley's sentiment appears, if possible, more clear by still, from what he immedi-
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ately adds
That this great salvation from sin was not given till Jesus was glorified St Peter also
plainly testified; where speaking of his brethren in the flesh, as now
mgast
.
dh end of
their faith the salvation of their souls, he adds, I Pet. 1.9, &c. Of which salvation the
prophets have enquired and search diligently, who prophesied of the grace i.e. the gracious dispensation that should come unto ]'j.—Unto whom
ot unto
themselves, but into us. they did minister the thing, which are now reported unto you by

them that
,tteatgpp
d the s the Holy Ghost sent
en down from heaven/viz. at the day of Pentecost, and so unto all generations into the hearts of true believers'—[or rather, of believers, who do not stop short of the Promise of the Father, and the
full power of Christian godliness]. 'On this ground, even the bentecostall 'grace [for to
that grace Mr. W. chiefly refers in the context] 'which was brought unto them by the
[internal as well as external] 'revelation of eLsmsris the apostle might well build that
strong exhortation,—As he who
conversation. Those who have duly considered these things must allow, that the privileges of
Christians, are in no wise to be measured by what the Old Testament records concerning
those, who were under the Jewish dispensation' [nor by what the New Testament records
conceming those, who are under the preparatory dispensation of the gospel, which is
sealed by water-baptism] 'seeing the fulness of time is now come; the Holy Ghost is now
given: the great salvation of God is brought unto men by the [spiritual as well as external]
'revelation of Jesus Christ. The k '
of heaven is now set up on earth: concerning
which the Spirit of God declared of old, so far is David from being the pattem or standard
of Christian perfection, He that is feeble among them at that day. shall be as David: and
the house of David shall be as's
dnn
tl el of th e Lord bef re them Zech. xii.8:
No unprejudiced person can (I think) read this excellent quotation without seeing, that
the Holy Ghost given in his sanctifying graces according to the full measure held forth in
the promise of the Father—The
dom of Heaven_come wi the full, Pentecostal, baptismal power of the Spirit—the great salvation of God the great salvation from sin and
Christian perfection are expressions, which Mr. Wesley uses promiscuously. Hence it follows, that, so sure as this great Vindication of Christian perfection allows, that there are
imperfect, as well as perfect Christians, he allows also, that there are believers, who [tho'
bom of God according to the preparatory gospel-dispensation, which is sealed by waterbaptism] are not yet bom:A. God according to the perfective gospel dispensation, which
was opened on the day of Pentecost
Should it be objected, that I make Mr. Wesley lay a greater stress upon the dispensation
of the Spirit, than he really means to do; I appeal to his Sermon xxx, where he says: "If ye.
,

being evil know how to give good gifts to your children, how much more shall your

Father As in heaven who is pure, unmixt, essential goodness, give good things to
them that ask him. Or as our Lord expresses it on another occasion, give the Holy Ghost
to them that ask him. In him are enclosed allo
gthings;iwisdom, peace, joy, love: the
whole treasures of holiness and happiness: all that God hath prepared for them that love
him.' Now if Christian perfection takes in more than the whole treasures of holiness and
happiness, and all that God hath prepared for them that love him I confess that I misrepresent my friend, by asserting, that he chiefly rests the doctrine of Christian perfection on the
being till the Spirit
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Should my Calvinist brethren disregard Mr. W.'s testimony, concerning the glory of spt
i al Christianity; they will pay some attention to that of the Rev. Mr. Whitefield. He also
nobly contended for the dispensation of the apirit. tho, thro mistake, he opposed the doctrine of Christian perfection; supposing that Mr. W. rested it on a pharisaic foundation, and
not on the virtue of Christ's blood and Spirit. 'The grand controversy God has with
England' [says he in his Sermon on Is XL.19,1 'is for the slight put upon the Holy Ghost As
soon as a person begins to talk of the work of the Holy Ghost, they cry, Your are a
Methodist: As soon as you speak about the divine influences of the Holy Ghost, 0! say
they, you are an enthusiast' Nor is it surprising that Mr. Whitefield should have spoken so
warmly on this subject for he well knew, that the promise of the Holy Ghost in its
Pentecostal power, is the Raise of the Christian church. Accordingly he begins his
letter to Dr. Durrel in these words: 'You being a Master in Israel, need not be informed,
that the mission of the Holy Ghost is the one grand promise of the new as the coming of
Jesus Christ was the great p romise of the Ol d Testament dispensation I will orav the
Father says our blessed Lord to his almost disconsolate disciples and he shall give you
another Comforter. And again, It is expedient for you, that I go away; for if I go not away,
the Comforter will not come but if I de art (if being the purchase of his all-atoning blood,
and designed to be the immediate fruit and proof of the reality of his resurrection and
ascension to heaven) I will send him unto you. And that they might know that this
Comforter was not to be confined to, or monopolized by them, but was to be of standing
general use, he immediately gives them intimations of the design &c nature of his office;
and therefore adds and when he is come, he will convince the world of sin Sc. A strange
and till then unheard of promise this!—A promise, which none but one who was God over
all, could dare to make; a promise which none but one, who was God over all, could possibly fulfill. Agreable to this promise, &c, the divine Paraclete, the Holy Ghost on the day of
pentecost came down from heaven like a rushing mighty wind, &c. and the same day
were added to this infant Church 3000 souls, &c. by the influence of this Almighty Agent,
he [our Lord] has promised to be with his ministers and people to the end of the world,
nma come. The love
and agreable to this has taught us daily to pray, that 1* . cy
Jesus shed abroad in the hearts by the Holy Ghost is indeed all in all. This is glory begun:
This is the opening of the kingdom of heaven in the soul.' Whit Works, Vol. iv.311, arid
V 1. ii. page 117.
`This blessed Spirit, who once moved on the face of the great deep; who overshadowed
the blessed Virgin before that holy child was born of her, &c. This is the Holy Ghost, who
must move on the faces of our souls: This power of the most high, must come upon us:
And we must be ba tized with his ba tism and refill' fire before we can be stiled true [I
would say complete or truly spiritual] 'members of Christ's mystical body:—The promise
[of the coming of the Comforter] was first made to our Lord's apostles. But tho' it was primarily made to them, and was literally and remarkably fulfilled at the day of Pentecost &c,
yet as they were the representatives of the whole body of believers, we must infer, that this
promise must be look'd upon as spoken to us and to our children.'—'Nothing has rendered
the cross of Christ of less effect than a supposition, now current among us, that most of
what is contained in the gospel of Jesus Christ, was designed only for our Lord's first and
immediate followers, and consequently calculated but for one or two hundred years, &c.
As this is true of the gospel in general, so it is of the operation of God's Spirit upon the
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hearts of believers in particular; for we no sooner mention the necessity of our receiving
the holy ghost in these last days, as well as formerly but we are looked upon by some, as
enthusiasts and madmen, and by others, represented as wilfully deceiving the people.' Whit
Works Vol. iv, pag. 31 I .—ii.447.—vi.89, 102, 128.
Judicious MLHem does not differ from Mr. Whitefield, on the subject we now discuss.
When he commends upon John the Baptist's promise, that Christ should baptize with the
Holy Ghost and with fire, Mat. iii. I I, he says "Note (1) It is Christ's prerogative to baptize
with the Holy Ghost &c. This he does in the graces and comforts of the Spirit given to
them that ask him, Luke xi.13. John vii.38, 39. Acts xi.16. (2) Those that are baptized with
the Holy Ghost, are baptized as't
fl. the seven spirits of God appear as seven lam s of
fire Rev. iv.5 Is fire enlightening? So the Spirit is a spirit of illumination. Is it warming and
do noteir hearts bum within them? Is it consuming and does not the Spirit of judgment
as a spirit of burning, consume the dross of their corruptions? Doth fire make all it seizeth
like itself, and doth it move upwards? So doth the Spirit make the soul holy like itself, and
its tendency is heavenwards. Christ said, I am come to send fire, Luke xii.49.'
In this excellent quotation, Mr. Henry justly refers us to the great Promise of Christ himself in John vii.38, 39, where he offers to baptize with the Holy Ghost any that thirsts
after the'ver
na of living water.which flow out of the belly of perfected believers. And turning to that capital promise, I find, that our pious commentator makes the following just
remarks upon it. "Observe: It is promised to all that believe on Christ, that they shall
receive the Holy Ghost.—This plentiful effusion of the Holy Ghost was yet matter of
promise, for the Holy Ghost was not vet g ven because Jesus was not yet glorified &c. The
Holy Ghost was in the Old Testament prophets and saints, and Zachary and Elizabeth
were both filled with the Holy Ghost This therefore must be understood of that eminent
plentiful and general effusion of the Spirit, which was promised Joel 11.28, and accomplished Acts ilk The Holy Ghost was not yet given in that visible manner, that was intended. If we compare the dear knowledge and strong grace of the disciples themselves, after
that Day of Pentecost, with their darkness and weakness before, we shall understand in
what sense the Holy Ghost
not et Yen: the eamest and first fruits of the Spirit were
given; but the full
was not yet come. That which is most properly called The
Dispensation of the Spirit did not commence—Note: That the reason why the Holyan_y_tgia
sr
was because Jesus was not yet glorified.—The gift of the Holy Ghost was
purchased by the blood of Christ, &c. and therefore till that price was paid Etho many
other gifts were bestowed, &c] the Holy Ghost was not given. &c. The giving of the Holy
Ghost was to be both an answer to Christ's intercession, John xiv. I 6, and an act of his
dominion, and therefore, till he is glorfl and enters upon these, the Holy Ghost is not
given.—But observe, tho' the Holy Ghost was not yet vi_
ren, yet it was promised. It was
now thepromise ofMebt
her.'
Mr. Henry in this last note refers with great propriety to John xiv.16. lwiLp_mrn
he
Father and he shall give you another Comforter he dwelleth with you and shall be in
yjj
a 1. And in his comment upon that promise, which our Lord made to his imperfect disciples, he says. This is the great New Testament promise, Act i.4, as that of the Messiah was
of the Old Testament—They had themselves been endured with the Spirit in some measure. What enabled them to have all to follow Christ, and to continue with him in his
temptation? What enabled them to preach the gospel, and work miracles but the Spirit
.—
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&c? The experiences of the saints are the explications of the promises: Paradoxes to others
are axioms to them, &c. The gift of the Holy Ghost is a peculiar gift, bestowed upon the
disciples of Christ in a distinguishing way. It is to them hidden manna and the white stone.'
Thus far Mr. Henry bears his testimony to the greatness of that promise of Christ to imperfect believers, He [the Spirit] dwelleth with you, and he shall be in you:—That deep
promise, which he so justly calls a ParS and yet an Axiom: For, whilst it appears unintelligible jargon to carnal Christians; it is esteemed a saying worthy of all acceptation by
those who wait for sogreat salvation: and the meaning of it is clearly understood, and
powerfully experienced by such as are born again of water, when their d ay of Pentecost i
fully come and they are taptized with the Holy Ghost
Altho Mr. law differed from our evangelical divines in many things, yet he agreed with
them in the capital doctrine maintained in these sheets. Witness the following passages
extracted from his works. 'All the institutions of the Patriarchs, the law of Moses, &c. were
the methods of divine wisdom, for a time, to keep the hearts of men in a state of holy
expectation, till the birth, the death, the resurrection and ascension of Christ should conquer death and hell, open a new dispensation of God, and baptize mankind with the Holy
Ghostl fire from heaven. On the day of Pentecost this new dispensation of God came
forth, which on God's part was the operation of the Holy Spirit in gifts and graces upon the
whole church; and on man's part was the adoration of God in spirit and truth.'— The spirit
of love, born of that celestial fire, with which Christ baptized his true disciples, is alone that
spirit which can enter into heaven, and therefore is that spirit, which is to be born in us
while we are on earth.' This was the spirit, or the first draught of a Christian Church—the
Church at Jerusalem; a Church made truly after the pattem of heaven, where the love that
reigns in heaven reigned, where divine love broke down all selfish fences, the looks of mg,
±aid on earth.'
mine, and laid all things common to the member of the new kingdom of
The meaning of these quotations seems to be summ'cl up by Mr. Hartley, Rector of
Winwick in Northhamptonshire. 'In the dispensation of the Spirit [says that judicious
divine] Christ perfects what was lacking in the external economy of our redemption under
the different ministrations of the law and the prophets, and his own ministry after the flesh:
[see John xvi.7.] For here types have their substance, ordinances their end, and the letter its
life. Here he sits as a refiner and purifier of silver, that he may purge the sons of Levi as
gold and silver, that they may offer unto the Lord an offering in righteousness 1 Iardey'5
Defence of the Myst. Writers. Here the kings daughter is all glorious within, appears
clothed with wrought-gold; and the church is like a well-proportioned body, animated by a
living soul, and vigorous in both parts of its constitution, where all the members have fellowship one with another in ready service and sympathising love.—Such was once the condition of the Christian church in the early days of it;—a type of its still more perfect condition in a future state of it'
These excellent testimonies will be properly dosed by some queries proposed to the
Christian world by Isaac Penington, who was a burning and shining light among the spiritual men of the last century. 'What was the glory, that was to follow the sufferings of Christ,
spoken of, I Peter i. I I? Does not Christ give of his Spirit to his children? And does not his
Spirit change from sin, from shame, into holiness, into true beauty, into the heavenly glory,
and so from glory to glory?—Was not this glory brought forth in the days of the apostles?
Was not great grace then upon them all: I mean such as received and held the truth in the
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love of it? Did they not know victory and dominion over sin and death? Did not the babes
witness pardon from sin, and know him who preserveth from sin? Had not the young
men overcome the wicked one? And were not the elders strong in the Lord, and in the
power of his might? No man, in these our days, can so much as conceive the glory of that
state, but he who hath tasted of a measure thereof —Was not this glory eclipsed? Did not a
great darkness come over it? And have not the shadows of the night overspread the
Christian state?
In the light reflected from all these testimonies to the glory of the dispensation of the
Spirit, the most prejudiced readers will see, that the divines, who have distinguished themselves by their zeal for the power of godliness, how much soever they differed in other
points, agree in this particular, that the peculiar glory of the Christian Church consists in the
Pentecostal fulness of the Soffit, which perfects believers in one, and constitutes the kingdom of God by anointing Christians priests and kings unto God--yea heirs of God, and
joint heirs with Christ
SECTION

Vil

The doctrine of the Essa is fa er s • sorted s the testimon of e Church
England, and of some of her most 'udicious divines.
The reader will permit me to support the private testimonies produced in the last sections, by the more respectable authority of our own Church. She is no stranger to the doctrine of the three grand dispensations, which compose Christianity; for she teaches all her
children, First to believe in God the Father—Secondly in God the Son—and Thirdly in God
the Holy Ghost; scripturally leading us from the knowledge of our Creator, thro' the faith
of our Redeemer, to the-saftetifying-power the acknowledging of our Sanctified. If it be
objected that our Church knows nothing of what is called in this Essay the dispensation of
the Father, under which all mankind are placed thro' grace answer, that altho' we find in
her writings some remains of the error of the papistical reprobation of all children, who are
not put by Christian baptism under the dispensation of the Son, yet she nobly bears her
testimony to the general dispensation of the Father's grace and mercy; acknowledging that
it takes in allnl:apn
ized children; witness the truly Christian exhortation, which she puts in
the mouth of all her ministers, when they have read the gospel appointed for the office of
baptism. 'Beloved, ye hear in this gospel the words of our Saviour Christ, that he commanded the children to be brought unto him, how he blamed those that would have kept
them from him, how he exhorted all men to follow their innocency. Ye perceive how by
his outward gesture and deed, he declared his good will toward them; for he embraced
them in his arms, he laid his hands upon them, and blessed them. Doubt ye not therefore,
but earnestly believe, that he will likewise favourably receive this present' Eunbaptiz'd1
'infant, that he will embrace him with the arms of his mercy, that he will give unto him the
blessing of eternal life, and make him partaker of his everlasting kingdom. Wherefore we
being thus persuaded of the good will of our heavenly Father towards this Eunbaptiz'cl1
'infant declared by his Son Jesus Christ, and nothing doubting but that he favourably

alloweth this chartiable work of ours in bringing this infant to his holy baptism, let us faithfully and devoutlygiks to him.' This exhortation to devout thankfulness for the
good will of our heavenly Father towards all the infants born are under the gracious dispensation of the Father, and may of consequence be christened, or initiated by water-bap-
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tism into the dispensation of the Son.
Should it be objected that this part of the baptismal office, contradicts our ninth article
of re ' oit which declares, that cginal or birth-sin in every person born into this world
deserveth God's wrath and damnation: I reply; that, supposing our Church contradicts herself, I have a right to follow her when she thinks of unbaptild infants as Christ did, rather
than when she supposes, with the Church of Rome, that they are all in a state of damnation. But I see no contradiction in the case. Our Church declares in Art. ix, that our original
depravity deserves damnation but does it follow she believes God actually inflicts damnation upon, or is really angry with any infant? May not the divine favor smile even upon
adult sinners who for such crimes as David, Solomon and Manasseh committed, deserve
punishment of hell? If you ask how I can prove this, I point at the myriads of penitents,
who shall stand at Christ's right hand in the great day, and I affirm, that their actual sins
deserve Gods wrath and damnation. But does it follow that they are actually under a state
of wrath and damnation? If I were so injudicious and uncharitable as to suppose, that such
a wild conclusion is an article of our religion would not Zealots himself cry out, and say,
that it is highly unscriptural and irrational to suppose, that there is no difference between
our desert of damnation, and God's damning of us. If this observation is just, it follows, that
our Church may, without a shadow of contradiction, assert in her articles, that the original
depravity of infants deserves God's wrath and damnation, and yet declare in her liturgy,
that she is pet-flood will of our heavenly. Father towards all the infants who
are born within the limits of the British empire, and of consequence towards all that are
bom of women.
Having thus proved, that our Church holds the dispensation of the Father; I proceed to
show, that she holds also the dispensation of the Son and that of the Holy Ghost.
Conceming the former there is not the least doubt, since she calls all unbaptized infants to
the blessing of Christianity, and teaches all her lisping children to say, In my baptism I was
made a member of Christ's church. All that remains now, is to prove that she holds the
high dispensation of the Holy Ghost as well as the inferior dispensations of the Father and
the Son: And that she does, appears from the deep hymn called Veni Creator, which she
puts in the mouth of all her clergy and congregations, whom she charitably supposes to be
already born again of water.
Come, Holy Ghost, our souls inspire,
And lighten with celestial fire.—
Thy blessed unction from above
Is comfort, life, and fire of love 6-c.
Thou art the very Comforter
In all grief and distress,
The heavenly gift of God most high
Which no tongue can express.
The Foundation and the living spring
Of joy celestial,
The fire so bright the love so sweet
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The unction spiritual.
Thou in thy gifts are manifold,
Whereby Christ's church does stand;
In faithful hearts writing thy law
The
of God's hand.

0 Holy Ghost, into our souls
In

Send down Thy heavenly light
our hearts with fervent love
To serve God day and night

When this prayer is answered, flgmc
if God's hand has written his law in our fa
ful hearts: we are perfected in the love, which is the fulfilling of the law; and serving God
day
find that his service is perfect freedom.
Should it be said, that we must not judge of the doctrine of our Church by her hymns,
but by her writings in prose: I reply, that her collects breathe the same sentiments. Take a
specimen. '0 God, who hast exalted thine only Son Jesus Christ, with great triumph, unto
thy kingdom in heaven: we beseech thee, leave us not comfortless; but send to us thine
Holy Ghost to comfort us, and exalt us to the same place, &c. Sund. after Ascension-day.'God, who, as at this time [the feast of Pentecost] 'didst teach the hearts of thy faithful people, by sending to them the light of thy Holy Spirit; grant us by the same Spirit to have a
ri ht
jucil e -it in thingsn and evermore to rejoice in his holy comfort &c. Whitsunday.
inspiration of thy Holy Spirit that we may per—'Cleansth oughtsfourheatsbyhe
fectly love thee, and worthily magnify thy holy name: Communion. And that it is not
every degree of inspiration but a baptism,—a plentiful outpouring—a plenitude of the Spirit,
which is sufficient for this great end, appears, I think, from the following Collects. 'Grant, 0
Lord, that in all our sufferings,—we may by faith behold the glory that shall be revealed;
and being filled with the HolyGfics may leam to love and Help our persecutors, &c. St
Stephen ' s day.—'Sencaos and pour into our hearts that most excellent gift of
charity, the very bond of peace and of [or as St. Paul calls it, the bond of perfec
tion] Sunday before lent. From these quotations it is evident: (1) That our Church thinks
that purity of heart, perfection of love, and constant rejoicing in the holy comfort of the
Spirit, are attainable in this life: and (2) That the way to attain these blessings, which constitute the length and breadth of Christian perfection, is to pray for the inspiration of the Holy
Spirit, and to ask that we may be filled with the Holy Ghost, or that God would send his
Holy Ghost and Dour into our hearts the most excellent gift of perfect love. And is not this
the very doctrine contended for in this Essay?
Should it be objected, that our Church no where hints at the difference made in these
sheets, between two sorts of children of God, namely those who have the Holy Spirit
according to the ante- Pentecostal measure of it, and those who are endued with it according to its Pentecostal measure: I desire she may be suffered to speak her mind in this
respect also. 'God' [says she] 'gave them of old grace to be his children, as he does u_s now.
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But now, by the coming of our Saviour Christ, we [who come up to the standard of spiritual Christianity] have received more abundantly the Spirit of God in our hearts.' Horn. on
Faith. Part ii. And that our Church teaches, that this abundan e of the Spirit was only given
fi appears from the following passage: 'He died to destroy the rule
after Christ wasor
tfd,
of the Devil in us, and he rose again to send down his Holy Spirit to rule in our hearts.'
Hom. on the Resur. Nor does she absolutely suppose, that all baptized persons have this
abundant measure of the Spirit but only those who come up to the standard of spiritual
Christianity. Hence it is, that tho' she sometimes confounds the baptism of water with that
of fire, as too many protestant Churches have done after the example of the Church of
Rome, yet, at other times, she makes a proper distinction between them. Hence it is, that
in the baptism of adults, after the candidates for Christianity have been baptized with
water, and have received the inferior measure of the Spirit which always attends a due
administration of water-baptism; and after she has acknowledged, that they are 'regenerate,' she prays: "Give thy Holy Spirit to these [regenerate] persons, that they may continue
thy servants." And it seems, that her office of Confirmation is chiefly intended to implore
for her children the abundant measure of the Spirit which, on the day of pentecost, confirmed the wavering faith of the disciples: For speaking of her members, who come to be
confirmed, she says, "Strengthen them with the Holy hos Comforter" and "daily
increase in them the many gifts of thy grace." A truly apostolic prayer which her bishops,
after the example of the apostles, accompany with the laying on of hands on the believers,
who apply for confirmation: A solemn gesture, which Peter, John, and Paul used, when
they confirmed the believers of Samaria and Ephesus, who, tho' they had been baptized,
had not yet received the abundant measure of the Spirit, which was bestowed on the disciples at the day of Pentecost. Accordingly, speaking of such strengthened Christians, she
says: 'It is the office of the Holy Ghost to sanctify.—Neither does he think it sufficient
inwardly to work for the new birth in man unless he also dwell and abide in him.-0 what
comfort is this to the heart of a true' [i.e. truly confirmed] 'Christian to think, that the Holy
Ghost dwelleth in him!—He giveth patience and joyfulness of heart in temptation and
affliction, and is therefore called the Comforter. He does instruct the hearts of the simple,
in the knowledge of God and his word; therefore he is justly termed The Spirit of Truth.
And where the Holy Ghost does instruct and teach,' [in his sudden, Pentecostal way] 'there
is no delay at all in leaming.' Horn. on Whitsunday. Part I.
Some people will possibly try to set aside these testimonies of our Church, by saying
that our Reformers were indeed good men, but not equal in penetration and leaming to
some of our later prelates, such Archbishop Tillotson, &c. To become all things to all men,
that by any means I may gain some to what appears to me an important truth, I shall confirm my doctrine by a few quotations from the writings of that rational divine, who, I
believe, was never suspected of enthusiasm.
In his sermon on John vii.30, This snake he of the Spirit which they that believe on him
should receive: for the Holy Ghost was not yet given. because lesus was not vet glorified;
he vindicates the pentecostal glory of Christianity in a manner, that would do honour to
the most spiritual men of this age. 'I doubt not' [says he] 'but that the scripture means by it'
[i.e. by this gift of the Holy Ghost] 'an immediate influence and operation of the Holy Spirit
upon the minds of men, an inward power communicated to Christians, to all the purposes
of holiness and obedience, enabling them to be such manner of persons in all holy conver-
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sation an tss as the gospel requires; and, that this power dost continually dwell in all
true' [i.e. compl ete ] 'Christians, if we do not grieve the Spirit of God:—And that the
Scripture, by the Promise of the Spirit does mean this ordinary assistance common to all
[true i.e. truly confirmed] Christians in all times, and not only the extraordinary and miraculous gifts of the Holy Ghost, which were peculiar to the first ages of Christianity, seems to
them to be very plain because the Scripture makes the gift of the Spirit to be common to
all the [imperfect] 'believers [who seek it thro' the obedience of faith] 'and this in all ages
of the Church, as appears from Acts. ii.38,39' [compared with Luke xxiv.49 and Acts
v.32].
'But [adds the archbishop] was not the Holy Ghost given to the prophets of Old? And
were not good men in former ages under the ordinary influence of the divine grace and
Spirit? The answer to this is easy, That our Saviour here speaks of that general, and plentiful effusion of the Holy Ghost, which was promised to the latter days that is to the gospelage: the like to which, both for the universal communication of this gift and for the extraordinary degree and measure of its participation, had never been in the world before, and
of this it is, that the Evangelist speaks, when he dates the time of it, from after our Saviour's
ascension into heaven.'—This judicious Prelate then proceeds to give some 'reasons, why
the dispensation of this gift of the Holy Ghost was particularly limited to this time.' They
may be reduced to these three. ( I ) While Christ was in person with his Church, she could
better dispense with the baptism of the Spirit. (2) It became Christ glorified to give the
world some remarkable testimony of the power and dignity, to which he was advanced in
heaven; and it was proper that as a king, he should give some evidence of his authority
and majesty, at his solemn inauguration into his kingdom. And (3) This extraordinary and
general measure of the Spirit was purchased by Christ's blood: it was his peculiar legacy to
his Christian Church,—a legacy appointed in the New Testament and therefore the death
testator was to intervene, as well as his resurrection and ascension:—his death to give ofthe
full validity to his last will and testament:—and his ascension into heaven to plead there the
virtue of his vicarious sufferings, and to receive of the Father the Spirit of Promise.
Whoever weighs the force of these arguments, the substance of which is taken from the
Archbishop's sermon will be obliged to confess, that, indirectly, at least, he makes a distinction between ante-Pentecostal and Pentecostal Christianity; the latter of these dispensations
being distinguished from the former by what he calls that
thQ
general ar
ntiful effusion f

the Holy Ghost, which was promised of the latter
This testimony of the Archbishop cannot be better supported than by that of Dr. John
Heylyn, Prebendary of Westminster, one of the most judicious divines, whom the Church
of England ever produced. In his Theological Lectures which should be in every clergyman's library, he has published a Discourse on Whitsunday where he thus maintains the
truth I contend for: The occasion of the present festival is the miraculous effusion of the
Holy Ghost upon the apostles, whereby they were qualified for the conversion of
mankind, and the Christian Church was completely settled an lished: So that the
Church does now keep its own festival, celebrate it as it were, its own Nativity: all the

Saints days in the calendar shine but with borrow'd rays from thisthapjon: For all those
virtues of excellencies which have made their names so precious in the Christian world,
were at this time pour'd forth upon them. To this it is we owe the sanctity of their lives the
urtif their doctrines, & all the glorious acts of their martyrdom.'— 'All the other
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Mysteries of the gospel prepare the way for this which is the end of the incarnation, the
fruit of the death of Christ in the full accomplishment of all his designs. He had indeed
already formed the body of his Church while he was here on earth, conversing with and
instructing his disciples: but by this last act, the descent of the Holy Ghost he infused a love
into that his mystical Body; he endowed it with a vigorous Principle of life and action, a
heart that would always correspond and sympathise with Him, its Head.'—'And this indeed
seems peculiar to this festival season, that whereas the subjects of other Holy Days are
actually past and concluded, so as to require only our devout remembrance and acknowledgement, the occasion of this still subsists and ever will subsist in the Church. The same
Holy Spirit, which then descended upon the apostles, does still descend upon all the living
members of Christ, according to his gracious Promise in the last words of St Matthew's
Gospel, almost the last words he spoke upon earth, Lo, I am with you always even unto
the end of the world.'—This promise is fulfilled in the mission of the Holy Ghost. Christ is
now present in his Church by his Spirit, which, as it formerly descended upon the apostles,
so it ever will descend upon all his true disciples unto the end of the world. The sacred
Fountain still stands open, and nothing is retrenched from the bounteous efflux of divine
grace, but only the outward prodigies, which attended it at the beginning of its course.'—
The same excellent writer accounts in the following manner, for the necessity of the
baptism of fire, which I plead for in this Essay. Those corrupt motives of coveteousness,
sensuality, and pride cleave intimately to our souls in the present depraved state; rendering
all actions that proceed from them, unholy: And the Spirit of God does then sanctify us,
when it disengages us from those corrupt motives. To wash cleanse baptize, and sanctify
are commonly synonymous in Scripture; hence the phrase being baptized with the Holy
Ghost, which is elsewhere called being baptized with fire to signify the universal and intimate purification of the inmost springs of action thereby. For with this when the prophet
Malachi compared the Spirit to a refiner of gold and silver, destroying the dross, and separating all heterogeneous particles from those metals by force of fire, till they are reduced to
a perfecti . Thus the Spirit sanctifies the soul by abolishing all sordid inclinations, by
purging away the multiplicity of carnal desires, and reducing all the powers of the mind to
one simple constant pursuit, viz that of Gods glory. This renders the soul holy, i.e., pure, all
of a kind, concenter'd in the end of its creation, the glory of its Maker.'
NOTES

I.
Namely into io_great salvation as that which consists in the righteousness, peace, and joy of
the Holy Ghost
The Rev. Mr. John and Charles Wesley.
2.
Mr. Wesley saith who should believe but I beg leave to follow our translation, which is per3.
fectly agreeable to the original, (oi pistani) and leaves full room to distinguish imperfect believers
ist.C1IrfomhewaprctdbyhefulaismotHyGh.
It is evident from the context, that Mr. Wesley does not mean here by "t e b e liev e rs" all the
4.
men who have some degree of true faith in Christ, as the disciples had before the day of pentecost;
but such believers as "wait for the Promise of the Father, till they are made more than conquerors
over sin by the Holy Ghost given unto them."

SECOND PART CONTAINING
ANSWERS TO THE OBJECTIONS
MADE TO THIS ESSAY

JOHN FLETCHER

SECOND PART CONTAINING ANSWERS TO THE OBJECTIONS MADE TO THIS ESSAY

Objection I dread novel Doctrines, and such is your Doctrine of the
Dispensations of divine grace: Why this going on from Faith in the Father, thro'
faith in the Son, to faith in the Holy Ghost? I see no such thing in the Scriptures.
Answer I. You have then read them with little attention to these words of
our Lord, where he points out so clearly the t tee degrees of faith I contend for:
Ye believe in God (Here is the tint degree) Believe also in Me: (Here is the second degree:) He that believeth on me; as the Scripture hath said out of his belly
that flow rivers of living water: and this he spake of the Spirit, which they that
believe on Him should receive. Here is the third degree.
2.
The Words Dispensation of God's grace and going on from Faith to
Fa even unto Perfection cannot offend you by their novelty, for they are as
_ith
old as primitive Christianity and St. Paul, who used them all: See Eph. 111.2, Rom.
1.17, and Heb. VI.1 . your objection is therefore less reasonable than that of the
men, who reject the distinction of Father, Son and Holy Ghost in the Deity,
because the Word Trinitydoes not occur in Scripture: But,
3.
1 will prove you, that, altho' the \113rd.s I use were not in the Scriptures,
yet the Things I contend for are there: To do it, I shall take a view of the most
remarkable conversions described in the New Testament, and shew that they
display the three degrees of faith which I plead for.
Let us begin by the Conversion of the Apostles. They were Theists, they
believed in God before our Lord called them, unless we suppose that in a nation
who knew and worshipped the true God, our Saviour picked up 12 Atheists to
wait upon him. Here is then (1) Faith in the Father.—When Christ had called
them, when they saw his first miracle in Cana, believed on him there and left all
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to follow him, without doubt they had (2) Faith in Son; and this faith was true and living, since our Lord declared to Peter, when he made an open confession of it for all
the Disciples, that he was blessed, that he believed by the revelation of his heavenly
Father and that, upon the rock of such a firm confession of faith he would build his
church. And no body will deny, that on the day of Pentecost, Peter and the other disciples entered into the dispensation which the Scripture calls a being full of faith and
of the Holy Ghost or a being fill'd with the Holy Ghost and with power; Here was
then (3) what, for brevity's sake, 1 call Faith in the Holy Ghost or the Dispensation of
the Spirit.
§§ We may observe the three same steps in the conversion of the Jews who composed the Church of Jerusalem. Devout Jews were come to worship at Jerusalem not
only from distant parts of Asia but even from Europe, and Africa. Here was then (1)
Faith in the Father with a witness; for Atheists would not have been at the trouble and
expense of a journey of 500 or 1000 miles to worship the true God. When Peter
charged the Worshippers of the Father with the murder of the Son, and acquainted
them with his resurrection and ascension, they were prick'd in their heart and cryed
out, Men and brethren, what shall we do? Nor could their anguish proceed from any
other cause than a sincere and firm belief that the Person, whom they had crucified as
a malefactor, was really the Son of God. Here was then (2) Faith in the Son. Peter,
leading them on from Faith to Faith, exhorted them to make an open profession of
their faith in Christ by being baptized for the remission of their sins; promising them
that they should receive the Promise of the Holy Ghost; a Promise this, which is peculiar to those who believe in the (Compare John V11.38 with Act. 11.38.) 3000 persons gladly receiv'd the word of this invitation, and no doubt the Lord Jesus confirmed
the word of his servant by baptizing them with the Holy Ghost, for we find, that they
all had the shining marks of those who have entered into the dispensation of the Spirit
or the Fellowship of the Holy Ghost as our church calls it. For They were all of one
heart and one soul, or (as our Lord expresses it) they were all made perfect in one:
They had all things common: They did all their works with gladness and singleness of
: In a word, Great Grace was upon them all. Here was then (3) a
hear
coming to the perfective dispensation of the Holy Ghost.
§§ The same steps of faith are seen even in the rapid progress of Comelius's faith:
He was a devout man fearing God with all his house, who gave much alms, and
prav'd to God alway. Here was then (1) faith in the Father. When Peter preached
Christ to him, and said All the Prophets witness, that whosoever believeth in him,
shall receive the forgiveness of sins the readiness with which Cornelius had expressed
his eagerness to hear all things commended to him of God leaves us no room to
doubt but Faith in Christ came by hearing about Christ. Here was then (2) Faith in the
Son: And it was true faith too, for it was immediately sealed by the Spirit of truth,
since (before Peter ended his Sermon) the Holy Ghost fell on all them who heard the
word: Act. X.44. Here was then (3) The Fellowship of the Holy Ghost, or a passing
into the economy of the Spirit. Nor let any one say, that the quickness with which the
Church in Comelius's house passed from the faith in the Son, to the faith in the Holy
Ghost, is a proof that the distinction between those two dispensations is imaginary. To
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assert this would be as absurd as to suppose, that no tilgr ian line separates the East
from the West because our Lord tells us, that the lightniny shines from the East to the
West in a moment.
§§ The candid Reader will discover, in the conversion of the Ephesians, the three
steps of faith which 1 contend for: Paul writing to them, Blessed the God and Father
of our Lord es s Christ who had Hel ed them in Christ whence we may infer, that
they had faith in the Father; for those who believe in a Mediator between God and
man, must first believe in God, who has kindly commissioned such a Mediator. The
Apostle next observes to them, that After they heard the gospel of their salvation they
believed in Christ: Here was then (2) Faith in the Son: And then he adds After that
ye believed in Him (Christ) ye were sealed with the Holy Spirit of Promise: Eph.
1.3,13. Here we see (3) Faith in the Holy Ghost. And so strong is the line, which separates the Son's economy from that of the Spirit that the Apostle, coming to Ephesus,
where some unexperienced Apollos had preached and finding there certain Disciples
[of John] said unto them Have ve received the Holy Ghost since ye believed? As their
answer shew'd they were strangers to the dispensation of the Spirit, and had been
improperly baptized, he preached to them Jesus; and upon their believing in him, he
baptized them. These disciples had then, by this time, true faith in Christ, or the
Apostles would not have baptized them in the name of the Lord Jesus: Here was
then, secondly Faith in the Son. And after they had thus by baptism made an open
profession of their faith in Christ he laid hands on them, praying that they might be
admitted into the dispensation of the Spirit. His prayer was heard, and the Holy Ghost
came on them not only in floods of righteousness, peace and joy, but also in some
extraordinary gifts; for they snake with tongues and orophecied, that is, spake in various languages the wonders which God had done for their souls: Act. XIX.6. Here we
see the dispensation of theSpinit open'd in their souls with a divine seal broad enough
to convince the most stupid, that this dispensation is a glorious reality.
§§ An other proof of this important distinction shall be produc'd from the manner in
which Christianity was established in the city of Samaria. Philip preached the Gospel
there, with great success: For when they believed Philip preaching the things concerning the Kingdom of God [Here was ( 1 ) Faith in the Father] and concerning tleale
of Jesus Christ, [here was (2) Faith in the Son] they were baptized both men and
women,—and there was great joy in that city: Act. V111.8,12. What follows strongly
draws the line between the dispensation of the Son and that of the Holy Ghost. Now
[adds St. Luke] when the Apostles, who were at Jerusalem. had heard that Samaria had
received the word of God [but that none of the Believers had yet receiv'd the other
Comforter] they sent to them Peter and John who when they were come down
pray'd for them, that they might receive the Holy Ghost [or that the dispensation of the
Spirit might be openld in them] For as yet he was fallen u
were baptized in the name of the Lord Jesus: Then laid they their hands on them Ion
these imperfect Believers] and they received the Holy Ghost in his sanctifying and glorifying graces, and probably in some of his extraordinary gifts too.
From this particular account we may draw the following Inferences: (I) The dispensation of the Spirit is the highest, and the hardest to be entered into.—(2) Some
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believers may be for a considerable time true worshippers under the Dispensations of
the Fa er and the Son and yet remain as great strangers to the dispensation of the
spA as the Apostles were before the other Comforter was sent to them on the day
of Pentecost —(3) As a peculiar degree of possession cannot be culled but byprayer
and fasting, so the peculiar degree of sanctification, which is offer'd to believers in the
Promise of the Father, cannot, in general, be received but by the mighty faith and
prayer of two or three apostolic men: Hence Philip, who had been able, under God,
to open the dispensation of the Son in the church of Samaria, was obliged to send to
Jerusalem to desire that some apostolic souls might come and help him to open the
door of the Spirit's economy. But 1 return to consider the proofs of our doctrine.
§§ Timothy's conversion to Christianity confirms also this doctrine. His mother
Eunice was a pious Jewess, and so was his grandmother Lois, by whom he was from a
child instructed in the Holy Scripturesof the Old Testament: He had then from a
child that first degree of faith, which I call faith in God, or faith in the Father unless
we suppose that he was from a child instructed in atheism out of the Scriptures.
When St. Paul came to Lystra, we read Act. XVII that Timothy's mother believed
and that he also became a disciple of Christ; hence the Apostle calls him his own Son
in the Faith: Here was then (secondly) Faith in the Son. It was a custom of the
Apostles and Elders in the primitive Church, adopted by our own church, to pray that
young Believers might be rooted & grounded in the faith, or, as our church expresses
it in her Office of Confirmation, that they might be strengthened with the Holy Ghost
the Comforter, and fill'd with the Spirit of God's holy fear for ever. Now that Timothy
was raised to this glorious dispensation of grace, not in word only (as most modem
believers) but in power [as the primitive Christians] is evident from what the Apostle
writes to him: Stir u :) the gift of God which is in thee by theputting on of my hands
for God hath not given us the Spirit of fear; but of power and love—That good thing
which was committed unto thee, keep by the Holy Ghost which dwelleth in us: 2
Tim. 1.6,7,14. Here we see then (thirdly) the Dispensation of the Holy Ghost or a particular faith in the Promise of the Father, seal'd with what St. Paul calls the Holy Spirit
of promise.
§§ As no conversion is so fully described in the Scriptures as that of St. Pau], it
affords us the clearest description of the three degrees of faith pointed out in these
sheets. (1) No body will deny his having had faith in God before his conversion to the
Christian faith, for he had profited in the Jews religion above many, in so much that,
touching the righteousness of the law. he was blameless: See Phil. 111.6, & Gal. 1.14.
Had he been void of faith in the Father far from being a blameless Jew, he would
have been abhorr'd by all his nation. He had then faith in God without any proper
faith in the Son whom he even blasphemed in unbelief: 1 Tim. 1.13. (2) When the
Lord appear'd to him in the way to Damascus, striking him and his unbelief to the
earth; and when from the dust he had made that fine confession of his obedient faith
in Christ, Lord' what wilt thou have me to do? He had undoubtedly true faith in the
Son• but as yet, he was so far from knowing the other Comforter, and walkingAuhe
comforts of the Holy Ghost, that he continued three days in the greatest distress, and
neither did eat nor drink. After these days spent in the dispensation of the Son, as it is
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contradistinguished from the dispensation of the Holy Ghost, he was introduced into
the economy of the Spirit, by Ananias, who came to him, and putting his hands o n
him. as on a fellow believer, said. Brother Saul, the Lord Jesus has sent me to thee,
that thou mightest he filled with the Holy Ghost: Act. IX.1 7. Nor was he a perfect
Christian and an able minister of the spirit, till having thus gone on himself from faith
ti)fairh, he could lead sinners from the Father to the Son and from the Son to the
Holy Ghost, who alone can make imperfect believers, Masters of the divine arts of
ng and.
vi
§From this scriptural view of the experiences of the first Christians, I conclude that
the steps of the conversion of the primitive Churches, gathered from among the Wv,,
the Samaritans and the Hea Is as well as the steps of the conversion of the
Evangelists and the Apsi,
le prove both the antiquity and the solidity of our Doctrine,
and the frivolousness of the first Objection generally brought against it.

Objection
Your Disci issions between the Dispensations of the Father .__11cf
at ,
the Son and of the Spirit, only tend to puzzle and distress the Simple.
This Objection is in the mouth of so many Parishioners that it deserves a variety of
answers: For it is certain that what is needless and mischievous ought not to be
advanced and supported.
Answer (I) This Objection is leveled at the three Creeds, which agree to show
that the full Christian Faith takes in the three degrees I contend for: And it particularly
attacks St. Paul, who declared that God's plan of redemption is reveal'd in the Gosp
el
from Faith to Faith. Rom. 1.17.
Answer II Proper Distinctions far from puzzling the Simple, are the best means of
restoring order, preventing confusion, and helping the weak capacity of the Simple.
We would pity a Schoolmaster who for fear of puzzling his scholars with needless distinctions would teach them that A, B, C, are one letter, because there is but one english alphabet: and I cannot admire a Divine who for fear of puzzling his hearers tells
them that Faith in the Father, in the Son and in the Holy Ghost is one and the same
degree of faith, because he never heard but of one Christian Faith. The Objector himself, in love as he may be with confusion, would wonder at an Architect so simple as
to tum a stately Building into a confused heap of stones, or to flatten it into a groundstory, lest the inhabitant should lose himself in a Palace three stories high.
(3) A Distinction in the life of faith, founded on matters of fact can no more be
puzzling and idle, than the natural distinction of human life into nonage, age, and old
age: To prove that this comparison is just, I need only observe that as some persons
die in their nonage, others after they are come of age, and others in old age; so some
sincere Worshippers, like Melchezidec and Socrates, die without any explicite faith in
Christ, and we some times see sincere, tho' weak Christians die with a bare and trembling hold of Christ; whilst others depart full of that Power from on high and that glorious joy, which are peculiar to the Spirit's dispensation.
(4) The Objection I answer is not only injudicious, but mischievous beyond expression. To prove it, I have recourse to a parable. About 1700 years ago a King founded
a large College, over which presided 12 masters and 70 Fellows. By their diligence,
and the King's constant inspection, it so flourished, that some years after 3000
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Scholars were made Doctors of Divinity in one day, after July, tho' rapidly passing
thro' the academical examinations to be undergone by those examinations to be
undergone by those who take their Degrees. This Establishment was to subsist for
ever: but in process of time some Scholars, who would not or could not, go thro' their
exercises, began to cry down the distinction between Scholars Masters of arts and
Doctors as puzzling and needless: it be abolish'd, said they, and henceforth let all
Scholars have the Degree of Doctor without examination or trial; we read in our old
records, that 3,000 Scholars took a Doctor's degree in one day. Who does not see
that idleness, ignorance, and conceit will prevail in the College, as this absurd doctrine
will spread therein?
I need not make the application of this simile to the Church founded by our Lord:
The Reader will easily see that sloth, pride, and an almost general ignorance of the
power of God, will prevail among Christians, till the important distinctions I contend
for are admitted again. The Lord's Vineyard will remain a wilderness, till the old landmarks are found out, and it is again properly cultivated and enclosed.
Did not the sincere worshippers of the Father in all ages believe in
Objection
Christ to come by the help of the Spirit? If they did, were they not all under the
Dispensation of Father, Son, and Spirit? And if they were, why do you trouble us
with this distinction of dispensations?
I grant that Believers under the Father's dispensation, had some
Answer
implicit knowledge of the Son and of the Spirit for no man can come to the Father
and believe in him but by the help of the Son considered as the light that enli hte s
every man who cometh into the world and the Spirit had in all ages more or less
helped the infirmities of believers, who are not able of themselves to think a good
thought. But the objection must grant me, that there was a time, when the Father was
chiefly known, and then the knowledge of the Son or of God manifest in the flesh to
redeem us from all iniquity, but very imperfect, and the sanctifying influences of the
Spirit (excepting a few cases) were comparatively weak and transitory. And therefore,
let the three following Declarations be once for all.
(1) The Father Dispensation does not exclude the agency of the Son and Spirit,
but chiefly points out the Father, whom it reveals as a righteous and gracious
Governour of his Creatures, and the writings of the very Heathen, as well as the Old
Testament, there is such a Dispensation.
(2) The Soil's Dispensation by no means excludes either the Father's grace, or the
Spirit's influence, but it principally points out the Son of God manifest in the flesh to
live for our instruction, to die for our sins, and to rise again for our judgment. Of this
dispensation the New Testament plainly speaks in such places as these: God, who in
s ake to our Fathers by the Prophets, hath in the last days spoken to us by
his Son—who hath brought life and immortalityto light by the Gosh: Heb 1.1-2, 1.10.
And St. Mark expressly mentions The Beginning of the Gospel for Dispensation] Lif
Jesus Christ, which Beginning he fixes at John's preparing sinners for the Saviour, by
preaching in the wilderness the baptism of repentance: Mark I.S.
(3) The Spirit's Dispensation does not set the Father's love and the Son's grace, but
principally points out the Holy Ghost as the Comforter and Helper by whose almighty
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power believers can love the Father as the law demands, and believe in the Son as the
Gospel enjoins. And that there is such an Economy of the Sp i rit is evident from the
Annals of the Christian Church, and from such Scriptures as these: In the last days,
Act. 11.17. When Jesus was upon sayGodIwilpurtfmyS onalesh:
earth, The Holy Ghost (promised to believers as rivers of living water) was not yet
given [in that large measure] because Jesus was not vet glorified: John VII.39. Hence
our Lord said to believers some time before his death, I tell you the truth. it is expedi-

ent for you that I go away. for if 1 go not away the Comforter will not come; but if 1
depart. I will send him. and when he is come. he will [abundantly] reprove the world
&c. John XVI.7-8.
(4) This full and special Dispensation of the Holy Ghost is so distinct from the
Economies of the Father and of the Son that when it was open'd the Father's
Dispensation had taken place above 4000 years, and that of the Son above 33 years if
we date it from our Lord's Nativity. Again, the Father's Dispensation open'd in
Paradise for Adam and all mankind, and privileges were confirmed to Noah and his
posterity at Mount Ararat. The Son's dispensation was open'd for all who should be
call'd to hear his Gospel confirm'd on the banks of Jordan when our Lord was baptized: And the dispensation of the Holy Ghost was open'd at Jerusalem for the devout
Jews, and at Caesarea for the godly Gentiles.—Once more, tho' all men are called to
believe in the Father the Creator of the heavens and of the sun, which declare his
glory to all the world, Ps. XIX. I, yet all men are not called to believe in the Son or in
Christ crucified; for (says St. Paul) how shall they believe on him of whom they have
naheard? Rom. X.14. Nor are all men called to receive that Gift of the Holy Ghost,
which our Lord obtained for his disciples by his ascension: for St. Peter declares, that
this Promise belongs only to such as shall be called to inherit it, that is, to the Believers
in Christ to whom the Promise of the other Comforter is preached: Act. 11.39. And
therefore, it is evident, that whether we consider Tinms, Places, or Persons. there is the
most striking difference between these three Dispensations.
Objection When our Lord had fulfill'd the Promise of the Father by enduing
Believers with Power from on high on the day of Pentecost, the dispensation of the
Son was to be so blended with that of the Spirit, as to be no more distinguished.
Answer 1. If a Friend had left me by his Will two sets of plate, one of silver and
the other of gold. and if a goldsmith, charged with bringing them to me pretended
that the distinction between silver and gold was indeed well known when my generous Friend made his Will, but that it is now needless and fanciful; all modem goldsmiths having agreed that whosoever is possessed of the silver plate has also receiv'd
that of gold, I should certainly question that tradesman wisdom if not his honesty.
And I question at least the attention of those Doctors in Israel, who make us rest satisfied with the Son's dispensation, by declaring that whoever hath receiv'd Christ by
faith has also receiv'd the Holy Ghost, and that the day in which Peter confessed Jesus
to be the Christ, and was called Satan for not savouring the things of God was the

day in which he was endued with power from on high. See Mark VIII. 29, 33. When
Scripture, and matter of fact so strongly assert the contrary.
(2) We come to ripeness of age in the spiritual life by rising from the dispensa-
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tion of the Father, thro' that of the Son to the economy of the Holy Ghost: to pretend
therefore that one of those dispensations is needless, is as absurd as to suppose, that
we need no more rise from the weakness of childhood, thro' the bloom of youth, to
the vigor of manhood.
(3) Till the Gates of hell prevail against the Church, some Believers shall rise
from the fear of God, thro' the peaceful knowledge of Christ, into the joyous and perfect love of the Spirit; as 3000 Devout men did on the day of Pentecost: Now to suppose that these tree degrees of faith or Christian experience are since that memorable day reduced to one, is as absurd as to suppose, that because, on a certain day,
the thermometer rose to the point of great heat, we must hence forth destroy the
scale of all thermometers and for ever confound the three points of temperate. warm
and Ns_ry hot.

THE LANGUAGE OF THE
FATHER'S DISPENSATION
,rosee--

JOHN FLETCHER

CHAPTER XI THE LANGUAGE OF THE FATHER'S DISPENSATION

Thus speaks the Dispensation of the Father. "The living God is the Saviour of
all man (especially of those that believe the Gospel of Jesus Christ) I Tim IV.10
He hath made of one blood all nations of men, that they should seek him, if
they might feel after Him, and find Him, tho he be not far from every one of us;
for in Him we live and move and have our being; we are his offspring: Act.
XVII.26, 29. And therefore his grace, that bringeth salvation, hath [like the light
of the Sun] appeared to all men [in different degrees of clearness and energy I
teaching us to live soberly, righteously, and godly in this present world: Tit. II. II.
§ 0 man, God hath shewed thee what is good: And what does the Lord require
of thee, but to do justice, to love mercy, and to walk humbly with thy God:
Mich VI.8. Fear the Lord, and serve him in truth with all your heart; for consider
how great things he hath done for you; but if ye will do wickedly, ye shall be
consumed: I Sam. X11.25. Whatsoever ye would that men should do unto you,
do ye even so unto them, for this is the Law and the Prophets. Mat. VII.12. §
God (as a fudge) is no respecter of persons; but in every nation he that feareth
him and worketh righteousness is accepted with him: Acts. X 34.—By faith
Enoch pleased God, But without faith it is impossible to please him; for he that
cometh to God, must believe that God exists, and that He is a rewarder of them
that diligently seek Him: Heb. XI.6.—God will render to every man according to
his deeds, tribulation and anguish upon every soul of man that does evil, but
honour and glory to every man that worketh good; for there is no respect of
persons with God: As many as have sinned without the (written) law, shall also
perish without the [written] law: for when the Gentiles, who have not the (written) law, do by nature the things contained in the law, they shew that the law is

This is an incomplete manuscript John Reicher mentioned to Joseph Benson in a letter dated September
7, 1776 that he was in the process of writing it.
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written in their hearts; their conscience bearing them witness (of what is right or
wrong:) Rom. ii.6,1 5"
This language can be understood by heathens and children. St. Paul spoke it when
he addressed proud Philosophers at Athens; when he stopt blind idolaters at Lystra;
and when, reasoning of righteousness, temperance, and judgment to come, he made
wicked Felix tremble at the thought of the great Judge.
CHAPTER XII

It will render the capital doctrine of the new-birth much plainer, by resting it
1.
more fully upon its rational and scriptural basis. And it will in particular restore the
new-birth of the Spirit to its original dignity, and guard the Power of Godliness against
the attacks of antinomianism in all its shapes. Should the birth of the Spirit be again
sought and attained by professors, the reproach of Christianity would soon be rolled
away: Our holy religion would once more be a praise in the earth: And our light
si
sap n of fire, would shine so
[should I not say our smoking flax] rekindled by tlbright before men, that the fulness of the gentiles would come in, and Jewish obstinancy would yield to convincing power and to and converting grace.
Ill. It will prevent our leaning to absolute reprobation and Popish bigotry. "There is
no salvation now but in the pale of the Church," says a reprobating Papist on the next
assertion we may expect to hear from him, is that there is no true Church but his
own, which I wish that no protestants had brought this monstrous notion along with
them from the Church of Rome. But it is too well known, that some good men, who
think themselves at the greatest distance from popery, are in love with a mistake,
which differs but little from the Popish tenet which I now explode. How shall Papists
and Protestants be cured of notions, which have confirmed so many infidels in the
unjust supposition, that Christianity is a religion naturally productive of reprobating
tempers, and persecutions, and horrible massacres? Only bring out the light, which
springs from the doctrine of the various dispensations of divine grace, and the dismal
darkness of reprobation will vanish. Shew that all men are under the dispensation of
the Father- that there is salvation under this dispensation; that as God had formerly
children among the gentiles, as well as among the Jews; so he has now sons and
daughters among the heathens, as well as among the Christians. Give the doctrine of
the new birth its evangelical latitude, and your Gospel-net will sweep the whole earth,
and bring from the east and from the west, souls that fear God, and with whom
Abraham himself will not disdain to feast in heaven, altho' our reprobating pride will
not even allow them a possibility to escape everlasting fire.
IV. It will help the children of God, in their several classes, to know exactly
where they are; which will keep some from sinking into despair, because they have
not the marks of those who are in the highest class, and will prevent others from
thinking of themselves more highly than they ought to do. None can tell how many
sincere souls of corresponding cast, are rack'd with unreasonable doubts about God's
mercy; supposing that he has shut up his loving kindness is a pleasure, and will be no
more intreated for them. And it is hard [illegible word] at the vast number of professors of an opposite turn, who are misled by a by a forward spirit into a conceit, that
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they are completely born of God, and immovably the fullest dispensation of the
gospel; when they hardly stand their ground in the dispensation of the Father. The
only way to chear the drooping spirits of the former, is to let them have the comfort,
which belongs to their dispensation, as the angel and Peter did to Cornelius, and his
devout friends. And the only method of curing the latter of their presumption, is to
convince them, that so far from being firmly established in the dispensation of the
Holy Ghost, they have not yet attained the fear of God, which impressed the heart of
Cornelius, a penitent soldier under the dispensation of the Father.
V. It will help ministers to know where their people are, to propose with
becoming assurance the important question, which St. Paul asked of the professors,
whom he met with at Ephesus, Act. XIX.2; to give them proper reproofs, encouragement, and directions; and to pray for them, and with them, in a truly evangelical manner. Nor afraid to assert, that so long as a pastor continues a stranger to the doctrine
of the various dispensations of divine grace, he can no more properly direct a number
of consciences, than a shoemaker can properly serve a number of customers, if he has
but one last in his shop and makes all their shoes by one and the same measure.
VI. It will help us to profit under every minister, "This is impossible" [says one,
who advances towards the dispensation of the Spirit:] "The preacher I hear, preaches
only justification by faith in Christ. He seldom says any thing about the Spirit, unless
when he observes that we cannot repent and believe in Christ without the Spirit's
assistance." You mean, that he leads you no farther than the dispensation of the Son:
But is not this a glorious dispensation? Do you enjoy all its privileges? And can you
say with Thomas and Peter, My Lord and my God.—Thou knowest all things. thou
knowest that I love thee. and that I have left all to follow thee? If you have not yet
attained to this loving faith in Christ, you have not yet reaped all the benefit you may
reap by a gospel-minister under the dispensation of the Son.—"Oh but the minister of
our parish, does not go so far as this [says one who believes in Christ:] I wish he were
as advanced in grace as Apollos: but alas! He preaches only the fear of God, repentance, a decent attendance on divine worship, strict honesty, benevolence, and good
works. In short he leads us no farther than the dispensation of the Father." Nay, well if
you stand in this dispensation without spot and blameless: It is well if at all times you
fear God and work righteousness, because you believe that God is a gracious
rewarder of those who diligently seek him. But if you have not attained even to this,
say no more, that you cannot profit under your minister: Candidly hear him rather
than forsake the public worship of Almighty God. And dare not ridicule a preacher of
moral righteousness, lest you should be found a despiser of the
and his dispensation
VII.It will enable professors, who live in places where they can have their choice of
many preachers, to prefer those who preach the whole gospel, to those who preach
only one or two dispensations. We ought not to despise a minister, who preaches on
the righteousness of the Father's dispensation or the righteousness of the Son's dispensation: but if we can hear one who over and above, points out to us righteousness in
the Holy Ghost, we ought to prefer his preaching, because he does not shun to
declare the whole counsel and kingdom of God.
.
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VIII.It will help us to grow in grace by making us go from faith to faith, till faith is
turned to sight. God calls us to follow Christ thro' the regeneration till we enter the
third heaven. That we may do this, he has given us the gospel ladder: The various dispensations of his grace, are the steps of this divine ladder. And by these steps we may
safely and comfortably rise, till we reach the heaven of heavens. But if the ladder be
broken, and if partial divines think it their duty to spoil it, some by cutting off the lowest steps, and others by destroying the middle ones, whilst others frighten the people
who are halfway up the ladder by crying to them, that the highest steps are all rotten,
that if they continue to ascend they will have a dreadful fall, and that they may now
safely take their rest because some divines have tied a label about the middle of the
ladder, with this inscription, Finished salvation:—if this be the case, I say, who does not
see, that going up the gospel-ladder when the steps of the dispensations are thus broken, or displaced, must prove a task as difficult as it is dangerous; and that when all
the steps of the ladder are fixed in their proper places, the ascent to the third heaven
is both safe and practicable.
§ I am of a different opinion, (says an objector:) For it appears to me that preaching
the lowest dispensations, is only tempting people to rest before they have attained the
highest." I reply: (I) The consequence has no necessary connexion with our doctrine.
How ridiculous would a man make himself if he asserted, that when soldiers are scaling a rampart, that affording them the use of the lower steps of the ladders, will only
make them rest at the foot of the wall?—(2) We are bound to preach the gospel in its
extent and its purity. And if the doctrine of the dispensations is an important part of
the gospel, those who are afraid to preach it, are afraid of doing their bounden duty.—
(3) As we should not do evil that good may come: So we should not neglect our
duty, lest evil should follow.—(4) Our Lord and his apostles were strangers to our
modern refinements: for they boldly preached the doctrine of the dispensations, without paying the least regard to the fears, which the objector expresses. And therefore,
refusing to imitate them is not true wisdom; but worldly prudence, and a conceit, that
we excel Christ himself in evangelical care and circumspection.
IX. It will make way for a reconciliation between the Perfectionists and the
Imperfectionists, by softening their prejudices against each other, and shewing that
each party holds a part of the truth. The question about which they principally divide,
is, Whether the description of the carnal man mentioned in Rom.VII.14, &c. who
thanlo_d thro' lesus Christ for his future deliverance, is the description of a believing Jew, or that of a believing Christian. The Perfectionists strongly maintain the former sentiment; and the Imperfectionists as strongly contend for the latter. Now you
may easily reconcile them by the doctrine of the dispensations. You may grant to the
Imperfectionists, that the carnal man mention'd by St. Paul in that deep chapter, is an
imperfect, Christian believer, that is, a believer under the dispensation of the Son;—
such a camal believer as might rank with Peter, James and John, when they would call
for fire from heaven to consume their adversaries; or when they forsook Christ, and
fled at the prospect of danger and reproach. And you may grant to the Perfectionists,
that the Apostle's carnal man is not under the dispensation of the Holy Ghost; for
being still carnal and sold under sin, he can by no means rank yet with Christ's 5piritu-
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rs who are anointed kings unto God with the Holy Ghost and with power. All
those who live in the kingdom of God, enjoy the glorious liberty of God's children,
who are born again according to the dispensation of the Spirit: Nor do they say any
more, I am carnal, and sold under sin: The Lord hath tumed their spiritual captivity,
and put a new song in their mouths, as well as a new manifestation of the Spirit in
their hearts. They can sing the Song of the Lamb, as well as the Songs of Moses and
Zacharias: For they can say, Nit
er mg
, hplEI
, ‘dlof bondage
a toifl,
but have received the Spirit of adoption and liberty, the Spirit of a sound mind, of
power and love which casteth out fear. The law of the Spirit of life in Christ lesus
hath made us free from the law of sin and death, and consequently from the bondage

of fear, unbelief, and doubting. Thus by properly considering the difference between
the dispensation of the Son, and of the Holy Ghost, you can easily reconcile Rom. VII
with Rom. VIII, and candid Imperfectionists with candid Perfectionists.
X. As the doctrine of the new birth laid down in these sheets allows the gospel-net
its scripture-length; so it gives it its proper depth and strength. With this divine net you
may draw souls quite out of the Stygian lake of sin and unbelief, into the limpid
streams of Christian holiness and perfection, and make them understand the full
meaning of St. John, when he says, Whosoever is born of Cal [according to the full
dispensation of the Spirit] does not commit sin: for his seed remaineth in him: and he
cannot sin; because he is (thus] horn of God. The doctrine of Christian perfection
when rested upon the dispensation of the Holy Ghost as on its proper basis, stands
with a firmness, which will defy the arguments and objections of the most subtle
imperfectionists. And good men, who thro' mistake have ridiculed that important doctrine, will, upon better information, be afraid of doing it again, lest they should be
found to cast the dirt of their invectives into the Holy of Holies, and to sin against the
Holy Ghost, in attacking his peculiar dispensation. If piciu3 Calvinists in particular
looked at the doctrine of Perfection thro' the scripture-glass, which these sheets contain, their prejudice would probably abate, if it did not entirely subside.
Xl. It will help us to solve the deep question: Is the grace of repentance, justification, and sanctification, given in an instantaneous or eadjai manner? For, as in the
natural birth, nativity is instantaneous; that is, there is a moment, in which it can be
said of a child, that he is not yet born, and a moment when it can be said, that he is
born: and as this moment is preceded by a gradual growth in the womb, and followed
by a gradual growth out of the womb: So it is in every spiritual change we undergo.
Our entering into the dispensation of the Son, or that of the Holy Ghost, is instantaneous: for there is a moment, in which it can be said, Such a man has not received
Christ since he was convinced of sin—such a woman has not received the Holy Ghost
since she believed: And there is a happy moment when it can be said, Such a man
has received Christ by faith since he repented: Such a woman has received the Holy
Ghost by faith since she believed: But in both cases, when there is no miscarriage, and
all goes well, the spiritual birth is preceded by a growing conviction of the importance
of the blessing which we want, and followed by a growing acquaintance with the
blessing which we have received, till our whole soul is tinctured with it, and we are
ready for an higher dispensation.
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XII. It will reconcile our pious preachers and shew they agree with themselves, and
throw much light upon the various parts of their discourses and publications. If there
is but one dispensation of wrath, why so many different addresses to various sorts of
sinners? And if there is but one dispensation of grace, why such a diversity of applications, to various classes of professors? Does this agree with the modern doctrines of
finished damnation and finished salvation? Without the clue of the dispensations, you
will never see the propriety and connexion of all the parts, which compose the system
of gospel truth. Take one instance from the first book I lay my hands on. It is Mr.
Wesley's first volume of sermons. Read the discourse which he calls The almost
Christian, and that which is entitled Scriptural Christianity; and if you do not see the
difference between ante-pentecostal and Pentecostal Christianity, or which is the same
thing between the dispensation of the Son and that of the Holy Ghost, you will not
understand what you read, or you will condemn the Preacher as an injudicious and
uncharitable man, who puzzles people with needless and mischievous distinctions.
The same observation is applicable to those parts of his sermons, where he speaks of
some who, though born of God are full of indwelling sin, and of others who are so
born of God as to be full of pure and humble love. Nor is it Mr. Wesley's works
alone, which must be read in the light of this doctrine, to be properly understood. It
would be easy to produce passages from our other pious authors, such as Mr.
Whitefield, Mr. Venn, Mr. Romaine, which cannot be properly reconciled, without the
help of the distinctions which I contend for.
XIII.It will prevent many scandalous controversies among Christians. If the persons,
who are offended, when they hear it hinted, that serious, benevolent heathens may be
in a state of salvation grace if these persons, I say, were acquainted with the doctrine
of the dispensations, they would not be so ready to enter the lists of dispute to prove,
that there cannot be salvation for sincere heathens under the dispensation of the
Father as well as for sincere Christians under the dispensation of the Son.
XIV. It will put an end to the controversy about election and predestination; a mischievous controversy, which continues to tear the bosom of the Church of Rome, and
of all the Protestant churches. The proof of this assertion will be seen in a twofold
Essay on Election, in which the difficulties attending that deep doctrine, are solved
chiefly by means of the doctrine of the dispensations.
XV. It will terminate the obstinate dispute, which is carried on between the Church
of England, and the society of the People called Quakers, concerning baptism. We
contend for Christ's water-baptism, and the Quakers for the baptism of the Spirit But
the contention will be at an end, if the Quakers allow us that the Son has his peculiar
dispensation, which is sealed by a baptism of water; and if we grant them, that the
Holy Ghost has his special dispensation, which is sealed by a baptism of fire.
XVI. It will help us to understand many parts of the scripture which seem very
hard, if not quite unintelligible, or contradictory without it. Take two or three
instances by way of specimen.—Our Lord says: No man cometh unto me, except
draw him—Fear not, little flock, for it is my Father's good pleasure to give you
d:=. The meaning is, As the Father has drawn you by his dispensation to
the i
mine, and you continue to take me for your Shepherd; doubt not, little flock, but you
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shall rise to the dispensation of the Spirit, for it is my Father's good pleasure, as well as
mine, to bestow the kingdom upon you; or, which is the same thing, to give you tjg,
eousnesse peace and ioy in the Holy Ghost here on earth, and etemal glory hereafter
in heaven:—Again. Christ says in one place, Blessed are they that thirst, And in another place he says Whosoever drinketh of the water that I shall give him shall never
thirst. The meaning is Blessed are the dry, barren souls under my Father's dispensation and mine, who thirst after the righteousness, peace and joy, which refresh the
souls who enter into the kingdom for dispensation] of the Holy Ghost. For when I
shall have baptized them with the Spirit, they shall never thirst in the uneasy and
painful manner, in which they thirst now. They shall drink as well as thirst: For the
Spirit. that I shall give them, shall be in them a well of water springing up into everlasting life—They shall not only be refreshed themselves; but rivers of living water shall
flow out of them to refresh others, who shall be comforted by the comfort wherewith
these fathers in Christ are comforted of God—Once more: If the light is little under
the dispensation of the Father, greater under that of the Son, and greatest under that
of the Holy Ghost; it follows, that to sin against the law of the Father is bad• that to sin
against the law of the Son is worse• and that to sin against the law or power of the
Holy Ghost is worst of all. If the Pharisees sinned against the Holy Ghost, when they
calumniated the gifts of the Spirit, which were gloriously display'd in the miracles
Christ wrought for the confirmation of his doctrine; how great will be our guilt, if we
calumniate both his gifts and graces! Hence it is that our Lord gives us to understand,
that Whosoever shall speak a word against the Father, or against the Son, it shall be
forgiven him. But unto him that blasohemeth against the Holyaps, for only lieth to
the Holy Ghost it shall not be forgiven; but he shall be severely punished in this
world, as Ananias and Sapphira were; or in the next, as the Pharisees who died in all
the obstinancy of unbelief. The apostle undoubtedly considers the superiority of the
Spirit's dispensation, and the aggravated nature of the sins, which are committed
against the Holy Ghost, where he says It is (human speaking) impossible for those
who were made partakers of the Holy Ghost &c. if they shall fall away. to renew
them again to re es. Heb.Vl.4-6. The reason is obvious: As it is more dangerous
to fall from the top of a ladder than from the middle, or the foot of it; so it is more
perilous to fall from the dispensation of the Holy Ghost, than from that of the Son, or
that of the Father.
XVII. It will enable us to do justice, by giving every denomination of worshipers the
portion of praise or dispraise, which they deserve. To instance in some particulars: We
shall praise the Deists, the Socinians, the Unitarians and the Moralists, for defending
the dispensation of the Father; and we shall blame them, for not paying a proper
regard to the perfective dispensations of the Son and Holy Ghost —We shall express
our gratitude to the Moravians, and to the Ministers who preach the gospel of Christ
crucified, for the noble stand which they make for the dispensation of the Son; but we
shall give them to understand, that we should be still more obliged to them, if they

did as much justice to the dispensations of the Father, and the Holy Ghost, as they do
to that of the Son.— We shall value the rigid Trinitarians, and the Papists, for their
adherence to the Father, the Son, and the Holy Ghost; But we shall reprove them for
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putting among their articles of faith, rash clauses, which set the seal of everlasting
damnation upon the countless myriads of men, to whom the doctrine of the Trinity
has not been fully revealed; And we shall beg of them to contend for the gracious dispensations of the Father the Son and the Spirit. as well as the divine distinctions in
the Godhead, which we call Father, Son and Holy Ghost: For it is much more important to be practically acquainted with the grace, which belongs to each dispensation,
than to entertain orthodox opinions concerning each divine person.—We shall
acknowledge ourselves, greatly indebted to the Hutchinsonians, for their defence of
the Father's dispensation, or of those two manifestations of the Father's grace, which
are generally called the law of Moses, and the3apTi of John. But at the same time,
we shall bear our testimony against the confusion, which they bring into the gospel,
when they so crush and contract the ladder of the dispensations, as to reduce all the
steps to one, which is to serve for all mankind throughout all ages.—And with regard
to the Quakers and other mystics, we shall present them our grateful acknowledgments for their efforts to vindicate the dispensation of the Spirit: But we shall intreat
them to do it in such a manner as to allow the dispensations of the Father and the
Son their proper place on the scale of gospel truth; lest they should bring the dispensation of the Sp ir it as low as that of the Father and should, by this means, destroy or
weaken it, under pretence of giving it a greater extent.
XVIII. It will make us think more candidly of our departing or departed friends
than those usually do, who admit but the highest gospel dispensation. If they see a
neighbour, or a relation, die without having proceeded farther in religion than Simeon
had before he saw Christ, or Cornelius before God sent an angel to him; they are
tempted to pronounce him damned: Or at least they are afraid of indulging the hope,
that he is saved. But if we understand the doctrine of the dispensations, we may without folly, in such a case, comfort ourselves with the thought, that if the friend we
mourn, did not die in the Lord according to the dispensation of the Holy Ghost yet
he died in the fear of God, under the drawings of the Father and expecting mercy
thro' Jesus Christ: We may hope, that if he did not depart as triumphantly as St. Paul,
who saw the crown of righteousness laid uo for him; he departed as humbly as Jacob,
who said, Lord, I have waited for thy salvation.
XIX. This doctrine will keep us from the opposite extreme. I mean from an
unscriptural forwardness to pronounce that people die like excellent Christians, and
share the blessedness of those, who depart this life as ripe for glory as St. Stephen was,
merely because they acknowledge their sinfulness, and express their reliance on the
favour of the Father, thro' the blood of the Son. Oh how many professors die more
like Jews, than like Christians! More like the disciples of John baptized with water,
than like the disciples of Christ baptized with the Holy Ghost and with fire! Let us not
doubt of their salvation, if the root of the matter was really in them: but let us not
think of them more highly than we ought to do. Let us frankly acknowledge, that they
apparently died in the wilderness, which belongs to the inferior dispensations, and not
in the kingdom of God, which was typified by the good land of Canaan.
XX. It will make us pass a more scriptural judgment upon the livin as well as
upon the dead. I would not sacrifice truth to love; but reconcile charity and ortho-
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doxy. May the God of love and truth enable me so to contend for the one, as never
to injure the other! And whilst I attempt to heal a wound given to brotherly kindness,
may he preserve me from shewing the least contempt of divine Majesty! If I can trust
the feelings of my breast, I had rather die, than presumptuously break the first table of
the law, under pretence of preventing the second from being broken. Pulling down
the right wing of the temple of truth in order to repair the left, would not be charity
but sacrilege. However I will venture to publish my thoughts, in hopes that, if I am
mistaken, some judicious reader will kindly point out my mistake.
To be deficient in orthodoxy is bad: but is it better to be deficient in charity? And
are we not wanting in charity when we do not hone all thi is of all men, consistently
with a candid interpretation of the gospel-word, which is the rule of our faith and
practice? Was there not a time when almost all the Christian world was tainted with
the errors of Arius, as near all Europe was as with the errors of the Church of Rome,
four hundred years ago? Have we any more reason to suppose that all good men in
Christendom went to hell 1200 years ago because they were tainted with Arianism;
than to think that, for many centuries, all our pious forefathers were damn'd, because
they were tainted with popery? God forbid I should countenance Arianism, much less
Socinianism! But God forbid I should declare, that the life of all Arians and Socinians,
is absolutely hopeless! May not some sincere worshippers of the Father fall into the
errors of Arius thro' mistake rather than malice? May we not affirm, that, as the doctrines of grace are the first doctrines of the gospel, and the doctrines of justice the second: the existence of one God, or the unity of God, is the firs truth of religion as the
rini of persons is the second? And as we see daily good mistaken men, yea gospelministers, who in the sincerity of their hearts, turn antinomians in theory, and decry
the doctrines of justice and holiness, out of a partial regard for the doctrines of grace;
may not good mistaken men, in the sincerity of their hearts, turn Arians, or Socinians,
and oppose the doctrine of the Tri i out of a partial regard for the doctrine of
God's Are not both those mistakes equally unscriptural? Have we any more
right to doom such Arians to destruction than to threaten such Antinomians with the
damnation of hell? And may not the former inconsistently trust in Christ for salvation,
tho' they call him only the first begotten of Creation just as the latter inconsistently do
good works, altho' they call them only dross, dung and filthy rags? Who can fathom
human inconsistency? The more I consider it, the more I am constrained to cry out, Q
the depth! But what weighs most with me in this matter, is what follows.
According to the scriptural doctrine of the dispensations E...] requiring us to believe
that God is and not that he exists under the distinction of the Father Son. and Holy
Ghost. Nay, if we believe the Scriptures, we must candidly allow, that it is possible to
be under the dispensation of the Son without having clearer views of his divinity than
John the Baptist seems to have had,' when he sent two of his disciples to enquire,
whether Jesus were the Christ, or whether we should look for another Saviour. It is
true that after our Lord's resurrection, when the apostles were grown strong in the
faith which belongs to the dispensation of the Son they had clearer apprehensions of
their Master's Deity: For Peter recognized his omniscience, and Thomas called him his
But before that time, they did not seem to have had much higher thoughts of
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his Person than Arius, or much clearer notions of his atonement than Mr. Law. Had
they firmly believed that he was God, they would not have thought that they were
going to the bottom of the sea, because his humanity was asleep and when he had
laid the storm, they would not have said basely What manner of man is this. &c? As if
they had just conceived the idea, that he could control the elements as well as Moses
and Elijah. They would have been as much afraid to run away when a handful of servants headed by a traitor came to seize him, as soldiers would be afraid to desert for
fear of an insignificant mob, if they knew that their captain is endued with omniscience, omnipresence, and omnipotence. Nor would Peter have denied him, for fear
of a deriding maid; any more than Abednego would have run into a burning fiery furnace, for fear of a buzzing insect. But the strongest proof, that the most sincere disciples of our Lord, had once very imperfect views of his divinity and atonement, is their
supposition, that their hopes of redemption were cut off by his atoning death; and
their amazing backwardness to believe his foretold resurrection upon the fullest testimony of the most credible witnesses. Had they really known him to be God, the
Resurrection, and the Life they would no more have wondered at his rising from the
dead three days after his crucifixion, than we wonder at an excellent swimmer
appearing on the surface of the waves, three seconds after he has plunged into the
sea. Had they had a clear and firm belief of the doctrine of the atonement, and of the
benefits secured to them by the shedding of Christ's blood; they would no more have
fallen into unbelieving dejection, when that precious blood was shed for them, than a
debtor be discouraged, when his creditor was satisfied; or a wretched slave driven to
despair when his ransom was fully paid. These and the like observations draw the following inference. If our Lord's disciples were in the state of infant-grace and initial salvation, even when they had as imperfect views of his divine nature and sacrificial
atonement as Mr. Lindsey and Mr. Law; we are not left absolutely destitute of all
scriptural hopes, that the sincere worshippers of God, who believe that Jesus is the
Christ, and are unhappily [not maliciously] tainted with the errors of Mr. Law, of
Arius, and of Socinus, concerning the atonement and the divinity of Christ, may have
neJ interest in the divine favour, thro' that very Mediator whom they deny in part,
DJ_
as Peter once had, when denying him altogether, he said, I know not the man. And
tho' such worshippers can never have the abundant entrance into heaven, which
those Christians have, who call Christ Lord and God by the Holy Ghost. and who
experience the full virtue of his atoning blood; yet if they truly fear God, and sincerely
work righteousness, the scripture does not leave us without some hopes, that they
may be saved as righteous heathens under the dispensation of the Father, and perhaps
as babes under the dispensation of the Son. §If this inference offends the rigid orthodox, I humbly beg they would consider the following queries.—Is there not a scriptural
medium between the lax Principles of a loose latitudinarian, and the damnatory sentences of an uncharitable bigot? And should we not endeavour to find out such a
medium?—Is it not the duty of gospel-ministers to preach the whole gospel, or [which
comes to the same thing] to preach all the gospel-dispensations? And should they not
be as ready to give milk to the babes, as to give strong meat the strong, under every
gospel-dispensation? Do we give milk to the babes under the dispensation of the Son,
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when we tell them, that they shall be eternally damned if they do not at once receive
a doctrine, which the apostles themselves had not properly received, when they had
been for two or three years eye witnesses of our Lord's miracles, and ear-witnesses of
the excellency of his doctrine?—Is not this method of enforcing truth upon the weak,
more likely to surfeit than to nourish them?—lf we ought not to be ashamed of the
gospel of Christ, which reveals the righteousness of God from faith to faith; is it not as
wrong in the rigid Athanasians, to be ashamed of the lowest degrees of faith, to which
the Socinians and Arians have attained; as it is wrong in the rigid imperfectionists, to
be ashamed of the highest degrees of faith, which fathers in Christ had reached when
they said, with respect to perfect love, as he [Christ] was so are we in this world?
Should we not tenderly nurse the babes, as our Lord did the apostles; pointing them
as they can bear to the dispensation of the Spirit, who, when he is come vaf
Christ's godhead, and lead them into all the truth?—lf the Christian church were compared to a tree, and those who are weak in the faith of Christ to the buds of the tree,
might we not ask, if it is not absurd and wicked to cut off the buds, because they are
not yet expanded into blossoms, and fruits?—If we considered godly Arians, and the
followers of Mr. Law as babes in the dispensation of the Son should we not have a
better opportunity of helping their weak faith, than we have when we consider them
as heretics fit to be delivered to the magistrate for corporal punishment, and to the
devil for everlasting bumings?—ls not such a conduct fitter to turn the heart of those
semi-Christians against our principles, than to help them to higher degrees of the faith,
which we contend for?—Are not severe, proud, inexorable bigots, who think that they
could not enjoy heaven, if they did not see their brethren, who are weak and imperfect in the faith, burn in the flames of hell;—are not, I say, such uncharitable people
condemned by the law of every gospel-dispensation, according to this declaration of
our Lord, What ye would that men should do unto you, do ye even so unto them, for
this is the law and the Dro pss?—And
I
have we any more reason to sentence to
damnation, those who are weak under the dispensation of the Son. than we have to
say, to myriads of imperfect believers, who are weak in the dispensation of the Holy
Ghost, Ye shall be damn'd, because your weak faith cannot yet digest the doctrine of
Christian perfection, and see the need of receiving the Holy Ghost since ye believed
in Christ? "Damning men," said once a great divine, "is a very hard thing; and therefore, whenever we do it, the case must be wonderfully plain." Nor will it suffice to say
that Christ plainly told the obstinate Jews, Except you believe that I am he, you shall
die in your sins for no follower of Arius and of Mr. Law denies, that Jesus is the
Christ the Son of the living God.
I shall close these queries by observing again, that I do not propose them to countenance the errors of Arius and Socinus, which I detest; but to cherish the buddings of
faith, which appear in some of Arius' and sincere followers of God and perhaps
exceeds hundreds of warm orthodox in works of righteousness, as well as in Christian
benevolence. I glory in my Saviour's Divinity as well as in his cross and atonement,
and,themoryclusfSt.Ahani'Credxcpt,Ioialyrev.
But those clauses I could wish to be better guarded, because they seem to militate
against the lower dispensations of divine grace, and to send to hell all the righteous
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men, who are strong in the dispensation of the Father, and all the believers who are
weak in the dispensation of the Son, merely because the former have not been
blessed with a revelation of the Trinity, and because the latter cannot admit human
and philosophical explanations of that deep mystery.
XXI. As an acquaintance with the doctrine of the dispensations will hinder the
orthodox from giving place to a bitter zeal against feeble and imperfect believers in
the Son: so it will prevent such believers from thinking, that Christians, who are strong
in the dispensation of the son, and walk in the comforts of the Holy Ghost, are unreasonable and enthusiastical men. If it be wrong in advanced Christians, to despise the
weak, and to provoke them to anger by passing upon them rash sentences of etemal
damnation; is it not absurd in feeble Christians, who just lisp the language of Canaan,
and can not yet properly call God Father and Christ Lord, to condemn those who
can, and to call them visionaries, credulous bigots, enthusiasts, and mad men? 0 ye,
who are guilty of such reviling, study the doctrine of the new-birth. Confess that you
are as yet stranger to the birth of the Sit: nor dare any longer to ridicule the high
knowledge, and to blaspheme the deep experiences of spiritual men; lest you be
found opposers of one of the most precious truths of God, and despisers of one of his
deepest mysteries; opposers of this precious truth; God was manifest in the flesh; and
despisers of this profound mystery, The bodies of spiritual Christians are the temples
of the Holy Ghost and complete believers are an habitation of God the Spirit.
"Who among us [said a deep writer of the last centi] is yet able to comprehend
all the distinct ages and growths of good minds?—We are too proud to understand the
condescentions, too low to take the height, too shallow to fathom the depth, of divine
truth and goodness, and the various communications of them to us. We cannot assign
the highest or the lowest state of saints, whilst they are here below. We ought not to
say, All above this, is fancy and delusion—All below that, is carnal and superstitious. As
we ought not then to despise that which is below; so let us not condemn that which is
above us.—There is as great a difference in the statures of souls as of bodies.—And if
we cannot yet embrace each other in our several growths, measures and attainments,
it is because we have dark and contracted hearts, feel but little of the love of Christ,
nor are yet filled with that Spirit, which is the spring, the center, and the circle to all
good spirits in heaven and on earth."
To conclude these uses of our doctrine: Only restore the doctrine of the dispensations of divine grace to its evangelical order and dignity; and you will take from
Christians the most plausible pretenses of their uncharitable divisions. The strong will
no more despise the weak, nor the weak deride the strong. All shall speak the truth in
love according to the proportion of their faith and according to the measure of the
rule which God hath distributed and they have attained. All sorts of persecutions will
be at an end. Rash judgments will be banish'd from the Christian world. And starchambers, courts of inquisition, and fiery piles consume heretics, will have no place
left but in the deplorable annals of fallen Christendom. The conduct of the orthodox,
who burn the bodies of their weak brethren, or say to them, You Arian and Socinian
heretics, Your souls shall bum in hell to all eternity, because you do not believe as
much concerning the Son and Holy Ghost as we do;—this conduct, I say, will appear
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as contrary to Christianity and humanity, as the behaviour of elder brothers would do,
if they fancied that they cannot be zealous for the honour of their family, unless they
abuse and beat the younger brothers, because they cannot wear such large shoes, or
each such strong meat, as they do themselves. And, on the other hand, the conduct of
those who continue babes in the dispensation of the Son, and who ridicule the believers who are fathers in that dispensation, or little children in the dispensation of the
Holy Ghost; calling them idolaters, and enthusiasts;—the conduct of such babes in
Christian experience, will appear as absurd as the behavior of a younger brother in a
state of childhood; if he abused his older brothers who advance towards man's estate,
because the clothes which they wear are a great deal too big for them; and if he called
them drunkards and madmen, because they can bear to drink wines, which are as yet
too rich for their stomachs, and too strong for their weak constitution.
Lastly: It will prevent numberless mistakes, cavils, and contentions, about the time
of our being enlightened generated, and converted. I shall produce one instance of
many. When Mr. Wesley wrote his first journal, he leaned too much towards the system of doctrine, which makes nothing of the dispensation of the Father and confounds the dispensation of the Son with that of the Holy Ghost. Being then convinced, that he was a stranger to the peculiar dispensation of the Holy Ghost and to
the luminous faith of that dispensation; and supposing there was no true faith in
Christ short of that peculiarly quickning faith, which the disciples of John, or feeble
believers in Christ receive, when they are endued with power from on high he spoke
of himself as unenlightened unregenerate unconverted, and dead. Some of his words
were, '0 why is it, that God will use such an instrument as me! Lord let the dead bury
their dead! But wilt thou send the dead to raise the dead?—1, who went to America to
convert others, was never myself converted to God.'—lt is evident from the context,
that Mr. Wesley spake here of Pentecostal conversion—of that s ip_aual change, concerning which our Lord said to Peter: When thou art converted, strengthen thy
brethren: which Peter so abundantly did on the very day, in which he was baptized
with the Holy Ghost, and born of the Spirit, or, which is the same thing, converted
according to mighty power of that high dispensation. It is of this full conversion that
our Lord spake, when he said to all the other apostles, as well as to Peter, Except you
be converted, and become as little children [totally thoughtless with respect to precedency and superiority] you shall not enter into the kingdom of heaven. Matt. XVIII.2.
2. Nevertheless the Apostles and Peter were then truly converted according to the
dispensations of the Father and the Son: And so was Mr. Wesley, when he went to
America to preach the gospel to the Indians. However Mr. Row. Hill, in what he calls
his Full answer to Mr. Wesley availing himself of the veil of confusion, which hides
the doctrines of the dispensations and of the new-birth, pretends that Mr. Wesley
deals in gross untruths, when he insinuates, that it pleased God to begin by him the
revival of inward religion known by the name of Methodism. Mr. Hill's words, which
he supports by the above-quoted extracts of Mr. Wesley's journal, are these: 'Mr.
Wesley was then also according to his own account not enlightened,'—'so that if he
did begin the present revival of religion, which is absolutely false, be it known unto all
men, that he began it blindfold.'—No: no more than John the Baptist began blindfold
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the revival, known by the name of Christianity. Such erroneous and rash judgments,
which some professors pass upon themselves, and which others pass upon their
brethren would be entirely prevented; if the doctrine of the dispensations, had in the
Church as much place as the Scriptures.
§ I leave candid readers to decide, if from these uses of this doctrine, it does not
appear, that it is the principal doctrine of the gospel, and that it may be justly compared to a golden ring, by which we can draw all the silver links, which compose the
chain of gospel-truth.
NOTE

Many eminent divines suppose, that John sent this embassy to Christ for the satisfacI
tion of those two disciples, and not for his own satisfaction. But I beg leave to dissent from
them for the following reasons. ( I ) Their opinion is contrary to the sad circumstances, in which
John found himself: He expected a great reformer and a mighty deliverer, who should immediately complete the overthrow of vice: but instead of seeing himself supported by Christ, he
beheld vice triumphant, and found himself ilison ready to be sacrificed to the petulancy of a
dancing girl, and the revenge of an incestuous woman. And therefore, tho' he had been divinely
inform'd, that Jesus was the Lamb of God it was natural enough for him to admit a doubt
about it, in his truly deplorable situation, and to want some new cordial to revive his drooping
faith. Hence the secret embassy, which he sent to Christ.—(2) If John had sent his disciples that
they might be satisfied concerning that our Lord was the Redeemer of Israel, would he have
sent but two? Were there but two who wanted clearer light on that head? And do not circumstances indicate, that he sent two of his most trusty disciples upon this private errand, that his
message might have sufficient weight? And he sent but two lest he should disclose too much
his doubtful anxiety.—(3) Had John sent this extraordinary Message merely for the satisfaction
r he would have acted a part unbecoming his noble simplicity, and his rough sincerity,
of otts,
by sending it as if he wanted to be satisfied himself: Nor would our Lord have entered into the
Lupps!
c cunning of John, by saying, Go and shew John again those things which ye see and
hear: but he would have replied, John is perfectly satisfied, that I am he, who was to come to
destroy the works of the devil: It is you only who doubt of it, and your wavering faith may be
fully confirmed by what you see and hear. (4) Is it strange that John the Baptist should have
doubted in prison, when the Apostles, who had heard again and again the heavenly voice,—
which declared that our Lord was the Son of God, doubted even after his resurrection, and
after all the wonders which had accompanied his death? So true it is, that the least in the dispensation of the perfected gospel, is greater than John in the knowledge of Christ, in assurance
and in comforts! Tho' John is greater in dignity than all the Prophets, because he had the honour of baptizing the Messiah, of closing the train of the old testament Saints, and leading the
van of the evangelical prophets.
.

AN UNFINISHED ESSAY TO DOCTOR
PRIESTLY ON THE TRINITY

JOHN FLETCHER

From Fletcher Box 18
PREFACE

Doctor Priestly, a gentleman well known by his literary, philosophical, and
moral accomplishments, that lately published a large Book, to shew that
Christianity, as it is now general professed, is greatly corrupted. And he attempts
to prove, that the principal cause of this corruption was the well-meant mistake
of those Christians, who first admitted the and the Holy Ghost to a participation of the divine honours, which, he thinks, belong to the Fat
Father only,
because (according to his scheme, the Son is a mere man, and the Holy Ghost is
nothing but a divine virtue, or power void of consciousness and understanding.
And he boldly calls our worshipping the Son and of the Holy Ghost, the

Christian idolatry.
That primitive Christianity that lost its glory, must be granted by all candid
enquirers after truth. We may now apply to the Christian Church, what Isaiah
said of the Jewish Church, Thy wine is mixt with water. and thy silver is become
dross. Nor am I sorry that a man of the Doctor's parts and reputation, hath stept
forth to proclaim this alarming truth: It suits the sleepy world of Christians.
Strangers to the life and power of scriptural Christianity, we generally rest supine
in a formal and empty profession of the Christian faith: and it is to be hoped,
that the blows which the Doctor and his friends, Mr. Lindsey, &c. incessantly
strike at the root of our profession, will at last rouse us from our lethargy, and
stir up seriously to consider the difference there is between primitive and modem Christianity, that we may retum to the pure truth, productive of the ardent
love, for which the first Christians were so conspicuous.

This is a previously unpublished, incomplete manuscript recently discovered in the John Rylands
University Library of Manchester (Deansgate).

THE ASBURY THEOLOGICAL JOURNAL
SPRING 1997 • VOL. 52 • NO

1

80

John Fletcher

This interesting subject deserves the attention of all those who wish well to the
Christian Sion: it had engrossed my thoughts for years before Dr. Priestley's Book was
published. I particularly consider'd this subject, when I searched, pray'd over, and
compar'd the Scriptures, in order to compose my Essay on Truth, my Bays
Christian Perfection, and my Scri
The Reader is here presented with the fruit of these researches, the result of which
is: (I) That Dr. Priestly is in the right, when he asserts that Christianity (as it is generally receiv'd among us) is enervated and despoil'd of its primitive glory. (2) That the Dr.
hits the mark again, when he says that this corruption affects not barely the remote
branches of Christian truth, but some of its capital roots: (3) that nevertheless he is
under the greatest mistake, when he asserts, that the principal error of modern
Christians, consists in not paying divine honours to the Father alone: and (4) That, on
the contrary, the principal mischief is done, by not properly improving the gradual displays which God hath made of himself, first, as creating Father secondly as redeeming
Son and thirdly, as sanctifying Spit; In so much that the ladder of the divine dispensation (by which believers rise to the truths, which are to sanctify them wholly) being
broken, we cannot but stop short of the prize of our high calling. The Unitarians so
crush this precious, this important ladder, that they allow us but the first and lowest
step of it; while the generality of those who honour the Son as they honour the
Father preach faith in the Redeemer in so unscriptural a manner, as to make us stop
on the second step. In so much that the third step is now commonly set aside; tho' it
is that, by which only we can rise again to scriptural Christianity. By this means the
perfective dispensation of the Holy Ghost is so lost among Christians, that in the most
numerous congregations you will scarce find twenty people who have the first love of
the Christian church, and who so kee. the uni .f the S irit in the bond of .eace as
to be all of one heart and of one soul.
The design of this Treatise is to restore the ladder of truth to its scriptural completeness and usefulness, by placing all its different steps in their order, so that the lovers of
gospel-truth, who desire to go on from faith to faith, and to ascend all the glorious
heights of Christianity, may do it with ease and safety, and with a full persuasion that
they are in the same narrow way, by which the primitive Christians, leaving the darkness of Judaism entered into the kingdom of grace, and triumphantly ran to the kingdom of glory.
The method by which this is attempted, is such as, I trust, no Protestant will object
to. Avoiding every deep and metaphysical reasoning, I have have only produced acts
and plain Declarations from Scriptures; and by ranging them under proper heads, I
have collected their light in a kind of focus, where, by shining together on the
Proposition to be establish'd, they make the truth of it (if I am not mistaken) as clear
as noon-day.
This Book, consider'd as a Treatise upon the Dispensation of the Father of the kn,
and of the Holy Ghost contains a full answer to some dangerous Propositions
advanced by Dr. Priestly, in his 7th Letter to Dr. Horsely. "There is nothing (says he)
in the Doctrine of the Trinity, in itself considered, that can recommend it as a part of a
system of religious truth." And again, "There is no fact in nature, nor any purpose in
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morals, that required it."
In direct opposition to these two propositions, this Charimeter proves ( I ) that
Christianity considered as a System of religious truth, is entirely founded on the
Doctrine of the Trinity: (2) that what distinguishes Christianity from Judaism, is nothing but the manifestation of the Son and of the Holy Ghost, superadded to the manifestation of the Father: And (3) that moral ours so absolutely require a discovery
of the Father's love, of the Son's grace, and of the Spirit's power, that without this
experimental acquaintance with the Doctrine of the Trinity, the first love, and, of
course, the first of the primitive Church, can never be produced again.
This Treatise is divided into three Parts. In the first Part the Doctrine of the
Dispensations of divine grace is brought out of the dark confusion, into which it began
to sink, when the first light of the Church grew dim, and her first love waxed cold.
The second Part contains an answer to the objections of those who think, that
every step out of Babel, is a dangerous innovation.
And the Third Part shews the advantages, which will arise to private Christians, and
to the Churches of Christ, from restoring the doctrine of the divine dispensations to its
scriptural brightness, and importance.
As this Doctrine stands or falls with the Doctrine of the Tr
i, before I presented
to the Public my Plan of the divine Dispensations, and my little model of the Temple
of Truth, considered in its three capital divisions (the Court of the Gentiles, the Holy
Place, and the Holy of holies) I thought it proper to clear the ground which I raise this
model; and therefore, I made little attempt to remove the Socinian rubbish, by which
Dr. Priestly and his seconds, have covered that grounds. This attempt I have call'd A

Scriptural Vindication of the Doctrine of the Trinity in a Letters to that Gentleman,
and I desire that the Reader would consider those letters as an introduction to this
moral vindication of the same fundamental doctrine.

A CHARIMETER OR
A SCRIPTURAL METHOD OF
TRYING THE SPIRITS AND KNOWING
THE PROPORTION OF OUR FAITH

JOHN FLETCHER

Try the Spirits: 2 John iv. 1.
Examine yourselves whether ye be in the Faith: 2 Cor. xiii.5.
The Righteousness of God is revealed from Faith to Faith: Rom. 1.17
Having gifts differing according to the grace given us, if we have the gift of
prophesy, let us prophesy according to the proportion of faith: Rightly dividing
the word of Truth. Rom. xii.6. 2 Tim. ii.15.
THE MEANING OF THE WORD CHARIMETER

The Reader probably knows that a Thermometer is an instrument to measure
the degrees of heat or cold, and that a Barometer is an instrument to measure
the weight of the atmosphere, in order to know the future changes of the weather. Alluding to the meaning and etymology of these two words, we may give the
name of Charimeter' to a scriptural treatise describing the different dispensations
of God's grace, and fixing their boundaries in so plain a manner, as to enable any
man to measure exactly the degrees of grace which he has attain'd, and to see
clearly those which the gospel calls him to attain.
If many people will have both a Thermometer and a Barometer it is probable
that (unconcern'd as men generally are about their souls) some will be glad to
see a Charimeter': for it concems us as much to know whether we shall go to
heaven or to hell as it does to know if we shall have fair or foul weather; and we
should be more careful to enquire into the degree of glory we may scripturally
hope for, than to know what decree of heat will ripen grapes or pine-apples.
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CHAPTER II THE USEFULNESS OF A CHARIMETER

What puts an end to confusion, tends to remove error and sin; for sin is the work
of confusion and darkness; and to convert sinners is to turn them from dar k ness to
light, and from the power of Satan the Prince of darkness, to God, the Father of
_g
li hts, and the God of order. Therefore, if this Tract promotes moral and spiritual
order, it is calculated for usefulness.
Pilots cannot steer their course aright, until they know whereabout they are; and
this knowledge is so important to them, that the Parliament has given a great reward
to the Inventor of the Time--lie=, an instrument by which mariners can find how far
east or west they have sailed. Christians like pilots cannot steer their spiritual course
properly, if they do not know where they are: And it is hoped they will see with pleasure an attempt to shew them scriptural lights and landmarks by how far they have
advanced in the ways of God, and in the career of truth and holiness.
A Charimeter will also rectify our judgment both with regard to ourselves and to
others: (I) With regard to ourselves: How many people, who have a degree of true
faith in God, fall into despair or dejection, because, measuring themselves according to
false rules, they suppose that they are void of all true and living faith? And how many
Professors of faith, measuring themselves by themselves, and comparing themselves
among themselves, fancy they are giants, when they are mere dwarfs, in spiritual
Christianity. A Charimeter may preserve us from these two opposite but equally dangerous errors.
(2) It will be useful with regard to others, by preventing the wrong judgment we
frequently pass upon them. The prejudic'd worshippers of the Father, for example,
look upon pious worshippers of the Son and of the Holy Ghost as rank idolaters;
whilst the rash worshippers of the Son and of the Spirit, consider the pious worshippers of the Father as a mere Infidels. And, carried away by a similar mistake, the carnal Believer [See I Cor. iii.11 looks upon the spiritual man as an enthusiast or is a perfectionist: whilst he who has a degree of spirituality, is apt to suppose, that the people
who only fear God, are poor creatures, utterly void of saving grace. To prevent these
rash conclusions, and to engage those antagonists to look upon each other as servants
and children of the same God, is also the design of his Tract.
It is likewise offer'd to the Public as a clue proper to guide bewildered lovers of
truth into some truths darkened by school-divines, or destroy'd by party-men: In fine,
it is recommended as pointing out the scriptural ground of that forbearance and
union, which are so much wanted in the Christian world.
CHAFFER III OF THE GREAT CHARIMETER

The Bible, when it is read in the light of the Spirit of truth, is the grand Charimeter
but as few people have leasure enough constantly to read, and attention I had almost
said candor enough, carefully to compare, all the parts of that large Book; the light it
contains is, in many respects forre'i.
pliced, or busy Christians; and to collect that precious light in the focus of a Tract containing the marrow of the Bible, would be doing
the Christian world a service.
A good Charimeter must then be an Extract of the whole Bible: This Extract must
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be so plain as to lead, by easy steps, any candid reader into the way of gospel-truth:
And this way must be so clearly described, that the way-faring man, tho' a fool, may
know if he walks in it or not; and that those who walk in it may at once see how
many stages they have gone, and how many they have yet to go, before they enter
into the full rest which remains for the people of God.
CHAPTER IV

The ground of this Charimeter: namely, the three capital articles of the Christian
faith, according to which true worshippers are divided into three general classes.
Whoever has read the Bible, knows that Christians are baptized in the name of the
Father and of the Son, and of the Mast: And whoever has perused the Nicene
Creed, that of Athanasius. and that we call the Apostles' Creed, must own (with the
catechism of the Church of England) that in the Articles of our faith, and consequently in the Holy Scriptures we learn three things:
(I) To Believe in the Father, who made us and all the world:
(2)To believe in his Son, Le5a
.
-ist who redeemed us and all mankind: And,
(3)To believe in the Holy Ghost, who sanctifieth us, and all the elect people of God.
From this fundamental distinction in the Articles of the Christian faith, flows threefold distinction, in what is generally called a state of grace or of salvation: For, as
according to the British constitution, the legislative Power is enjoy'd by three Orders
of man, the Commons the Lords and the King; so according to the constitution of
the Church militant, three classes of worshippers enjoy different degrees of salvation;
and various privileges are respectively granted them from the Throne of grace.
In the First Class of sincere worshippers are the men under the law the economy
of the Old Testament: Such were formerly the godly Patriarchs, pious Jews, and the
Gentile theists mentioned with honour in the Scripture, as Abimeleck, Melchisedec,
Job and his friends, Jethro, and the wise men, who came from the East to worship our
Lord in Bethlehem; And such are yet all those Jews, Mahometans, Heathens, who fear
God and work righteousness; but like Cornelius, have no explicit knowledge of Christ
and the apitht.
In the Second Class are the men passing from the Law, and the shadows of the
Old Testament to the gospel and the marvelous light of the New Testament: Such
were Simeon, Anna, Zacharias, John the Baptist with his disciples, and even all the disciples of our Lord, before he, being exalted by the right hand of God and having
received of the Father the Promise of the Holy Ghost had open'd, on the day of
Pentecost, that kingdom of God, or that dispensation of power from on high, which
the Scripture calls Righteousness, Peace. and loin the Holy Ghost:—Such are yet all
those imperfect believers, who, falling short of the glorious liberty described in
Rom.viiii, are contented to complain and to hope as the camal believer does in Rom.
vii.14, 25; and hardly rising to the stage of preparatory faith, ardent prayer, and joyful
expectation, in which our Lord's Disciples were from the time of his ascension, 'til
they were fill'd with the Holy Ghost: See Luk. xxiv.52,53.
The Third and highest class of sincere worshippers is composed of those who fully
deserve the name of New Testament-Believers as having seen, and entered into, that
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that high state of holiness and happiness, where our Lord's disciples
dowi
entered on the day of Pentecost, when being baptized with the Holy Ghost, yea filled
with the Spirit of love and power, great grace was upon them all and when, walking
in the comforts of the Holy Ghost they were all of one heart and of one soul.
(1) According to this distinction, virtually allowed by Christians of all denominations, let us call the Believers of the First class Old-Testament-Believers, or Sincere
Worshippers of the Father.
Second class, who from the shadows and
(2) With respect to the Believers of the Seca
bondage of the Old Testament, are advancing towards the marvellous light and glorious liberty of the New Testament, let us call them Disciples of John, or carnal disciples
of Christ or imperfect Christians or (if you please) sincere worshippers of the Father
and of the Son who are not vet full of faith and of the Holy Ghost.
(3) But such Believers as have attained to the glory of the New Testament; such
Believers, on whom rests the Spirit of glory and of God. such Believers as live actually
under the Father's economy improved by that of the Son, and perfected by that of the
or sincere worshippers of the
Holy Ghost may with propriety be called Spiritual
Father the Son and the Spirit; or [if you please] complete Christians—Christians, spiritually and powerfully baptized into the sacred names and holy nature of the Father, of
the Son and of the Holy Ghost.
CHAPTER V
The general grounds of the distinction of true worshippers into three classes.
This distinction rests upon the most sold foundation: For, not to mention again the
three Creeds, which evidently lead us from faith to faith (as says St. Paul) or from one
stage of saving faith to another, this important distinction rests: (2) Upon what the
Scriptures say of the Devout men, who feared eschewed evil, and wrought right
eousness before John the Baptist and Jesus Christ brought life and immortality to light
thro' the gospel: (3) Upon the distinction which John the Baptist, Jesus Christ and the
four Evangelists and St. Peter make, between the Believers baptized with water, and
those who are also baptized with the Holy Ghost: (4) Upon the manner in which the
Christian church was founded on the day of Pentecost; when 3000 devout men, or
sincere worshippers of the Father were, thro' faith in the Son brought into the perfective dispensation of the Spirit and made complete Worshippers of Father, Son, and
Holy Ghost: And (5) Upon the three grand editions of the divine Laws, and the three
capital Promises of the everlasting gospel, as will appear by the following chapters.
CHAPTER VI
Five Rules to which we must attend in measuring a state of grace: Or. thegnaucli_
of a charimeter farther considered.
If all true worshippers can be scripturally ranged under three classes; if they are
either Worshippers of the Father alone as pious Jews or Worshippers of the Father by
his Son Jesus Christ, as John's and Christ's disciples, before they were baptized with
the Holy Ghost; or if, like spiritual men and perfect Christians, they worship the
Father, thro' the Son, by the Holy Ghost given to them according to the fullness of the
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gospel; we may reasonably and scripturally draw the following inferences, which can
be considered as the ground of this Treatise:
I. If a man be a m worshipper, according to any one of the three above-described
dispensations of divine grace, he isiltetitifc,1 or justified according to that dispensation, and therefore he is in a state of grace in a state of salvation.
II. On the other hand, if a man be not a true worshipper according to any one of
the three above-described dispensations, he is still a worldling, a child of wrath, and an
inheritor of the kingdom of darkness.
III. To know if man is in a state of grace, we must then enquire, first, whether he is
a true worshipper under any one of those three dispensations of grace.
IV. To know ingaal what degree of grace a sincere worshipper has attained, we
must apply to him the scripture-marks, which show to what dispensation of grace a
worshipper belongs: And,
V. To fix more particularly still the degree of his faith or of his grace (when we
have found out the dispensation he is under) we must next enquire whether he is a
Child, a voun,g Man or a Father in that dispensation.
The Scriptures furnish us with abundance of materials and helps, to form a right
judgment of things and persons according to these five heads: Let us collect and consider those materials.
CHAPTER VI
Of the Various Preachers under the three grand dispensations of divine grace: and
first of the Preachers under the dispensation of the Father.
To know if a man is a true worshipper under the dispensation of the Father, or of
the Son or of the Holy Ghost, we must have clear ideas of those dispensations: And
to have such ideas, we must first know who are the Preachers peculiar to those three
dispensations. Let us begin by taking a view of those who preach the Father's
Dispensation, or the I:ng,the fear, and the love of God, as an almighty Creator, a
kind Preserver, a righteous Govemour, and a gracious Rewarder of mankind. Those
Preachers are of seven sorts.
(I) The Work of Creation which demonstrate the existence, power and wisdom of
our Creator, as clearly as a piece of exquisite workmanship argues both the existence
and skill of the workman: The heavens declare the glory of God, and the firmament
sheweth his handy work. One day telleth another, and one night certified' another:
There is neither speech nor language. but their voices are heard among them. Their
sound is gone out into all lands, and their words unto the end of the world: Ps. xix. 1 4.—Th t which maybe known of God is manifest in men: for the invisible things of
God from the creation of the world, are clearly seen, being understood by the things
that are made even his etemal power and godhead. so that they (atheists and ungodly
men) are without excuse: Rom. 1.19,20.
First
(2) The Works of Providence speaking to us the language of mercy or
of mercy, declaring in all ages, that God does not leave himself without witness in
that he does good, and gives us rain from heaven, and fruitful season: filling our hearts
with good and gladness: Act. xiv.17. Those men join therefore stupidity to ungodli-
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ness, who say not in their hearts, Let us now fear the Lord our God, who giveth rain
both the former and the latter in his season, a nd reserveth unto us the a ppointed
weeks of the harvest: Jer. v.24. Secondly, The works of Providence, speaking to us the
language of stern Justice. The Lord's voice crieth unto the city. Hear ye the Lord, and
who hath appointed it: Mich. vi.9. By this speaking Rod we must understand all the
scourges, with which a righteous God chastises or threatens guilty nations. Thunder,
Lightening, and Earthquakes, strike awe into sinners, and bid them tremble before the
Lord God, who is a consuming fire, and who, by shaking the foundation of the earth,
can destroy his adversaries in a moment. Even poor Ovid acknowledges Humanas
matura tonitrua mentes. Thunder that voice of the Almighty, which shakes the souls
and awakens the consciences of sinners.
(3) The Logos the etemal Word, or the Word of the Lord, so often mentioned in
the Old Testament; that Word which spake to Adam in paradise, and by which the
Lord bid Noah preach repentance to the old world, and commanded Jonas to threaten the Ninivites into a speedy reformation.
(4) Right Reason which is an emanation of the eternal Logos and a beam of the
true light which enlightens every man that comes into the world: John 1.9. This is the
Preacher reviled by some rash Christians, who, confounding right Reason with carnal
Reason, indiscriminately say of both all manner of evil for Christ's sake. It is nevertheless the Umpire, to whom God himself appeal'd, when he said, 0 House of Israel are
not my ways equal, and your ways unequal? Ex. xviii.29. It is the Instructor, whom
our Lord had in view, when he ask'd, Why, even of yourselves, judge ye not what is
right? (what is your reasonable service?) Luke xii.57. Rom. xii.1 . It is the Judge who, in
the great day will oblige the worldly-wise men to condemn themselves, and to clear
the righteous, whom they now despise: We fools (will they say) accounted their life
madness, and their end without honour, but how are they now numbered amongthf
wise!
(5) Conscience, or the last remain of God's moral image in our souls—Conscience
that inward witness, who says to the lust, There is a reward for the righteous and
whispers to the Wicked, Doubtless there is a God that iudgeth the earth. This intemal
Preacher is thus described by St. Paul: When the Gentiles, who have not the law, do
by nature the things contained in the law. they, being a law to themselves, shew that
s
the work of the law is written in their hearts their Conscience also bearing
and their thoughts, the meanwhile, accusing or else excusing one another: Rom. ii.14.
(6) All the Patriarchs before and after the flood, and all pious people who from the
beginning of the world, recommended the fear of God, or transmitted to posterity the
Promise of a Saviour, Prophet, or Deliverer, by whom the nations should be blessed
and instructed. But the chief Preachers under the dispensation, were formerly the
among the Jews; and among the Heathen the pious Poets and
Priests and froplets
I
the true' Philosophers.
(7) In our days, the Preachers, under that economy are of two sorts: (I) The pious
Moralists among the Jews, the Mahometans, and the Heathens; I mean those moral
men, who, trading in the steps of Melchisedec in Canaan, of Confucius in China, and
of Zaleucus in Grece, join humanity to the fear of God and recommend both to
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mankind under the general name of Virtue: And (2) All the Preachers in
Christendom, who, losing sight of the Son's and of the Spirit's economy, relapse into
gentilism, and instead of Christian Sermons, preach moral Essays better calculated for
the schools of heathen Philosophers than for the churches of Christian Divines.

CHAPTER VII
Of the Preachers under the Dispensation of the Son
The Heralds of gospel-truth under the Son's dispensation are diverse and numerous: (1) The priest Zacharias, who declared that God h ad visited and redeemed his
people, in performing, the promise he made to the Fathers, concerning the great
Prophet, who should be an hom of salvation for us. Luke 1.68, (2) the Angel, who as
the head of an heavenly host, preached to the shepherds the glad tidings of Christ's
birth, (3) The heavenly Voice, declaring on the banks of Jordan, and on the holy
mount that Jesus was the Son of God and the Beloved of the Father, (4) John the
Baptist, who prepared the way for Jesus Christ, by awakening sinners, by preaching
the baptism of repentance, and giving to the penitent the knowledge of salvation by
the remission of their sins: Luk. ii.77, (5) Christ himself before his death and resurrection., (6) The twelve Apostles, and the seventy disciples before the day of Pentecost
was fully come, And (7) All the Preachers, who (like young Apollos) do not go farther
in their sermons, than that faith which the Apostles had before they were endured
with sanctifying Power from on high.
To this class belong also ( I ) The Gospel-ministers, who preach all the offices of
Christ, except that which John the Baptist did principally set forth, I mean the office of
a spiritual Bapl;(2) The Gospel-Preachers who declare the whole gospel, excega that
glorious part of it, which St. Paul calls the kingdom of God, righteousness, maid
joy in (the dispensation of) the Holy Ghost And (4) all those Evangelists, who, being
content to know Christ according o the letter of the four gospels, overlook, or explain
away, the grand Promise of the New Testament, the Promise of the Father—In a
word, all those Doctors in Israel, who call mysticism enthusiasm, or unat tainable perfection that Christianity which is perfected by the glorious coming and the constant
indwelling of the Spirit.
All such Preachers are only ministers of the dispensations of the Father and of the
Son: For, tho' they preach repentance towards God, and a kind of saving faith in our
Lord Jesus Christ; and tho' they sometimes speak of the Slink and of his inferior operations, such as his convincing the world of sin by the divine law, anclof
lithteousness
by the merits of Christ; yet they explain away his convincing the f d en ;
nor do they declare to believers, that the Prince of this world is cast out, and his works
destroy'd in the kingdom of the Holy Ghost. And it is evident to spiritual men, that
the gospel preached by such Evangelists, in only that impsta and comparatively carnal dispensation of a weak believer crying out Who shall deliver me from the body of
sin? and that they are strangers to the full dispensation of the Spirit, under which
every believer can declare, to the glory of God, and to the Redeemer's honour, that
made him free from the law of sin
the Law t he Spirit of Life in Christ esus
and death.
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CHAPTER VIII
Unfinished essay.
NOTES
The word Charimeter is compounded of two Greek words, Charts and Metron, which sigI
.

nify a Grace-Measure.
No candid Reader will find fault with me for placing the sacred Poets among Preachers,
2.
since St. Paul himself, in the Sermon he preached at Athens, quoted the pious doctrine of
Aerates, one of the heathen Poets: Act. xvii.28. Pious Philosophers deserve undoubtedly to rank
among the Preachers of the Gentiles, if we admit the following description left upon record by
Epictetus: 'A cynic Philosopher (says he in his Manual) is a man sent of God to reform
mankind, and to teach them by his example, that poor, naked, without any bed but the bare
ground, without any covering but the canopy of heaven, we may be happy: He is a man, who
treats the wicked, how great soever they are, like slaves; who being abused and beaten, loves
and blesses his persecutors: A man, who looks upon all men as his children; who keeps watch
for them, who kindly warns them as a father, as a brother, or as the minister of God himself,
the common Father of all: In a word, he is a man, whom, notwithstanding his mean appearance, Kings themselves cannot see without being struck with awe.'

LETTERS FROM JOHN FLETCHER
TO JOHN WESLEY

JOHN FLETCHER

4TH Ram 1774
Addressed as The Rev. Mr. Charles Wesley at the Foundery, Moorfield, London.
I have these two months waited to hear whether you were in Bristol or
London. I wrote, I think, to Mr. Oliver to know it: but he forgot to give me an
answer. My Printer has also been treading upon my heels, and calling for copy,
which has made me drop all correspondence, but with him. I have not yet got
clear of him, he has entered on my Scales which I hope will puzzle the antinomians, benefit some pharisees, and confirm some of our friends in the good ole
scripture-way. The first volume of the eaual check is printed; I suppose you will
soon have it in London. I do not expect to please, I am afraid this new step will
rob me of some of our own friends. I believe it will not be of you. The Essay on
truth, will offend some Arminians as the Essay on the rewardableness of works
will offend some Calvinists. I could wish to be zealously moderate. I shall expect
your friendly and yet severe criticisms. This, in the mean time, I assure you of; I
shall recall all that I shall discover to be false.—With respect to my soul I wait for
deep humiliation: some of your deep, mourning-hymns suit me exactly. I am not
in the Christian dispensation of the Holy Ghost and of power. I wait for it, but
not earnestly enough: I am not sufficiently straitened till my fiery baptism is
accomplished. I fear that dispensation is upon the decline among_gs. I see few
people deeply mourning for the kingdom in the Holy Ghost: foretastes of it and
enlargergements of soul are take for it. These pass away, and from thence we
slide back into the world, singing to ourselves a pharisaic, a Laodicean, or an
antinomian requiem. What are your thoughts on this subiect? Do you see many
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that live in the kingdom with power; many do not seem to me even to understand
what I mean. When I speak my thoughts, I am an alien unto some of my mother's
children. If you stand to what you once wrote to me we [the text is cut—ed.1 shall be
sure to agree, whoever disagrees on [text is cut—ed.] Christian perfection is nothing but
the full kingdom in the Holy Ghost. Upon this rock and upon no other would I
defend the doctrine:
I have not heard from MeLady since I wrote last to her. I have dedicated to her my
essay on truth. Mr. Hilton tells me the dedication will not ukase. I cannot help that, I
took that step, not to flatter, or ingratiate myself, but to do justice to her private sentiment concerning faith working or a working faith. Before any of the Equal Check are
sold, read the two last tracts, send me word what you object to them, and I shall
either recant, or explain myself; as I have done twice. I may add a third explanation
upon your criticisms or objections. Lady Rant [looks like preac' brach—ed.1 us round,
they came to the next parish and to three places where we preache; being called in by
the baptists whose hands they strengthen. But no matter if they strengthen people's
hearts in the Lord. Be that as it will, I am glad Christ is preached; tho' it should be out
of contention. The opposition of my parish is stunned by the death of two of the
greatest enemies I had: one our great Habal who was killed as he came home from a
midnight revel but fell from his horse. The other who was shot with a mortification
through the bowels by drinking a cup of sherry: The very man who puts his bottle to
the other.
j. Fletcher

14m AucusT 1774
My dear brother, I hope you have by this time perused the First Part of the equal
check, and will soon give me your friendly severe remarks upon it. To this day I do
not wish it recall'd [by which Fletcher means he does not want to have recant anything he
might have already published—ed.] because I think still it is scriptural. I am sure I had as
clear a conviction of light from heaven when I wrote, as ever I had. The only doubt I
have about the contents of that piece, is about my making the dispensation of the
Holy Ghost (contradistinguished from the dispensation of the Father and the Son) to
be the grand characteristic of Christian perfection. I think that by maintaining the doctrine of Christian perfection, as connected with the perfection of the Christian dispensation in its fullness or with the accomplishment of the promise of the Father, you
can make the doctrine more intelligible to and defensible against all opposing
friends.—My views of the subject can never be wrong, if what you wrote to me once
is right, "Christian perfection is nothing but the full kingdom in the Holy Ghost." You
and I will not disagree. This is but a circumstancial after all. I go on with the second
part which will be printed before winter. I hope, nothing will clash there.
I trust God will always keep me from positiveness or obstinacy in things doubtful. I
should be unworthy of the name of enquirer after truth, if I were not open to argument and representation. Your Brother is better and better, and gave us four excellent
sermons in a day and a quarter. He will probably outlive me, ten to one. When he
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was here Mr. Collins a preacher from Gloster [Dr. Peter Nockles tells me that in those
days the spelling of towns was free and not set. Today it would be Gloucester—ed.] came to
expostulate with me before him (Mr. Wesley) for having advanced in the essay on
Truth things subversive of the old methodist doctrine. Mr. Hilton had laid the thing to
me and Mr. Collins who had not read the book wanted to know the truth. I
explained my self, and both Mr. Wesley and Collins seemed satisfied. The difference
consists, (if there is any) in my thinking, that those who were justified as Christians,
and baptized and sealed with the Holy Ghost on the day of pentecost, and were
made of one heart and mind, or were perfected in one, etc., were in the state of christian perfection, or under the dispensation of the Holy Ghost: At least in the infancy of
it. And that (genuine Christian faith of assurance as contradistinguished from the faith
of babes, or camal believers, which the apostles had before the day of pentecost)
introduces us into perfect Christianity, or the full kingdom of God, which we must
learn to stand and to be established on. Your light reproofs, etc., will greatly oblige
your affectionate obliged brother.
J. Fletcher
THURSDAY AFTERNOON, AUGUST 1, 1775

Rev. and dear SirThis is the day, your conference with the Methodist preachers begins. As I pray'd
early in the morning that God would give you all the spirit of wisdom and love to
consult about the spread of the power of godliness, the motion made by Mr. Benson
in the letter I sent you came into my mind. And I saw it in a much more favorable
light than I had done before. The wish of my soul was that you might be directed to
see, and weigh things in a proper manner. About the middle of the day, as I met with
you in spirit, the matter occurred to me again in so strong a manner that I think it my
duty to put my thoughts upon paper, and send them to you.
You love the Church of England, and yet you are not blind to her freckles, nor
insensible of her shackles. Your life is precarious; you have lately been shaken over
the grave. You are spared; it may be to take yet some important steps which may
influence more generations yet unborn. What, Sir, if you used your liberty as an
Englishman, a Christian, a divine, and an extraordinary messenger of God? What, if
with lots of modesty you took a farther step toward the reformation of the Church of
England. The admirers of the Confessional, and the gentlemen who have petitioned
the parliament from the feather's tavern, cry aloud that our church stands in need of
being reformed, but do not they want to corrupt her in some things, while they talk of
reforming her in others. Now Sir, God has given you that light, that influence, and that
integrity which many of these gentlemen have not. You can reform, so far as your
influence goes, without perverting: and indeed you have done it already: But have
you done it professedly enough? Have you ever explicitly born your testimony against
all the defects of our church? May you not do this without departing from your professed attachment to her? Nay, might you not, by this means, do her the greatest of
services. If the mother who gave you suck were yet alive, could you not reverence
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her, without reverencing her little whims, and sinful peculiarities, if she had any. If
Alexander's good sense had not been clouded by his pride, would he have thought
that his countries honoured him when they awkwardly carried their head upon one
shoulder as he did, that they might look like him? I love the Church of England, I
hope, as much as you do. But I do not love her so as to take her blemishes for ornaments. You know, Sir, that she is almost totally deficient in discipline, and she publicly
owns it herself every Ash-Wednesday. What are here spiritual counts in general, but a
catch-penny? As for her doctrine, alltho' it is pure upon the whole, you know that
some specks of Pelagian, Calvinian, and Popish dirt cleave to her articles, homilies,
liturgy, and rubricks. These specks could with ease be taken off, and doing it in the circle of your influence might, sooner or later, provoke our superiors to godly jealousy
and a complete reformation. In order to this it is proposed:
(1) That the growing body of the Methodists in Great Britain, Ireland and America
be formed into a general society—a daughter church of our holy mother, the Church
of England.
(2) That this society shall recede from the Church of England in nothing but in
some palpable defects about doctrine, discipline, and unevangelical hierarchy.
(3) That this society shall be the methodist-church of England, ready to defend the
as yet unmethodized Church of England against all the unjust attacks of the dissenters—willing to submit to her in all things that are not unscriptural—approving of
her ordination—partaking of her sacraments, and attending her service at every convenient opportunity.
(4) That a pamphlet be published containing the 39 articles of the Church of
England rectified according to the purity of the gospel, together with some needful
alterations in the liturgy and homilies—such as expunging the damnatory clauses of the
Athanasian creed, etc.
(5) That Mr. Wesley, the preachers, and the most substantial methodists in London,
in the name of the societies scattered thro' the kingdom, would draw up a petition
and present to the Archbishop of Canterbury informing his Grace, and by him the
bench of the Bishops, of this design; proposing the reformed articles of religion, asking
the protection of the Church of England, begging that this step might not be considered as a schism but only as an attempt to avail ourselves of the body of English men,
and Protestants, to serve God according to the purity of the gospel, the strictness of
primitive discipline, and the original design of the Church of England, which was to
reform, so far as time and circumstances would allow, what ever needed reformation.
(6)That this petition contain a request to the Bishops to ordain the methodist
preachers which can pass their examination according to what is indispensably
required in the canons of the Church.—That instead of the ordinary testimonials, the
Bishops would allow of testimonials signed by Messr Wesley and some more clergymen who would make it their business to enquire into the morals and principles of
the candidates for orders. And that instead of a title, their Lordships would accept of a
bond signed by twelve stewards of the Methodist societies, certifying that the candidates for holy orders shall have a proper maintainance. That if his Grace, &c, do condescend to grant this request, Messr Wesley with will be obligated to take an irregular
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(not unevangelicaD step, and to ordain upon a Church of England—independent plan
such and to lay preachers as appear to them qualified for holy orders.
(7) That the preachers so ordained be the assistants in their respective circuits. That
the helpers, who are thought worthy be ordained deacons. And that doubtful candidates be kept upon trial as they now are.
(8) That the Methodist preachers assembled in conference shall have the liberty to
suspend and degrade any methodist preacher ordained or unordained, who shall act
the part of a Balaam or a Demas.
(9) That when Messr Wesley are dead, the power of Methodist ordination be
lodged in three or five of the most steady methodist ministers and on the title of
Moderators, who shall overlook the flocks, and the other preachers as Mr. Wesley
does now.
(10) That the most spiritual part of the common prayer shall be extracted and published with the 39 rectified and the minutes of the conference [or the methodist
canons] which (together with such regulations as may be made at the time of this
establishment) shall be, next to the Bible, the vade mecuns of the methodist preachers.
(12) That the important office of confirmation shall be performed with the utmost
solemnity by Mr. Wesley or by the Moderators and that none shall be admitted to the
Sacrament of the Lord's Supper, but such as have been confirmed or are ready to be
confirmed.
(13) That the bound plan upon which the Methodist preachers shall go, shall be to
preach the doctrine of grace against the Socinians—the doctrine of justice against the
Calvinists, and that the doctrine of holiness against all the world: And that of consequences three such questions as these be put to the candidates for orders at the time
of ordination.
i. Wilt thou maintain with all thy might the scriptural doctrines of grace especially the doctrine of a sinner's free justification merely by a living faith in the blood
and merits of Christ.
ii. Wilt thou maintain with all thy might the scriptural doctrines of justice,
believer's remunerative justification by the good works, espcialythdornf
which ought to spring from justifying faith.
iii. Wilt thou preach up Christian perfection, or the fulfilling of the law of
Christ, against all the antinomians of the age; and wilt thou ardently press after it thy
self, never resting till thou art perfected in humble love?
Perhaps to keep the work in the Church it might be proper to add,
iv. Wilt thou consider thy self as a son of the Church of England, receding
from her as little as possible: never railing against her clergy, and being ready to submit to her ordination, if any of the bishops will confer it upon thee.
(14) And lastly that Kingswood school be entirely appropriated (I) To the reception and improvement of the candidates for methodist orders: (2) To the education of
the children of the preachers: and (3) to the keeping of the wornout Methodist
preachers, whose employment shall be to preserve the spirit of faith and primitive
christianity in the place; by which means alone the curse of a little unsanctified teaming may be kept out.
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John Fletcher

TUESDAY EVENING

P. S. The preceding pages contain my view of B. Benson's proposal. I wrote it immediately after dinner and was going to send it to you, thinking that now is the best time
to deliberate upon this plan. But when my servant was gone to look for a messenger
to go to Leeds, my heart failed, as not having had time enough to consider what I had
wrote, or to pray over it. So I called her back. This evening the young man whom I
mentioned to you in my last (letter) being come to me: I asked him if he would carry
a letter to you; And, as I had some mind of sending him, barely as one that might
labor on trial, if you accepted of him, as I had need of help, upon his consenting to
go, I send you my scrawl, that, if there is any thing therein worth your attention, you
may have it, while you can yet consult with the preachers. That the God of all grace
may preside over your every deliberation is, I can sir, the ardent prayer of your affectionate Son & servant in the gospel
J. Fletcher
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